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CHAPTER I 
INTRODUCTION 
6. 
In this study, certain aspects of the 
gious attitudes of students were examined 
in order to ascertain the nature and importance 
of student religiosity at this University. 
Changes in religious beliefs and practices were 
also looked at, as were relationships between 
the various dimensions of religion and selected 
background variables. 
A survey of this natllre, as far as :ts 
known, has not previollsly been carried ollt in 
a New Zealand University, and only a few sllch 
studies have been condllcted in. Australia and 
Britain. Most sllch surveys are North American 
in origin. 
The comparability of data gathered in 
different cultural contexts is limited, because 
different atmospheres prevail at the Universities 
and because different concepts are used to 
measure religiosity. These concepts may also 
have different meanings in different countries. 
For this reason only an analysis of religion at 
a New Zealand University can fully portray, in 
an authentic manner, the extent and nature of 
7. 
religious feeling amongst New Zealand students .. 
Only a properly conducted research study can 
establish the validity of speculative claims, 
such as that atheism, and at the least, lack 
of any religious belief, is widespread within 
the Universities. 
Religion is an important area of 
analysis in that it may be a means of trans-
mitting values which give meaning to a persons . 
life, and which can affect areas of belief and 
behaviour other than the purely religious. The 
most profot1nd questions of a persons life may 
be conceived in terms of religiot1s symbols, and 
the values which are formed have been fot1nd to 
persist long after sttldents leave University. 
:L Nelson , (1956) for example, fot1nd that attitudes 
held in college persisted for at least fourteen 
years. 
The area which religion covers is diverse, 
and it is often difficult to draw the line 
between religion and other belief systems which 
E. N. P. Nelson, "Patterns of religiot1s attitude 
shift from College to fourteen years later,u 
Psy9h. monographs : general and appliE!q_, 70. 
424, 1956. 
8 .. 
are only marginally religiotls. Becatlse of this 
diversity many trhidden religions" (Yinger2 1970) 
are overlooked, and too often only the more 
traditional religions are examined. Yinger 
goes as far as thinking of nearly everyone 
as being religiotls in that nearly everyone 
has some t1ltima.te concern in 11.fe. 
The following section, (Part I), looks 
in more detail at the variot1s definitions and 
dimensions of religion. 
PART I 
DEFINITIONS AND DIMENSIONS OF RELIGION 
A. DEFINITIONS OF RELIGION. 
The definition of religion is a changing 
one both in terms of sociological formtllations 
and within religiotls instittltions themselves. 
Theorists have emphasised different aspects of 
religion as being of most importance. 
Dtlrkheim3 (1915) saw religion not as 
2
•J.M. Yinger, The Scientific Sttldy of Re~igion 2 
(The Macmillan Company Coll:ler - Macmillan 
Limited, London), 1970. 
9. 
a survival from the past, but as a necessary 
part of all societies, since religious 
participation was a means by which social unity 
was regularly sanctified and upheld. 
Weber4 (1963) was more concerned with 
the influence religion had on other aspects of 
society' (notably the economic sphere) ,and on 
social change. But he noted that religion was 
man's basic understanding, (at any moment in 
history), of himself, of the world in which he 
lived, and of how life should be lived. 
Religion therefore gave meaning to life by 
dealing rationally with its irrationalities, 
and this important observation was adopted in 
the work of later cultural anthropologists, 
notably Malinowski. 
Tilli~5 (1963) defines religion 
functionally; in terms of what religion does 
for man. Whatever concerns man most is his 
religion. 
3
·E. Durkheim, The Elementary Forms of Religious 
~ (Allan and Urwin, London) 1915. 
4
·M.Weber, The Sociology of Religion (Beacon, 
Boston) 196~. 
10. 
This definition includes an awareness and 
interest in the continuing recurrent, permanent 
problems of human existence, as contrasted with 
specific problems. Ideally, there should also 
be rites and shared beliefs relevant to this 
awareness, and groups that are organized around 
these to teach and maintain the religion. The 
difficulty in such a definition hov1ever, lies 
in how to compare one persons ultimate concern 
with anothers. 
Yinger used a functional definition of 
religioh which included non-theistic as well as 
theistic systems of belief, and secular ideologies 
such as those of contemporary humanists. 
Bertrand Russel and AlddUS Huxley. 
Functional d initions of religion then, 
instead of asking if a person is religious, asks 
how are they religious. The question arises 
though, in having such a broad definition, 
especially when seen in the way the role of the 
church itself has 
5
• P. Tillich, Christianity and t~counter, 
of the WorJd (Columbia University Press, Nevi 
York), 1963 
11. 
changed, whether in fact these concepts are 
being transformed in such a way as to make 
their presence in a secular society more 
acceptable. In a pluralistic setting man can 
now choose which religion he 1vill belong to. 
Religion can no longer be imposed but must be 
6 
marketed. Berger (1967) views religion in 
this way, as a consumer commodity which is more 
easily marketed shovm to be more relevant to 
private llfe (especially the family), where it 
now located. The churches in particular 
often appear to go to great lengths to make them-
selves acceptable by being involved in more and 
more secular activities. 
Opinions differ therefore as to the 
precise elemen.ts of rellglon. There is usually 
an aspect that seeks to explain the universe and 
man 1 s relationship to it., to explain the mysteries 
of life and death. These beliefs may be of a more 
orthodox kind, as found in the major traditional 
religions, or may encompass more secular elements, 
There is often a sacred element, a divine ,less vls ible, 
higher reality, to which man relates. Religion 
6. 
P.L. Berger, The Sacred Canopy (C.A. Watts 
and Co., Limited, London) 1967. 
12. 
frequently aims to give meaning to a persons 
life and often provides some system of ethics 
to live by. There are practices derived from 
the beliefs which are usually shared by a group. 
Yinge:r; sees these shared religious beliefs 
and practices as variables, not attributes. 
The religious quality is present to a greater 
or lesser degree. HovTever, he believes that if 
one of these aspects is missing religion is not 
there in its fullest sense. This need not be so, 
for the intensity of each dimension and its 
meaning to the individual also of importance. 
Unfortunately this is often difficult to measure. 
A person may be more religious on just one 
dimension than on many put together. For example, 
in some cases it is difficult to ascertain the 
motivation behind church attend~nce. Thus the 
religious quality o.n this dimension may appear 
to be present when in fact it is only superficially 
so. Many private systems of belief, legitimately 
called religious, may also have greater consequences 
for behaviour than shared beliefs. 
The problem that remains is that of how 
many of these aspects should be covered in any 
13. 
one study to give an adequate conceptualization, 
and therefore picture of religion '? 
B. THE MULTIDIMENSIONAL NATURE OF RELIGION. 
There has been cont:tn.r1o11s disctlssion. among 
sociologists of religion as to what comprises 
an adeqtla.te mea.stlre of religiotls commitment. 
The vievT taken in this study is that to cover 
the variety of ways in which religion is expressed 
it is necessary to incltlde in any one stlrvey as 
many dimensions of religion as possible. 
Only a small portion of previotls 
research has attempted to mea.stlre religion in 
a. mtllti-dimen.sional manner. Most sttJ.dies have 
treated religion as a 11ni or bi-dimensional 
phenomena, concentrating on belief, or at the 
most, incltlding only .belief and practice 
dimensions, and from this, they have drawn 
concltlsions as to the ttreligiousness" of 
partictllar grollps. 
The wea.lmes s of lJ.S ing only one or two 
dimensions becomes evident in stt1dies which com-
pare religion with secular variables. For 
example, Finner and Ga.mache7 "(1969) fotlnd that 
purely religiotls grotlp membership failed to 
14. 
differentiate between types of attitude towards 
induced abortion, but they found significant 
relationships between a multi-dimensional 
measure of religion and such attitudes. Several 
dimensions are necessary, not only because of 
the phenomena's complexity, but also because of 
the possibility of bias along any single 
dimension of a measurement instrument. 
Belief in the usefulness of a multi-
dimensional approach has its origin in the work 
of James 8 (1936) and Durkheim. However, actual 
attempts at identifying and measuring such 
dimensions are primarily attributed to Glock 
and Btark9 (1965) and Lenski10 (1961). A few 
more recent attempts to measure religion 
multi-dimensionally have been made by 
Cline and Richards 11 (1965), 
7 
• S. 1 . F inner and J. D. Gamache, t"The rela.t ion 
between religious commitment and attitudes 
towards induced abortion," Soc. Analysi§.., 
30, 1, 1969. 
8
·w. James, The Varieties ofmJieligious Experienca, 
(Random House, New York) 1936. 
9
·c. Y. Glock, and R. Stark, Religion and Societ~ 
in Tens ion (Rand McNally, Chj_cago) 1965. 
15. 
FukuyafY1a12• (1961), and King13 · (1968). 
Glock outlines five dimensions of 
religion which he claims are necessary for an 
adequate study of religion :belief, ritual 
(e.g., church attendance), experiential 
(e.g., feelings of contact with divinity), 
consequential (e.g .. , acts in everyday life), 
and knowledge. The assumption of this last 
dimension is that higher religiousness will 
be associated with a. greater degree of know-
ledge of basic tenets and beliefs of particular 
faiths. The types of questions usually asked 
10
• G. Lenski, The Relj g1 ons Eactor (Doubleday 
~rid Co., New York) 1961 
ll.v. B. Cline, and J. M. Richards Jr., 
''A factor-analytic study of religious belief 
and behaviour,n J. Personality and Soc. 
Psych., 1, 1965, 569 - 578. 
12. 
Y. Fulmyama, nThe major dimensions of church 
membership,n Review qf. Religious Research, 2, 
1961' 154 - 161. 
13. 
W. L. King, Introduction to Religion (Harper 
and Row, New York} 1968. 
16. 
to tap this dimension cover biblical content, 
expected practices, and the organization of the 
respondents church. 
The religious kno\vledge dimension has 
sometimes been foLmd to be indistinguishable 
from the belief dimension (Campbell and Magi1114 
..... 
(1968). There is also the possiblity that this 
dimension could be confounded when using a 
university sample. Course material may provide 
knowledge on religion to many students which 
may not give a true indication of their 
religiosity. A dimension of this nature would 
also be difficult to measure using survey 
techniques and is more suitable for interview 
situations where there is less likelihood of 
respondents consulting information that could 
assist in answering such a question. For 
these reasons, the knowledge dimension was not 
used in this study. 
Glock's five dimensions have been shown 
in various studies to be closely associated. 
14
·n. F. Campbell and D. W. Magill, nReligious 
involvement and intellectuality among Lmiversity 
students,n Soc., Analysis, 29, 2, 1968, 79. 
17. 
Ca.rdwe1115 · (1969) found that each of the 
five sub-scales were highly correlated with a 
composite measure of religious commitment, but 
the dimensions were also independent enough for 
each of them to measure a different aspect of 
religion. However, Campbell, et. al. found 
intercorrelations between the dimension to be 
not as high, suggesting that some of the 
dimensions may reflect qualitatively different 
measures of religiosity. Fukuyama also found 
that those high on the ritual dimension were low 
on belief and experiential dimensions. It 
appears therefore that a person can be highly 
involved on one d~mension but not on another. 
Yinger has suggested that these five 
dimensions of Glock's ma.y in fact prove 
insufficient in the future as religious systems 
tend to become less coherent in ttmulti-
religious mobile urban societies" (p. 27). 
Moberg16• (1967) also found fault with Block's 
15. 
J.P. Cardwell, '*The relationship between 
religious commitment and premarital sexual 
permissiveness : a five dimensional analysis.n 
Soc. Analysis, 30, 2,1969. 
18. 
system. He believed an essential element was 
missing, an aspect which he called a spiritual 
component. This was not just a sixth dimension, 
but was akin to faith, revelation, or insight, 
and when present ran through all the other 
dimensions colouring them. Such an element, 
(if it exists), may be difficult to detect in a 
postal questionnaire. 
Glock's dimensions would seem to con-
stitute the minimal elements of any religious 
system, and the belief, practice, experiential 
and consequential aspects of his multi-dimensional 
model were used in this study. 
Seven measures of belief were used : 
religious belief, which the respondent defined, 
belief in God, defined, and interpretation of 
Christian and Biblical beliefs. The specific 
Bible teachings investigated were : was Jesus 
the Son of God, the Trinity, resurrection, 
armageddon, and belief in immortality. 
The respondent was also asked if he was a member 
16. 
D.O. Moberg, nThe encounter of scientific 
and religious values pertinent to man's 
spiritual nature,n Soc • .Analysis, 28, 1967, 
22-33. 
19. 
of a religious group, and if so which one. 
Tillichs broader conception of religious belief 
was also included in this dimension, i.e., what 
was the respondents ultimate concern. The need 
to have some sort of religious belief was also 
investigated. 
The belief dimension was extended to 
include attitude and interest in religion. 
AttitLtde included : attitude towards God, i.e., 
had the concept of God been replaced, attitude 
towards the function of the church today, to-
wards the Bible, towards religious education for 
children and what form this should take. Two 
questions were given on interest in religion, 
one related to church issues, the other to 
religious problems of a more phllosQphical nature. 
The practical dlmension consisted of 
four main areas : church attendance, and whether 
or not this was outside the formal structure of 
the church. Was the respondent a member of the 
Children of God Movement i.e., a "Jesus Freak. •• 
Three lndicators of involvement in 
religious practices were used: social activity 
associated with the church, financial 
contributions towards the church, and whether 
20 .. 
the respondent was a member of a university 
religious group. 
Questi.ons on spiritual exerc es included: 
prayer, meditation, and the use of telling beads. 
The respondent .was also asked whether 
he read the Bible, and hovl often, and what type 
of other religious books he read • 
. Tw6 · indicators of relj.giot1s experience 
'\ITere used, and another questj_on on drugs as a 
legitimate form of obtaining a religious 
experience. 
Three items were used to measure the 
consequential dimension : one on the influence 
religion had on the respondent 1 s life, one on 
the necessity of a. personal religious or ethical 
system, and the other on the influence that moral 
behaviour hHd on the quality of future existence. 
Students political beliefs when linked to their 
relig us beliefs were also used to measure this 
dimension. 
The complete description of concepts 
used to measure religion and the related background 
variables and corresponding question numbers are 
outlined in appendix II .. 
The next section, ( Part II), discusses 
in more detail the dimensions used in this study, 
21. 
and previous findings in this area .. 
PART II 
PREVIOUS RESEARCH 
Stndies on st11dent religion are part of 
a growing academic interest in the effects of 
higher education. Large scale investigations, 
mainly in America, are attempting to assess 
what type of st11dents are attracted to what types 
universities, and the effects of college 
socialization experiences upon their attitudes, 
opinions and beliefs. Although there are few 
explicitly religious questions in most of these 
studies, there has also been an increase in the 
number of more modest studies dealing with 
specifically religious questions. 
Hov1ever, the findings of these studies 
are often contradictary, possibly because 
different meBsuring instruments are employed, 
and varying religious dimensions examined, but 
most studies have found that university students 
are moderately religious, neither strongly 
believing or disbelieving, that they are not as 
religious as students used to be, and that there 
22. 
also occurs a loss of faith at university, 
especially a turning a.-vmy from traditional 
religion. 
An analysis of many studies in this 
area found that although'the trend towards 
loss of faith at university was manifest, the 
mean changes were often not large. In about . a 
third of the studies showing declining student 
religiosity, differences were not statistically 
17 
significant (Feldman and Newcombe 1970 7 
considered only those studies that had given 
results of statistical tests of significance). 
Moreover,some studies have found a 
revival of religion at the universities. 
Greeley18 (1969) found that religious commitment 
had increased, but the beliefs were mostly in a 
non-traditional direction. Other studies which 
have found a revival have frequently been 
conducted a.t denominational colleges. 
There may be some difficulty in comparing 
contemporary research with studies conducted in 
17. 
K.A. Feldman and 
of College udents 
San Francisco, Vol. 
T. M. N e-v1combe, 
(J'ossey - Bass 
1) 1970. 
The Impact 
Inc., 
23. 
this area several decades ago, if the wider 
community's conception of religion has changed 
such that the persons identified as being 
"religious tt now may differ from the "religiousn 
person of the past. Jones19• (1970) believes 
religious attitudes would now be founded upon 
different psychological and sociological basis 
than those of the 40's or 50's. 
Various reasons are given for the changes 
in religious commitment. For example the 
different atmospheres at different universities, 
different selection patterns, relationships with 
various background variables, (sach as faculty 
or peer group orientation), the encouragement of 
critical and rational thought, are all thought 
to play a part. 
Havens 20• (1963) has described the type 
of change that can occur when a student enters 
college or university • 
18. 
••• the college environment by its very 
proper demands on students - rationality, 
A.M. Greeley, "The religious behaviour of 
graduate students,n J.Scientific Study of Religion, 
5,1965, 34 - 40. 
19. 
V. Jones, "Attitudes of College students and 
their changes : A 37 - year study," GE;_netic 
Psy:ch .. , Mon.ograph§., 81, 1970. 
20-
24. 
independence from authority, refraining from 
permanent commitment - tends to nurture a 
split between the students rootage in the 
past and the attitudes, values and 
behaviours the college presents .••• 
Students usually enter college with a. 
stable set of beliefs ••• 
But during the early college years much 
happens to upset this pleasant equilibrium : 
parential and community support are with-
drawn and values are challenged by different 
ones of the college environment. The 
reaction to these challenges is diverse, 
but most students have to struggle to 
in·tegrate these new and alien values into 
their personality structure, to recast 
them to permit such to occur, or to reject 
them entirely. In the course of their 
struggles students generally come to know 
themselves better ... 
J. Havens, The Changing climate of research 
on the college student and his religion,"' 
J. Scientific Study of Religion, 3, 1, 1963, 
59 - 61. 
25 .. 
It must not be forgotten tha.t these 
changes, to some extent, are probably not just 
the result of a. university education but part 
of a. broader value change among middle-class 
youth, and even within the entire society. 
21 Marty, Rosenberg and Greeley (1968) conducted 
a nation-wide poll in 1965 which replicated a 
1952 poll on religion, and found a small decline 
in traditional beliefs and practices. However, 
among the more affluent young people the decline 
was somewhat greater than in the total 
population. In discussing these results Hoge22 • 
(1970) notes that the decline was almost as 
great as the decline he found a.t Dartmouth and 
Michigan Universities ,from 1952 to 1968-69. 
Opinions differ, (depending on the 
university a.t which the study was conducted) as 
to whether the changes that take place are for 
the better or worse. Hites 23 (1965) believes 
--
that it is in fact the aim of most universities 
to seek to influence the attitudes and values 
of its students. Whereas Birch24 • (1948) 
21-M.E. Marty, S. E. Rosenberg, and A.M.Greeley 
What Do WB Believe? (Meredith Press, New York) 
1968. 
26. 
in a. commencement service address to students 
spoke of how they too readily threw aside their 
Christian beliefs while at university, and should 
rather set about reformulating them in the light 
of their enlarged knowledge. 
The next section examines in more detail 
previous research within the various dimensions 
of religion being used in this investigation. 
A. BELIJW' 
1. RELIGIOUS BELIEF. 
Studies differ as to the number of students 
at each university who claim to hold some form 
of religious belief. Both high and low percent-
ages have been found. When the percentages are 
22. 
D. R. Hoge, ttCollege Students' value 
patterns in the 1950's and 1960's"' Soc. of 
Education,44, 1970, 170-197. 
23. 
R. W. Hites, uchange in religious attitudes 
during four years of College,n J.Soc. Psychol., 
66, 1965, 51-63. 
24
·1. c. Birch, Christian Commitment in the 
University (Modern Printing Co. Pty. Ltd. 
Melbourne) 1948. 
27. 
small this need not mean that the students at 
that university have no religious beliefs, often 
the dimension used to measure religiosity in 
such cases has been that of denomination only. 
Carlson25 (1934) found 74% of students 
had religious beliefs. pempsey and Pandey26 • 
(1967) using first year students found 8e{o 
held some religious belief. Poppleton and 
Pilkington 27 • (1963) found 75%, and in a later 
study, (Pilkington, Poppleton and Robertsha:w: 23 • 
1964) found 7ff/o of first yeanr students had 
religious beliefs, as had 65% of third year 
students. Hoges figures were not quite so high, 
being 53-62}& in hj.s 1952 studies and 54%. in 1968. 
25. 
H. B. C8rlson, Attitudes of Undergraduate 
students, J. Soc. Psych., s, 1934, 202;212. 
26 .. 
K. C. Dempsey, and J. Pandey, The Religious 
practices off year university students, 
~~~~~~-~~s~u~e~s, 3, 1, 1967, 1-8. 
27. 
P. K. Poppleton and G. W. Pilkington, The 
measurement of religious attitudes in a university 
population, Brit. J. Soc. Clin. Psch. , 2, 
1963, 26 - 36. 
28. 
The types of religious beliefs held by 
students have been found to place an emphasis 
on ethical rather than theological Christianity, 
i.e., there is less commitment to traditional 
religious values. Roscoe m. (1968) using a 
--
sample of 4,005 students found only 28% sub-
scribed to traditional Christian concepts of 
God and the Bible. Arsenian30• (1943) found 
that out of forty seven students who had changed 
their religious beliefs while a.t,university 
twentynine said they had come to prefer an 
emphasis on the ethical aspects of the gospel, 
especially •tthe ethical relation of man to man, n 
and how this vias tt:expres sed in daily living rt 
(p. 347). 
28
·G.W.Pilkington, P.K. Poppleton and G. Robertshaw, 
' Changes in religious attitudes and practices 
among students during university degree courses, 
1964 (journal reference mislaid). 
29. 
J. T. Roscoe, '~American College students, n 
Qollege Atndent Snrvey.., 2, 3, 1968, 49-53. 
30. 
S.Arsenian, nchange in evaluative attitudes 
I 
during four years of college." J. applied Psych., 
27, 1943. 
29. 
Hasting§ and ~31. (19701 saw these 
trends not as departures from the main traditional 
Christian groups, but rather as a further 
development and evolution of the Judea-
Christian tradition, especially towards a. 
greater individualistic and humanistic ethical 
emphasis. 
Both over the past few decades and 
with length of stay at L1niversity, religious 
belj.efs have been found to change in terms of 
frequency with which they are reported and the 
change has been towards more liberal Chr:i.stian 
beliefs. Qilliland32 (1940, Hassepgi?-!:_33 • (1965), 
Trent34 • (1967), 13rown and ~35 • (1951), 
Hog!3, and Whit1~36 • (1971). 
31, 
P .K.Hastings, and D .R.Hoge, r~Religious 
change among college students over two decades," 
Soc. Forces 49, 1, 1970. 
32 • 
.A.R.Gi11iland, nThe attitude of college 
students tmvards God and the Church, n 
J. Soc. Psych., 11, 1940, 11.-18 .. 
33. 
R. Hassenger, The Im11a.ct pf_.a..._ru~ Qri.en1.e.d · 
College on the religious orientation of students 
and various 45acB:groafia~ait s-Mq::~ tJ:t1:~ £!"" ---
itlql.QB.:UXe; Uhpu15TISfieC1 aoC1~c}rE1TcfJ.ss erl;a J.on, 
Univ. of Chicago, 1965. 
30 . 
.Arsenian found that 75% of his student 
- -- ~ 
sample felt their religious beliefs had changed 
while at university, and more than half had 
developed a more favourable attitude towards 
religion. Hastjngs et. al. found that 1~ 
of their sample felt themselves to be more 
religious, 31% less religious, and 53% felt 
that college had had no effect on their 
religious beliefs. Pilkingtpx:;t et.al. found 
a decrease in religious belief, (from 76% in 
the first year at university to 65% in the 
third). 
~ (1963) gives examples of the 
type of change in religious belief he found. 
There was less acceptance of ; religion giving 
meaning to life, as an explanation of the basis 
of the laws of nature and the mysteries of life, 
34. 
J.W.Trent, Catholics in_College : religiQUa 
commit-menj~ and tbe in:teJJ.actnnJ ]if.e,(Univer., 
of Chicago Press, Chicago) 1967. 
35. 
D.G.Brown and W.L. Lowe, ~~eligious beliefs 
and personality characteristics of college 
students," J. Soc., Psych., 33,1951, 103-129. 
31. 
religion ensuring the survival of the universe. 
Again, a less literal interpretation of religion. 
Havens suggests his finding may indicate either 
that his sample was less clear as to what 
religion was, or that his respondents had a 
more naturalistic interpretation of phenomena 
usually ascribed to God. 
This liberalization and decline of 
Christian beliefs is reflected in the belief in 
immortality. Hasting~, et. al found 38% of 
students believed in this in 1948, \vhile by 
1967 this percentage had declined to 17%. 
In the 1967 sample immortality was also more 
likely to be seen as the \~Jay a person influenced 
their offspring or society in general. 
2. BELIEF IN GOD, AGNOSTICISM AND ATHEISM. 
Roscoe found that 73% of his sample 
believed in God. Ander'S on and Wes1_e.;t:n,37 • (1972) 
found 5gfo. In their 1948 sample 
36. 
O.R.Whitley, Religious Behaviour .. .:.~ 
Sociology_ and. R,eligion Mefft, (Prentice ... Hall 
Inc., Englevwod Cliffs, New Jersey) 1964. 
37. 
D.S.Anderson and J.S.Western, nnenominational 
school:tng and religious behaviour_,n .Anst._and 
Ne;>i Zea J and J • .8D.C. , 8, 1, 197 2, 19 ... 31. 
32. 
~ et. al. fonnd 5~, and in 1967, 4s%. 
~~ge, found slightly greater declines with his 
Dartmouth and Michigan university samples; 
65% - 5~ from 1952 -1968 at Dartmouth, and 
7~ - 5~ from 1952 - 1969 at Michigan. All~~, 
Qj.lle£!21:!2. and Young38" (1948) only d covered 
37/a who belj_eved in God. 
These different findings are often 
accounted for by the different definitions of 
God used in the surveys, for example, some surveys 
included impersonal as well as personal concepts 
of God. 
Agnostics and atheists are in the minority 
in most studies of student religion. Demps~~ 
et. al. found that 9% of their sample were 
agnostics. Gillil~till found 5% were atheists6 
studies have found slightly higher percentages. 
~or:t_ et. al. follnd 3~ were agnostic or atheist. 
ful.stin,gs. et. al. found 18% to be agnostic in 
their 1948 study, and 1~ in 
38
·G. W. Allport, J. W. Gillespie, and J. Young, 
'Religion of the post-war college stl.ldent. n 
J. Psych., 25, 1948 7 3-33. 
33. 
their 1967 study. 
Again the type of God believed in has been 
found to change both over the past few decades, 
and with length of stay at university. The 
direction of this change is often towards a more 
impersonal concept, e.g., Ha.Y.en§. (1963). 
J:on.es found that while only 25% of fresh-
men at Clark, Harvard and Radcliffe universities 
believed in God as a personal being, 6Cf}E 
belteved in a God that had both personal and 
impersonal attributes. 
Both ~ et. al. and Hog~ found a 
decrease from the 1940's - 1960's in more 
traditional beliefs about God, e.g., in God as 
a divine omnipotent being. 
F 39. ) , erman (1960 also found a decrease 
in more tradit~Ltnterpretation of God from 
freshman to junior year. More impersonal 
definitions increased, e.g., God as a power 
greater than oneself, as humanity, as a natural 
law. The number of 
39
·1. A. Ferman, "Religious change on a college 
campus,n J. poJ.lege Student_Personnel, 1, 1960, 
2-12. 
34. 
those who were not sure of what God was had 
decreased. 
Both Gillil~nd and Allport et. al. have 
foa.nd students beliefs about God to be very 
vague. li9Nees40 (1959) found Havard and 
Radcliffe students 1 conception of God so 
vague that he found difficulty in classifying 
them as belief in God at all. He found it to 
be closer to the conception of God held by 
Tillich and by some of the Jewish and Christian 
Mystics. 
One reason for this often tenuous 
belief is offered by a student in Havens41 
(1964) study. nr disbelieve in the word 'God' 
because it seems to me that this 1.vord has 
become so sterotyped that it is almost meaning-
less •••• however, I do believe in some 
fundamental underlying power. n (p. 85). 
40. 
J. E. McNees, 'llf!a.rvard crimson supplement on 
religious and political attitudes ,rt June 11, 
1959,in R.N. Leary, J.E. McNees and C.S. 
Maier, eds., Religious Education, 55, 1,1960 
41. 
J. Havens, np, study of religious conflict in 
college students,n J. Soc., Psych., 64, 1964. 
35. 
3. DENOMINATIONAL AFFILIATION. 
The percentage of students who are 
members of a denominational group has been 
reported to be qu_ite high at s orne univers lties. 
Q.reeley found three quarters of the students in 
their first year of graduate school were 
affiliated. Dempsey et. al found sgfo were 
affiliated. 
Religious affiliation alone, hovJever, 
has been shown to grossly over estimate 
religious involvement as compared with involve-
42 
ment measured by church attendance, (Stark " 
1963). People often have a tendency, especially 
in surveys on census forms, to label themselves 
as members of a particlllar chtuch while this may 
have very little meaning for them, and they may 
only rarely attend services at that church. 
Students belonging to different religious 
groups tend to differ on other dimensions of 
religiosity, and also on their apostacy rates. 
Catholic students show the most resistance to 
change. Greele-;y found a net apostacy rate of 2o%, 
42. 
R. :Stark, non the incompatibility of religion 
and science : A sllrvey of American graduate 
students, n J. Scientific Study of Religion, 3, 
1, 1963. 
36. 
most of which came from Protestant students. 
The Catholic loss was practically non-
existent.. Feldman et.al. also found a lovJ 
apostacy rate for Catholics. 
Other studies which have concentrated 
on the importance of religion for students have 
found few differences between Protestants and 
Catholics. For example, McG;regor43 • (1967) 
found that there was an increased concern with 
religious questions among 36.5% of both 
Protestant and Catholic students and a decreased 
concern for 5. 7% of Protestants and 7. 5% of 
Catholics. 
4. ULTIMATE CONCERN. 
Religious beliefs are often present in 
a less traditional sense, sometimes in disguised 
forms, and this aspect of religious belief is 
nenrly always over-looked in studies student 
relj_gion. Consequently often large percentages 
of students are labelled irreligious. 
There are those who would not feel that 
43. 
A. McGregor 1967 in K.A. Feldman and T.M. 
Newcomb, Qp. Qii· 
37. 
a persons ultimate concern was a legitimate form 
of religious belief, but 'lln.g.fU: has proposed 
that we do study the ultimate concerns of 
students, and that humanitarianism, for example, 
is a legitimate form of religion, if this is 
what is of ultimate concern to the person. Those 
who do not adhere to Christian dogma, and those 
who are outside the church, may be religious in 
different ways. 
When Zing.ar. used the concept of ultimate 
concern in his study he discovered four basic 
themes associated with it. These were : major 
social issues, interpersonal relations, 
individual creativity and development, questions 
of meaning and purpose and relationships of men 
to God. Every respondent indicated at least 
one a rea which CQlcerned him. However, only half 
said they were members of or participated in a. 
group concerned with that area, and only 15% of 
the sample indicated a church. 
Although Yinger therefore finds support 
for his claim that everyone is religious, religion 
is not present in the fullest sense of the word, 
according to the definition he uses. 
38. 
5. NEED TO BELIEVE. 
The need to have some form of religious 
belief has been found to be quite strong among 
students, and also, like many other dimensions 
of rellgiosity, changes have been found over the 
years, and with length of stay at university. 
Hast,ip.gs et. al. found that 85% of 
students in 1948 had such a need, but only 65% 
had a similar need in 1967. ~ at DRrmouth 
and Michigan Universities found 7'7% and 81%, 
respectively in 1952, and a decrease to 70% nnd 
7~ in 1968 and 1969. 
Hav;ens (1963) found that 63% of Harvard 
students, and 8g% of Radcliffe students 
expressed a need to believe. Even among the 
Harvard non-believers, nearly half repented the 
necessity of rejecting religion, and wished it 
were possible to regain their faith. And, among 
non-believers there is still often found a high 
valuation of religious terms. fisyen~ (1963) 
interprets this as a reflection of an unsatisfied 
seeking for some kind of meaningful answer to 
the questions raised by religion. 
Other studies which have reported a need 
39. 
to believe are Gilliland, Allpor:t_ et. al., and 
44 Goldsen, Rosenbe,r.g,, Williams and Suchman 
(1960). 
B. ATTITUDE TOWARD~ RELIGION. 
1. ATTITUDE TOWARDS THE CHURCH. 
Studies reporting attitudes towards 
religious questions are few in comparison with 
those dealing with religious beliefs. The trend 
seems to be, (as far as attitudes towards the 
church go), one of disillusionment and disagree-
ment. 
Kuhre45 (1971) found a declining 
confidence in the institutional church and with 
formal ritualized religion. Arsenian found, 
that of the 47 in his sample who had changed their 
beliefs while at university, 39 said their 
change involved disagreement with the church. 
Jones f''6und one third of Clark, Harvard and 
Radcliffe university students had an unfavourable 
44. 
K. Gcilfisen, M. Rosenberg, R.M.Williams,and 
E.A. Suchman, What College Students Thig_~ 
(Princeton : Van Nostrand) 1960. 
40. 
attitude towards the church, one third were 
favourable, and one third in between. He 
a.lso found senior students to be less favour-
able in their attitude. Others have also 
noted such a trend e.g. Gilliland and Feldm&UJ. 
et. al. 
Jones found the greatest decline in 
response to the question ' 11I think the 
church is a divine institution, and it commands 
my highest loyalty and respectn (p.16) • 
.Agreement with this statement declined from 7ff/a 
in 1948, to 17% in 1967. r.I.ones. felt that what 
was happening, was more a decrease in 
enthusiasmand in positive feelings for the 
church, i.e., a general lack of interest, 
rather than an increase in antagonism or 
negative feelings. 
Hasting.§. et. al. comparing their 1948 
and 1967 samples, found a decline in belief in 
the churches infallibility, and in the belj.ef 
that it was the best in human life, and an in-
crease in the belief that the church may be 
hEJrmful or even dangerous. 
45. 
B.E. Kuhre, nThe religious involvement of 
the college student from a multi-dimensional 
perspective," Soc • .Analysis, 32~ 1971. 
41. 
A few studtes have found more favonrable 
attitudes towards the church, but they are in 
the minority. McNees found that four out of 
five students rejected the church a.s important 
for their lives, but thBt ~of all respondents 
believed the church to be the best in human 
ltfe, and intended to raise their children in 
their own religious tradition. Gilliland found 
the students in his sample to have a more favour-
able attitude towards the church, bnt since his 
study was conducted at a denominational college 
we should not attempt to generalize this finding. 
2. ATTI1'UDE TOWARDS THE BIBLE .. 
There is a tendency for students to have 
a less literal interpretation of the Btble, 
(Arsenian), especially among more senior students, 
(Hites), though Brown et. al. , found that 51% of 
their sample believed the Bible to be the inspired 
word of God. 
C. INTEREST IN RELIGIQ[ 
Even fewer studies have examined interest 
in religious questions. The inclusion of questions 
covering interest can be important, for often, 
42 
although belief may be locking, an interest in 
religion still remains. The findings of such 
questions can ward off a too hasty conclusion 
that religion is totally ineffectual at a 
particular university. 
Bastin~. et. a.l. , found that 37% of 
their sample were very interested in the 
problems religion seeks to alliMer, 41% were 
moderately interested, and 2'2% had little 
interest. Unlike many of the other dimensions 
of religiosity which have been found to 
decrease while at university, Hast,ip.gs et. al., 
found a strengthening of interest during college: 
6'3% SAid they were more interested in religious 
problems since they had been at university, 10% 
less interested, while 23% said college had 
had no effect on their interest. Hastingli et. 
al., found interest to be largely independent of 
any religious orientation, and thAt it correlated 
only weakly with religious orthodoxy. 
D. RELIGIOUS PRACTICES 
The practice dimension appears to be less. 
important than the belief dimension, Kuhre found 
students more inclined to believe in, r,CJther than 
43 .. 
practice religion. It is probably for this 
reason that many studies tend to overlook th 
dimension, concentrating only on belief. 
The trend towards diminished partici-
pation is again of tv10 kinds, over the past 60-
70 years, and over the life cycle of the 
individual. Wilson46 (1966) noted that as the 
individual aged he was decreasingly disposed 
to involve himself in religious activity. This 
tendency is especially noticeable between the 
age of 18-30 (Poppleto~ et. a.l.,). 
Lagey47 (1953), liallt48 (1961), Young, Dustin 
49 . 
and Holt zm2.n. (1966) all reported a general 
lack of participation in their student samples. 
50. ( ) M 51. Ross 1950 and eyer:p (1961) give evidence 
to indicate that there is indifference, and 
in many cases hostility towRrds certain religious 
practices. Demps.~y et. a.l., found an opposite 
46. 
B. Wilson, Religiop. in Secular Society, 
(e .A. Watts & Co. , Limited, London) 1966. 
47. 
J.C.La.gey, nsocial factors related to attitude 
change in students, u SocioJ,pg~ and Social Rsn>.~a,;rcb,, 
18, 1953, 533~543. 
44. 
trend, a. high level of religious activity. This 
could have been partially due to the fact that 
they used only first year students in their 
sample, and also excluded non-Christian 
respondents. 
Though most of these studies are 
American, sometimes differences are found, on 
this dimension especj.ally, which are due to 
the different cultural settings of studies, e.,g., 
differences between American and British studies. 
Religious practices may decrease, as they have 
in Scandinavian countries and in Britain, or 
they may persist in their traditional forms, and 
even become more extensive, as in the United 
States. 
48. 
D. Baly, llca.dem,ic +llusi.,on, (The Seabury 
Press, Green'\IJich, Con. :) 1961. 
49. 
R.K. Young, D .s .Dustin, and W .H.Holtzman, 
"Change in attitude tovrard religion in a. 
southern university ,u Psycp,. 2 ReJ2.c;?P;t, 18,1966 7 
39-46. 
50. 
M.G. Ross, Beljgi~.~eliefs of Youth, 
(Assocj_ation Press, New York) 1950. 
51. 
R. Meyers, The Theological Perspective in 
M. Scoff, ed., Earspectiyes on a College Church 
(Assoc tion Press, Neli'l York) 1961. 
45 • 
.Statistics on church attendance etc., therefore 
can really only be llllderstood in terms of the 
cultural meaning of the behaviour involved. 
Wilson offers this as an explanation of 
the often reported high incidence of church 
membership in America. Church membership offers 
an opportunity for communal participation in a 
culture where the tenor of life has become so 
highly impersonal, and ·wilson believes that the 
high church attendance in America has little 
religious value to those who attend, while attend-
ance in Britain, which is on a. much smaller scale, 
has more meaning for the participant. Pau152 
(1969) regards this analysis however as too 
speculative, and in need of more exhaustive 
analysis, and he concludes that ttGoing to church 
might be a way of asserting that life ought 
to have some religious quality ••• n 
1. CHURCH ATTENDANCE. 
Most student church a.ttendBnce is only 
52. 
L.A. Paul, "Studies in the sociology of 
religion, n Supplement to Colloquium - ~ 
!g.st., and J.\l.Z.Theological Review,l969 
46 .. 
on an occasional basis, which may in fact 
reflect the attendance patterns of all sections 
of society. Brown et. a.l., found that one third 
of their sample seldom or never a.ttended church. 
Anderson et. a.l., found one half of their students 
attended monthly. :Slightly higher figures ha.ve 
been reported, e.g. ,Dempse;z et. al., found 7'2fo 
attended monthly, Nelson53 (1940) discovered 
se;r; attended regularly or frequently, a.nd 44$& 
54 occasionally or seldom, and Cavanaugh "(1939) 
..... 
found an increase in church attendance and 
participation in general while at university on 
the part of the Catholic students • 
. Pilkington et. al. , fotmd a decline 
while at university, but the difference was small 
and not significant. H.o.g.a in his comparison of 1952 
and 1968/69 Dartmouth and Michigan students also 
found a decline in attendance at religious services. 
53. 
E.N.P. Nelson, "Student Attitudes toward 
religionn, Genetic Psych., Monograpp_s_, 22, 1940, 
323-423. 
54
• J.J.Ca.vana.ugh nsurvey of f:lt'teen surveys,u 
Bull. Univer. Notre Dam2, 34, 1939, 1-128. 
47. 
2. INVOLVEMENT. 
Brown et. al. , found ! of their students 
seldom or never contributed financially to the 
church. Eorwl.et_Q.ll. et. al. , found that only 
16% of students were members of a. student 
religious society, and Pil~Jngt2!!, et. a.l. , found 
that such membership declined from 22% in the 
first year of university to 15% among third year 
students. Dempse~ et. a.l., discovered higher 
percentages, (4'7'}0', but this was only for those 
who intended to join a. student religious group. 
3. PRAYER., 
Only a. minority of students pray regularly, 
although quite high proportions pray on an 
occasional basis, however just how frequently this 
is is often difficult to ascertain because the 
occasional category is left unspecified. Brmvn 
et. a.l., found that l of their sample seldom 
or never prayed. PopplettQu et. a.l. , fotmd that 
65% said private prayers, but only 31% said these 
daily. ~_gton et. al., found only a small 
decline in frequency of prayer while at University, 
from 63% in the first year to 5~ in the third 
48. 
year. Those who said daily prayer showed even 
less decline, 3 ~ - 31%. Ha stin~ et. a.l. , also 
foand a. decline from 1948 - 1967 in freqaency 
of prayer. Demp§e_y_ et. a.l., discovered 
higher percentages in their study, 70$ 
said private prayer, bat only 43% prayed daily. 
4. BIBLE READING .. 
Few studies have incladed Bible reading 
as an indicator of religioas practice. firowu 
et. a.l. , however, did find thEJt only 9% of their 
students read the Bible daily or often, and 
69% seldom or never. 
E. RELIGIOUS EXPERIENCE. 
Religious experience has been a concern 
of the psychology of relj_gion from the beginning. 
It is associated with such names as, Jam.e..§., 
Leuba.55 • (1923) and Starback56 (1908). However, 
as can be seen from the research already reported, 
stadies have concentrated on religion as a. 
belief system, and empirical research 
55
·J. H. Leaba., The Psycholog;y of Religig_'d.§_ 
MYsti~ls:m. (Harcoart, Brace & Co., New York) 
19 25. 
49. 
involving the experiential dimensions has 
been neglected. Most of the work in this 
area is merely speculative concerning the 
function of such experiences. For example, 
the 1vork of King, and Vankaam57 (1964) is of 
this natare. Depth oriented investigations 
working from the general personality theories 
have also been of a speculative nature, for 
58 59. 
example, the work of Freud (1928), Ju~ (1938) 
and Fromm60 (1959). 
Most analysis of the place of religion 
in society totally ignore this dimension, 
even though many writers in the field believe 
it to be a unique quality of religion, 
differentiating it from all other social 
56. 
E. U. Starbuck, The Psychology of Relieiqg, 
(Scribners , New York) 1908. 
57. 
A. Vanka.am, Rel:L fi: ion and Pers onalj t;}t, 
(Prentice Hall, New Jersey) 1964. 
58. 
S. Fre~d, The future of an Illusion~ 
(Liveright Pub. Co. , New York) 1928. 
59. 
C. G. Jung, Psychology and Religion (Yale 
Univer. Press, Ne111 Haven) 1938. 
50. 
institutions (Bourgue61 1969) • ·Harma62 (1944) 
felt it to be the most important aspect in 
understanding religion. 
Religious experience an emotional 
dimension, and Starbuck believes the dimension 
to be associated with temperament, with passive 
people being more likely to have such experiences 
than active people. 
Kuhre suspected that the experiential 
dimension v1ould be de-emphasized in the university 
community, and Brown et. al., and Hastings et. al., 
provided support for this view. They found 
most of their sample seldom or never felt God 1s 
nearness. 
Decline over the past few decades has 
not been so great on this dimension as it has 
been on other dimensions. 
60 .. 
E. Fromm, Psychoanalysis and Religion, 
(Yale Univer. Press, New Haven) 1959. 
61. 
Linda B. Bourque, nsocial correlates of 
transcendental experiences, Soc. {}.nal;z_sis,n 
30, 3, 1969. 
62. 
E. Harms, ttThe development of religious 
experience in childrenn,Am. J .. Soc., 50, 1, 
1944, 112-122. 
51. 
Ha.stin~s et. a.l. , only found very small 
decreases from 1948- 1967, e.g., daily 
experiences decreased from 12% to 3%, 
frequent eriences increa.s ed from 15% to 
16}{ and occasional experiences decreased from 
One suggestion Hastings ga.ve for 
this smaller decline was that it may have been 
due to a broader conceptualization at present 
of what might be included within such a. 
dimension. 
A distinction often helpful in examining 
these experiences, is between experiences 
triggered by aesthetic phenomena., and those 
triggered by purely religious phenomena. The 
former have been shown to be a.ssoc ted with 
higher socio-economic classes, and tle latter 
with lower socio-economic classes (La.ski63 ·1962). 
Some believe it is possible to 
deliberately achieve religious experiences 
through the use of drugs. Bourque believed the 
phenomena. itself was probably quite brief, but 
a.n after-glow sensation existed for quite some 
time. It is not known how far such experiences 
63. 
Ma.rghanita Laski, Ecstas.x_, (Indiana Univer. 
Press, Bloomington) 1962. 
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may cause appreciable change in the individuals 
life, and it probably depends, at least in 
part, on the intensity of the experience. 
Clark64 (1969) believed psychedelic 
drugs were religious drugs insofar as they 
induced a triggered personal religious 
experiences. He saw the drug movement as 
having something ih common with Pentecostalism, 
Zen, and some hippie communities. He believed 
that much could be gained from religious 
experiences induced in this way if the result 
was empathy and an increased concern for others. 
F .. CONSEQUENCES OF RELIGIOUS COMMITMENT. 
It has been claimed for a long tim~ 
that religion affects man's actions in a 
variety of ways. Marett65 • (1920) discussed 
how primitive man felt himself to be in contact with 
a power which helped him in his life, affecting 
his actions. Jacks 66• (1922) claimed that when 
man responded to religion he was provided with 
64. 
W. H. Clark, Chemical Ecstacy : PsychedeliQ. 
Drug_s and Religion (Shead and Ward, New York) 
-= 
1969. 
53. 
a power over his difficulties, and courage in 
the face of adversity. 
The consequential dimension then, covers 
the effects of religion on other aspects of 
behaviour, i.e., it covers what religion does 
for man. It includes the way in which religion 
affects secular beliefs, including attitudes 
as to the propriety of certain actions. 
Religious groups often develop their 
own distinctive orientation towards life. 
Burnham, Conners and Leona.rd67 • (1969) ·in a study 
on the relationship between religious belief and 
racial prejudice tmvards regress, found that 
regular church attenders were less prejudiced, 
but they also found that religious people in 
general were more prejudiced, that Catholics were 
the most prejudiced, and anti-religious people 
were the most tolerant. So, depending on the 
65. 
R. R. Marett, Psychology and Jt,olklore 
(Methven, London) 1920. 
66. 
L. P. Jacks, Religious Perplexities. Hibbert 
Lectures, 1922, in A. Hardy, nReligious experience 
and research,n _Moral Ed., 1,1969,7-9. 
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religious dimension examined, a variety of 
concomitant attitudes are possible. 
Kuhre suggested that this dimension would 
rank low with university students, and Jones 
found some support for this. He gave weighted 
avera.ges for Clark, Harvard, and Radcliffe 
students combined, on the difference they felt 
that belief or disbelief in the existance of 
God made in their daily lives. Twenty eight 
per cent felt this made a great difference to 
their lives, 23% said a small or minor 
difference, 16% were doubtful or uncertain and 
33% said it had no effect. 
Jones also found that the em ount of 
influence religion had on a persons life decreased 
with length of stay at university, and had 
decreased in general from 1931 - 1967. 
Both Gilliland and McNees found religion 
to have little influence on the lives of students. 
McNees noted the ineffectiveness of religious 
67. 
K.E.''Burnham, J.F.Conners, and R.C.Leonard 
t'Religious affiliation, church attendance and 
student attitude toward race, u Soc. Analysis, 
30, 4, 1969. 
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teachings in shaping the moral behaviour of 
students. Sixty two per cent of the Protestant 
believers did not disapprove of extra-marital 
intercourse because of religious teachings, 
though many of them did so on other grounds. 
1. POLITICAL BELIEF AS A CONSEQUENTIAL 
DIMENSION OF RELIGION. 
A number of studies have discovered 
correlations between religious beliefs and 
1 . t i 1 b 1' f Ad . d R ' ' k 68 po. J_ ca. e 1e s. 1narayan an aJamanlc am 
(1962) found a positive correlation of .483 
bet1veen religion and radicalism-conservatism, 
as measured by Vetter 1s test, which includes 
political items. 
Anderson et. al., obtained a strong 
statistical association between lmv measures on 
social liberalism, and meAsures indicating an 
active religious position. Social liberalism 
was defined by the authors as, the belief that 
68. 
S. P. Adina.rByan, and M. Ra.jamanickam, HA 
~tudy of the student attitudes towards religion, 
the spiritual and the S!lpernatura.l," J. Soc. 
Psych., 57, 1962, 105-111. 
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the individu.al shou.ld be su.bject to the minimu.m 
of constraints by society. Background measu.res 
accou.nted for 38% of the variance, and most of 
this came from denomination affiliation, regular 
church attenda.nce and belief in God. 
Hoge fou.nd correlations of .22 between 
religiou.s orthodoxy and advocacy of social 
constraints, .24 with support for free enterprise 
in the economic system, and .34 with fear cf 
commu.nism. Students who were the most tradition-
ally religiou.s were the least likely to be 
politically active. Lenski, and Wiley69 • (1967) 
also fou.nd religiou.s and political liberalism 
to be related. 
Although many British studies have 
suggested that Catholics are more likely to vote 
Labour and Anglican and Free Church to vote 
conservative, Alford 70 (1963) believes that such 
trends have declined, and the relationship between 
party preference, denomination, and socio-
economic class, is not as clear cut as it may once 
have been. Wilson has shown that the association 
$9. 
N. Wiley, nReligion and political liberalism 
among Catholics, poe. An!=l,lysis, 28, 3, 1967. 
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between active liberal protestantism and more 
liberal political sentiments is higher than 
might be expected amongst persons of higher social 
status. Likewise there more association with 
conservative political responses among active 
Protestants, of lower status, in f!lndamental 
Ch!lrches than statistics have led us to believe. 
Political interests themselves have been 
found to change according to the year at 
university. Feldman et. al., found that 41% of 
st!ldents changed their political beliefs while 
at !lniversity, while Goldsen et. al., discovered 
that senior st!ldents had increesed their political 
beliefs in a conservative direction. Other 
st!ldies have found a trend towards more liberal 
political views among senior students. 
Other studies which have investigated the 
relationships between religious and political 
beliefs are ; Berelson71. (1954), Lazarsfeld72 (1948) 
and Arsenian. Campbe1173 ·(1960) concluded that 
the nature of the relationship between religious 
70. 
R. Alford, Party and Society (Rand McNally, 
Chicago) 1963. 
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and political beliefs varied according to the 
indicator of rel iosity that was used. 
G~ DOUBTS AND CONFLICTS ABOUT RELIGION. 
Many stt.:tdies have fot.:tnd that conflicts 
and doubts abot.:tt religion start at about the 
age of sixteen, either by conversion to religj_on 
or by abandonment of the religion of childhood 
(8..rgJ::le?4 1958). 
There is evidence however that these 
conflicts continue long after this yot.:tng age, 
Kat~ and Allport 75 (1931) fot.:tnd that of those 
students who had changed their religious belj.efs 
23.5% 'vere left troubled, or felt the change had 
taken away something essential and left nothing 
but doubt and anxiety about the problems of life. 
Havens (1964) found that·:.l2% of students 
experienced conflict over religion. More advanced 
students tended to experience conflict at a 
71. 
B. Berelson, Voting, (Univer. of Chicago, 
Chicago) 1954. 
72. 
P. Laza.rsfeld, :r'he People's Choice, (Columbia 
Univer. , New York) 1948. 
73. 
A. Campbell, The American Vote, (John Wiley 
& Son, New York) 1960. 
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deeper level, i.e., at a behavioural level 
(attendance at church, drinking), and/ or, 
self concept level, e.g., is one more a 
nfaithful Christiann or more an uindependent 
thinker?t• Freshman and Sophomore students were 
more likely to experience conflict at a. purely 
intellectual level, e.g., man as a "biological 
organismtt vs. man as 11spiritual being. t~ The 
main types of conflicts experienced by the 
students in Havens stlldy \A/ere; between reason 
and feeling, an !lnsatisfied longing for an 
acceptable faith, the inconsistency of behaviour 
and belief, and the oocomfora.bleness based on 
anticipation of difficulties expected to arise 
in the future. 
H. BACKGROUND VARIABLES. 
One of the forces which may influence 
a students attitude to religion while at 
university is the faculty in which he is 
majoring. Although many of these attitudes may 
have been formed before the respondent chose his 
75. D. Katz, and F.H.Allport, Students Attitudes 
~yra.cuse Univer. Press) 1931. 
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majoring subject, students with varying 
religious views being attracted to different 
culties, different departments do encourage 
different ways of thinking and have different 
basic philosophies which may have some influence 
on students religious attitudes e.g., the study 
of science encourages rAtional and analytic 
thought, and students majoring in these 
cult may be inclined not to believe in the 
less tangible aspects of religion. 
Studies reporting major-field differences 
in religious orientr'ltion are not hj_ghly con-
sistent. Universities may differ as to the 
homogenity of beliefs held, and some students 
will be influenced by more diverse areas of study 
than others, even though their major was in one 
particular faculty. 
Students from V8rious faculties have been 
found to differ in their degree of religious 
commitment, and in the areas of this commitment. 
Many studies have found that science students 
are less religious. Feldman et. al. , found 
that natural science udents were the most 
liberal in their religious orientation, where-
as soc 1 science students were slightly more 
61. 
orthodox in their beliefs. Business administra-
tion, engineering and education students were 
the most orthodox. However, Wile~ found science 
students to be more orthodox than students 
majoring in the humanities. Again the difference 
in findings may depend on the indicator of 
religiosity used in various studies, or it may 
be that science students are not less religious, 
but religious in a different sense. For 
example, Anderson et. al., found differences 
between faculties with respect to denominational 
affiliation, frequency of church attend<=mce, and 
belief, while Adinarayan et. a.l., found that a.rts 
and science students ranked the different 
dimensions of religion in different orders of 
importance. 
Change in the importance of religion 
while At university has also been found to differ 
by faculty. Ar~ian found religion became less 
important for health and physical educAtion majors 
in their fourth yeAr than for social science 
students. Poppleton et. al., found the decrease 
was grentest for science students. Pilkington 
et. al., found that major had a negative effect 
on change, i.e., the effect of subject of study 
62. 
at university was mentioned by none of those 
students who had become more religious since 
they had been at university, whereas it was 
thought to be a major influence by over half 
those who became less religious-the subject of 
study was a science one. 
2. SEX. 
Women have been consistently found to 
be more religious than men on many different 
criteria. Sometimes however, these differences 
are small and occasionally the opposite trend 
is found. For example Gilliland, and Wiley 
found no sex differences in their studies. 
Garrison76 (1962) found females to 
be more church minded and Dempsey et. al., 
Iotind females to be more involved in religious 
activities. Eighty seven per cent of females 
prayed, while only 2~ of males did so. Ninety 
per cent of females held religious beliefs, 
while 83% of males did. 
76. 
K. C. Garrison, n:ehe relationship of certain . 
variables to church-sect typology among college 
students, n J. Soc. Psych,. , 56, 1962, 29-32. 
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They found differences also for intention to 
join a religious group, 63% of females and 
34% of males, and active church membership, 
69% of females and 51% of males. 
Both ;F'eldman et. al, and Jones found 
females to be more religiously orthodox; 
Jones also found them to have a more favourable 
attitude to religion, and to have a more 
personal concept of God. 
Webster, ~dman and ti§J-.s:t 77 • (1962) and 
Lehmann and (1962) all found that females 
expressed a gre8ter need for religion. Webster 
et al., found that 91% of freshman women had 
such a need, and 88% of freshman men. 
L h 78. 
e mann at. al., found that the sexes 
also differed on the amount and type of change 
in their religiotls commitments \vhile at 
university. Females had a 
77 
"Webster, Freedman and Heist, in N. Sanford, 
The American Colle5e, (Wiley, New York), 1962. 
78
·tehmann and Dressel, 1962 in K. A. Feldman at·. 
al. , op . cit . 
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tendency to increase, and mR to decrease on; 
commitment to a set of religious beliefs, 
denominational affiliation, and acceptance of 
the Bible as a guide to modeJb.living. 
Pi et. a.l., found that female 
students over two years at university moved 
away from religion more than males did. They 
felt the trend might have been accounted for 
by a process of increasing conformity to a 
lower group relig us norm of the predominantly 
male community. Hites found no relAti.onship 
between sex and change. 
3. AGE. 
Older students have been found to be less 
religious than younger students. 
several Brltish and t1merican studies which show 
a decrease in many dif~erent kinds of religious 
activity between the ages of 18 and 30, but he 
suggests that there is an association here with 
career making, rather than with age per se. 
f!astjngs et. a.l., also found a decline 
with age, especially in more orthodox beliefs, 
and in religi.ous practices. They suggest that 
there a strong increa.se again after the age 
65. 
of 30. 
4. SOCIO-ECONOMIC-CLASS. 
Many stud have related different 
religious positions with s.ocio-economic-cla.ss 
(s.e.c.), but often different items have been 
used in making up these scales, making com-
parability between studies difficUlt .• 
High scores on religiosity are 
associated with low s.e.c. Fay79• (1968) 
found the tendency to critis e or reject 
traditional religion was associated with higher 
s.e.c., and one of the reasons for this, he 
believed, was that such people had experienced 
independence and democracy in the family 
environment. 
Denominational differences have been 
found between different s.e.c., with Protestants 
tending to belong to higher s. e. c. , than 
Chtholics. Wilso.q. however, has shown there 
is now a tendency for such discrepancies to 
disappear within the church, especially in 
79. 
L. F. Fay, '~tudent cathexis of the structures 
of religious socialization in a Catholic College,n 
Soc. Analysis,y, 3, 1968. 
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England, more so than in. .America. 
Those at wniversity are more likely to 
belong to higher s.e.c. than lower classes. 
It is therefore not just university experience 
that influences students beliefs, (including 
the possible rejection of traditional views), 
but also such variables as s.e.c. 
In order to ascertain how change in 
giosity while at wniversity was different-
ially affected by the respondents s.e.c and 
year at university, an analysis would need to be 
made which compared e~ch year group with each 
separate s.e.c. category. Although such an 
analysis could be done using a programme that 
yielded 2 x 2 tables, higher powered statistics 
involving multivariate methods of analysis would 
be more accurate. 
5. Rfi!LIGIOUS UPBRINGING .. 
Religious upbringing has been claimed 
to be one of the most important background 
variables in. predicting; attitudes towards 
religion, the church, and religious practices. 
Jones found relig us upbringing to correlate 
.57 with belief in God and church attendance. 
67. 
He foand similar correlAtions with other 
dimensions of religiosity. Hasting§. et. a.l., 
found religious upbringing to correlate .20 
with interest in religioas problems, and.34 with 
frequency of prayer. 
Hastings et. al., also found that the 
udents most likely to react against the 
religious beliefs they had been taaght at home 
came from more conservattve families. Eighty 
seven per cent of Catholics and 71% of non-
Catholics reacted against their family back-
ground re gioas attitudes. The students with 
the strongest religious inflaences in upbringing 
tended to react more often, but at a later age 
than others. et. al., saggested that 
stronger home loyalties delayed criticism. 
Religious upbringing has been shown to be 
quite strongly associated with the need to 
believe in religion. Jones found a correlation 
of .41 and Hastings et. al., a correlation of 
• 20 ,Allpo£1 et. al. , found that 82% of male 
stadents who had a very marked religious 
influence in upbringing had such til need, and 
only 32% of those who had no such influence. 
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The female figures vJere 96%, and 44% respectively. 
Yiog.e,;r repltc::::ted et. al' s., questions 
and found similar results. 
However, even though the need to believe 
ma.y be in part a product of training, or more 
of Allport et. al 1 s students who had no early 
religious training still expressed a need to 
believe. It could be that, since there is no 
direct measure of religious training, those 
respondents with the strongest need selectively 
remember, and those with the weakest selectively 
forget their training. 
6. PARF-.:NTS RELIGION 
Studies have shown that students hold 
less firm beliefs than their parents. ~ 
found that the major proportion of those students 
who currently reported no reljgious affiliation 
had an affiliation originally, or at least 
reported that they were raised in some religious 
faith. et. al., found that t their 
student sample had turned against the faith of 
their fathers. 
~1ings et. al., found that both their 
1948 and 1967 samples showed s imila.r trends, and 
from 1948-1967 the dj_fference between firmness of 
69. 
their own religious beliefs, as compared with 
their parents, had increased 15% points, 
students holding less firm beliefs in 1967 
than in 1948. 
It possible that such trends will 
also be found during stay at university. 
Sanfo;rd80• (1962) has shown that the values of 
the first year student are more closely 
associated with family values, while in later 
years udent peer groups have more influence. 
7. PEER GROUP INFLUENCE. 
Havens (1963) found the degree of 
ident:Lfication with a particular peer-groap 
to be one of the most determinate of student 
experiences, especially inflaential in later 
years at university. In Poppleton. et. al's 
study the influence of friends and discussion 
emerged as the single most important 
determinant of change religious commitment. 
Lenski found that f endship cliques 
tended to be religiously homogeneou.s, and vlhen 
80 .. 
N. Sanford, The American Coll.?~ (Wiley, 
New York) 1962. 
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this was true, these groups tended to function 
as sub-groups religious groups • 
. 8. PUBLIC V. PRIVATE EDUCATION. 
One main finding in this area by Mo1181 
(1968) has.been that those who have attended 
private (i.e. church) schools tend to be more 
religions. He foW1d that Catholics who had 
attended Catholic schools attended.chnrch more 
regularly, prayed more regularly, and had a 
stronger belief in God, than Catholics who had 
attended public schools. However, the same 
difference was not fonnd between Protestants 
vrho attended independent and other schools, 
and Anderson et. al., found that their data 
lent virtually no support to the argument that 
edncation in independent schools results in 
the transmission of religious beliefs, if 
in Godtt was a valid indicator. They 
speculated that religious schooling might only 
be connected with overt manifestations of 
religion, such as church attendance, rather than 
81. 
J. J. Moll, 'IThe effects of denominational 
schools in Anstralia," Aust. & N.Z. J. Soc. 
Psych., 4, 1968, 18-35. 
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attitudes or beliefs. 
9. LIVING ARR}\NG EMENTS .. 
Few stu_dies have included this as a 
background varia.ble. Hites found no relation-
ship between the tendency to change religious 
beliefs, and residence on campus vs. residence 
in the parental home. 
10. CAREER CHOICE. 
Studies using career choice as a variable 
are also few. .P.Q.rw~ et. al., found that 
those students who intended to teAch, 
especially in the arts, had higher scores on 
religiosity than those who were interested in a. 
pure or applied science career. 
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CHAPTER II 
METHOD 
A.. THE Bi\MPLE 
The questionnaire was posted out in 
mid-October to 300 students selected from a 
random sample, 100 first year, 100 second year, 
and 100 third yeAr. A cover letter was sent along 
with the questionnaire explaining its purpose, 
and provision was made for anonymity in replies. 
Tvro follow up letters were sent out later. 
Two hundred and forty seven students 
returned their questionnaires by mid-December 
making a return rate of 75. 2f~. This was quite 
high, especiAlly since they were sent out at 
examination time. 
B. THE POPULATION. 
Canterbury University is a state university 
and 69.6% of the students in this study had also 
attended str1te schools. Denominational up-
bringing reflected the wider community, pre-
dominantly Anglican (34.0%), then Presbyterian 
( 25.8%) and finally Catholic (13. 5%). The 
majority of students were full time (79.8%), and 
73. 
over half lived away from home, 30.4% flatting, 
9.3% boArding, and 15.4% living in hostels; 
32.4% lived in the parental home. The age 
range was as follows :-
17 and under 2ft 
18 16. efo 
19 27.1% 
20 22.3% 
21 15.4% 
over 21 16.61 
Of those who replied to the questionnaire, 150 
were males and 97 females. 
The socio-economic-class distribution 
was as follows: 
C .. S,NJILYSIS 
High 
Moderately high 
Moderately low 
Low 
17.4% 
51.1% 
24.0}b 
7.5% 
The information from the qnestionnaires 
was coded and pnnched on to IBM cards. .A 
programme was kindly made available by 
Mr. Paul Russell of the Psychology Department. 
The computer analysis yielded two v1ay tables 
74. 
with frequenc and percenta , and where the 
datA vJas suitable chi-square and contingency 
coefficients were produced. 
Because the purpose of this study was 
to discover patterns only, and because of the 
size of the sample the use of more high 
powered tests of significance, other than chi-
square, would have involved considerable work 
by hand, and would probably have contributed 
little to the meaningfulness of the results. 
Where contingency coefficients were 
available they were us as a measure of 
association. 
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CHAPTER III 
RESULTS 
PART I DIMENSIONS OF RELIGION 
A. 
1. RELIGIOUS BELEIF. 
Over half of the sample claimed to 
hold some form of religious belief (55.9%). 
The most popular types of beliefs are shown in 
table 1. 
TABLE 1 
RELIGIOVSBELIEF 
TYPE 
Some form of God 
Ethical values, e.g. humanit2rian 
Jesus Christ and Christianity 
Belief in self 
Cresting force, power, fate, 
pantheism. 
Undecided 
TOTAL 
N 
32 
30 
40 
7 
17 
4 
130 
As cnn be seen the main emphasis 
% 
24.6 
23.1 
30.8 
5.4 
13.1 
3.3 
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of the replies was some form of Christianity, 
usually including quite a strong emphasis on 
belief in Jesus Chr t, and his example and 
saving qualities. Belief in God as the main 
aspect of religious belief was also poptJ.lar. 
This belief included both personal and impersonal 
Gods. Ethical values were chosen by 30 respondents 
as being the most important part of their religious 
belief. These values vJere mainly of a humanitarian 
nature, the emphasis being on loving and helping 
one another, and on honesty. Here it is man's 
relation to man that was emphasized, rather than 
man's relation to God. 
Fewer students felt that some c ing 
force was the most important point for them. The 
type of povrer, or force believed in was usually 
o11t of the central of man, but in some ca.ses could 
still influence him. Some respondents felt that 
they had a relationship with this power. The 
belief in self inVD-.lv.ed an emphasis on the 
development of a person; for one respondent this 
meant th8t Elll people were capable of being God. 
Over half of the respondents had held 
these beliefs for the past 1- 3 years, and most 
had formed them within the past 1 - 6 years, 
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see table 5. The dj_fference between whether 
or not the respondent had 2 religious belief 
and the number of years he had held this belief 
was significant at the .01 level. (Chi-square= 
18.9984, d.f = 5). The contingency coefficient 
as soc iat ion was • 2906. 
2 • .ACCEFI'ANCE .AND INT:E:RPRE'l1~TION OF' CHRISTIANITY. 
Table 2 shows how the most frequent 
interpretation of Christianity involved an 
emphasis on ethical aspects and on the importance 
of Jesus Christ. Fewer students had a 
literal interpretation or rejected Christianity. 
Those hBving uother" interpretAtions 
included=3 who claimed to believe in Christianity 
in general, 2 who felt Christianity had been 
altered from the original teachings of Christ, 
1 who felt the truth of Christir-mity was un-
important to the spiritual aspect, and 1 whose 
belief combined a. literal and ethical inter-
pretation. 
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TABLE 2 
1\CCEPTliNCE AND INTERPRETATION OF' CHRISTIANITY 
Acceptance or 
Interpretation 
Literal 
Ethical 
Not sure but believe Jesus Christ 
had something important to say 
Reject 
Other 
TOTAL 
N 
34 
76 
77 
31 
10 
228 
14.9 
33.3 
33.8 
13.6 
4.4 
-------------- --------
3. BIBLIC.AL 'rEACHINGS .. 
Quite a few students were undecided as 
their beliefs on this dimension, although 
nearly half believed Jesus to be the Son of God. 
F'evJer students believed in the rest:trrection, 
Trinity, and in immortality. F'ew students 
belteved in the armageddon. See Table 3. 
TYPE 
Immortality 
Jesus-the Son 
of God 
Resurrection 
Armageddon 
Trinity 
S .. A 
N % 
48 21.0 
49 21.0 
47 20.3 
19 9.4 
37 16.3 
TABLE 3. 
BIBLICAL TK4CHINGS 
iL 
N of /o 
35 15.3 
54 Z3.2 
42 18.2 
10 4.9 
41 18.1 
u. 
N % 
86 37.6 
71 30.5 
74 32.0 
118 58.1 
95 41.9 
D. 
N % 
32 14 .. 0 
29 12.4 
14~7 
27 13.3 
27 11.9 
Q ;u 
N % 
28 12.2 
30 12.9 
34 14.7 
29 14.3 
27 11.9 
TOTAL 
229 
233 
231 
203 
227 
....] 
co 
. 
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4. GOD .. 
W~ll over half the sample said they 
believed in God (68.4%). Table 4 shov!S the 
variety of definitions th:~t were given. The 
most frequent interpretation was a super-
natural, superior spiritual being. The next 
most frequent re~ponse was that God was indefin-
able, and that he was some form of power, force 
or essence. 
The reply category, God is man, inc laded 
faith in oneself, in man in general, or belief 
that their exists some force inside oneself which 
is God. Human values incladed the belief that 
God was some form of goal; a reason for existance 
and humanitarian qualities of love e~., were also 
included under this category. 
TYPE 
TABLE 4 
DEFINITIONS OF GOD 
Creator of the Universe 
Indefinable 
God is man 
Supernatu~al, superior, 
spiritual 
Pantheistic 
Benevolent 
Human values 
Jesus Christ 
Power, force, essence 
TO'rAL 
N 
13 
21 
13 
43 
11 
13 
12 
3, 
--2..0...._ __ 
149 
% 
8.7 
14.1 
8.7 
28.9 
7.4 
8.7 
8.1 
2.0 
J3.f).-
----------------------------------·---F----~------~--~-
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Most of the respondents again had held 
their belief in God for about 1- 6 years. 
Those who disbelieved in God had tended to form 
such beliefs enr , see table 5. The 
difference bettveen belief and disbelief in God, 
and the number of ye8rs the respondent had held 
such a belief was not significant a.t the. 05 
level (Chi-square= 9.1275 d.f. = 5) Contingency 
coefficient = .~069. 
5. AGNOST ISM AND ATHEISM~ 
Only a minority of students labelled 
themselves athei (10.1%), more were agnostic 
(18.2%) .. Those who had such beliefs were more 
likely to have formed them within the past 4-6 
years; see table 5. 
6. MEMBER OF A RELIGIOUS GROUP., 
Less than } of students said they ·were 
members of a. religious group (30.Cffo). The 
frequency of membership within each denomination 
:is given in tnble 6. Catholic stud s ma.de up 
the largest group, follm.ved by Anglictcms, and 
other Christian groups. The last category included 
such denominations a.s : Pentecostal, Open 
Brethren, A.ssoc ted Church of Christ, Mormon, 
5 
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TABLE 6 
DENOiviiNATIONAL CHOICE 
N % 
----------------------------------------------
Anglic.gn 17 23.9 
Catholic 20 28.2 
Presbyterian 10 14.1 
Methodist 4 5.6 
ptist 5 7.0 
Other Christian 15 21.0 
Non christian 0 0.0 
71 
7. ULTI~~TR CONCERN~ 
While only 55.9% of the sample claimed 
they had some form of religious belief, 84.2% 
said they thought about the basic permanent 
questions of mnnkind either frequently or 
occasionally; 5 students said they never did, 
and 21 said they s om did. The examples given 
in the questionnaire centred on questions of 
exi ance and of the human condition. 
Table 7 sets out the type of areas that 
concerned the students most. 'rhe m§ jor themes 
centred on, the purpose of life, how the universe 
came about, and what lay in the future. The 
84. 
second main area was that of soc 1 issues, 
especta.lly of -vra.r, nuclear wea.pons, mans 
destructiveness, pollution and overpopulation. 
TABLE: 7 
TYPE N % 
Purpose of life, beginning 
of the univer~ the future 84 47.7 
Social issues 39 
Suffering and evil 15 
Human nature and development 22 
Religious sues 16 
TOTJ.\L 176 
8. NEETI TO BELIEVE. 
Well over l of the sAmple expressed 
a desire or longing for a satisfying set of 
religious beliefs, or for a meaningful ith 
(41.. 2% '. 
9. ATTITUDE TOWARDS RELIGION~ 
(a) The concept of God. 
Nearly t the sample believed that 
something had taken the place of God in the 
22.2 
8.5 
12.5 
9.1 
85. 
lives of most or of many people today(47.4%). 
A further 2 7% felt this change ha.d taken 
place for some people. 
Most students felt that materialism 
had replaced the concept of God - material 
possessions, gain, money or social position. 
Other students felt that the interpretation 
of ones own ethical system, and conscience had 
replaced God. TAble 8 sets out these findings 
in more detail. 
TABLE 8 
REPLACEMENT OF GOD 
TYPE 
Materialism 
Nothing 
Science and technology 
Rationality 
Ethical system and conscience 
Social issues 
Doubts 
Materialism, science and 
technology 
Materialism, and ethical 
system etc. , 
TOTAL 
N 
96 
16 
8 
6 
23 
12 
13 
6 
9 
189 
% 
50 .. 8 
8.5 
4.2 
3.2 
12.2 
6.3 
6.9 
3.2 
4. s· 
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(b) Function of the Church today. 
Most students thought the function of 
the church todny should be one of good will and 
assistance. FevJ thought it should be to sa.ve 
sinners, (Table 9). 
TABLE 9 
FUNCTION OF 'rHE CHURCH 
TYPE' N 
lvation of sinners 13 
To provide a guide for living 37 
a. good life 
To try to promote good will 
among people, and to 
provide ass ance for those 
in need 140 
Other 46 
% 
5.5 
15.7 
59.3 
19.5 
------------------
TOTAL 236 
The 1 other1 category included another 19 
respondents who felt the church should provide a 
guide for living a good life, promote good will 
and provide assistance. 
(c) Reaction to the Bible. 
NeHrly t the sample believed the Bible 
provided a guide for living a od life (44.5%)A 
Fewer respondents felt it to be the inspired ,...,ord 
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of God (22.\3%), and about the same percentage 
felt it had some negative effect. trhe 'other 1 
category consisted mainly of students who felt 
the Bible had a purely historical literary value 
(21). See table 10. 
TABLE 10 
REACTION TO THE BIBLE 
TYPE 
Inspired word of God 
One of the many books which 
offer guides to living a 
good life 
An historical document of 
little relevance to this 
da.y and age 
A book, belief in which now 
holds back and retards 
human progress 
Other 
N 
50 
110 
32 
13 
25 
% 
22.9 
49.9 
13.6 
6.1 
10.4 
------------------
TOTAL 236 
(d) Religious Education for Children. 
A high percenta of students believed 
children should receive some form of religious 
education (74%). The type of education 
preferred involV;.ed a comparative approach, and 
the next most desired form of religious education 
88. 
\•laS thr-:1t which placed an emphasis on the ethical 
aspects of Christianity_. Few students chose a 
literal interpretation of the Bible. See Table 
11. 
TABLE 11 
RELIGIOUS EDUCATION 
TYPE N 
Literal interpretation of the 
Bible 14 
Emphasis on ethical aspects 
of the Bible 60 
Comparative approach 92 
Other 17 
TOTAL 183 
lOe INTF~EST IN RELIGIOUS ISSUES6 
A high percentage of udents were 
% 
7.7 
32.8 
50.3 
9.3 
interested in religious questions. More were 
interested in questions of a philosophical 
nature, e.g., 78.9% were very interested or 
moderately interested in such questions as : 
1) the possibility of God, 2) the basis of 
mor2lity, and 3) the essenti8l nature of man. 
Well overt of the sample (66.8%), were also 
very interested or moderately interested in 
issues such as : 1) Church unity, 2) abortion, 
89. 
and 3) the deAth of God debate. See table 12. 
TABLE 12 
INTEREST IN RELIGION 
Question 
4 
Very interested 
Moderately interested 
Little interest 
No ·interest 
TOTAL 
5 
Very interested 
Moderately interested 
Little interest 
No interest 
TOTAL 
N 
37 
126 
52 
29 
246 
91 
105 
37 
7 
240 
1. Religious Belief and Ultimate Concern. 
A significant relationship vias found 
% 
15.9 
51.2 
.2 
11.8 
37.9 
43.8 
.4 
2.9 
at the .01 level betv~een the variE1bles of, 
thinking about the basic permanent problems of 
mankind, and the tendency also to claim to have 
90. 
some form of religioQS belief, see table 13. 
(Chi-sqQare = 16.1476, 
d.f. = 4) Contingency coefficient= .2930. 
TABLE 13 
RELIGIOUS BELIEF AND UL'riMATT~ CONCERN 
ULTIMATE CONCERN RELIGIOUS BE,LIEJi' 
YES NO 
FHEQUENCY 
N % N 
FreqQently 70 64.2 39 35.8 
Occasionally 69 69.7 30 30.3 
Seldom 8 38.1 13 61.9 
Never 1 20.0 4 80.0 
TOTAL 148 86 
Different areas of Qltimate concern were 
associated with the presence or absence of 
religioQs beliefs. Those who held no religious 
beliefs were more interested in social issues, 
(33.3%, 16.1%) and in hQman nature and its 
development (15. a}b., .5%). Respondents with 
igioQs beliefs were more interested in suffer-
ing (11.6%, 1.7%), and with religious issQes 
91. 
(13. 4%' J.. 7%). There was little difference 
evident in concern about the purpose of life 
etc. , (47. 3% had religious beliefs, 48.3% did not). 
2. GOD 1\ND ULTIMATE CONCERN, 
Again those who thought about the different 
areAs of ultimate concern more frequently, also 
tended to believe in God more, (see table 14). 
The area of concern also differed with belief in 
God. Believers were more inclined to think about 
the purpose of life (48.4%) and not about social 
issues (17.9%), or about human nature and its 
development (13.q1o). Believers were again more 
concerned with suffering and religious issues 
than non-believers were. 
TABLE 14 
GOD .AND ULTIMATE CONCERN 
ULTIMATE CONCERN BELIEVE IN GOD 
N % 
Frequently 79 47.0 
Occ8sionally 73 43.5 
Seldom 12 7.1 
Never 1 2.4 
T01'AL 165 
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3. BEL IN CHRISTIAN TE11CHINGS AND INTEREE)T 
IN RELIGION .. 
Believers tended also to be more interested 
in religion. Those who had a literal interpretation 
of Christianity tended to be very interested 
(42.,1%), while the grentest percentnge of those 
who had an ethical interpretation were moderately 
interested (37. 6% ). Those who -were not sure 
about their interpretation, but still thought 
Jesus had something important to say, tended to 
have less interest (38.3%). Those respondents 
who rejected Christian teachings had the least 
interest in religious questions (44.4%). This 
trend was similar for both questlons 4 and 5, 
however, the associatton was stronger in question 
4, ·which involved interest in more church related 
questions. 
c. 
1. CHURCH ATTE;NDANCE:. 
Nearly t of the sample went to church 
only occasionally (40.8%), a further 34% never 
vTent. Few students attended church very 
frequently, (see table 15). 
Only 13 respondents snid their meetings 
93. 
were outside the formal structure of the 
church. These udents tended also to attend 
rel ious meetings more often. 
The types of groups attended were : 
j_nformal talks and groups (7), Navigators 
(3}, Buddhist Society (1;, Theological Society 
(1,, and Bahi (1). 
TJ\BLE 15 
CHURCH ATTENDANCE 
~.~~ _.,._-.... ~~· 
_..__,._ ~----"""""--·-~ 
FREQUENCY N % 
---------------"""""""""""~---·--
More than once a week 
Weekly 
Only occasionally 
Never 
TOTAL 
2. INVOLVEMENT 
25 
33 
101 
84 
243 
10 .. 3 
13.6 
41.6 
34.6 
(a) Soc activities associated with the Church. 
Few students were in\I"OlVed in social 
activitj.es associated w.i th the church, most 
never attended (42. 9}&', and 30.3% attended only 
on an occasional basis, (see table 16). 
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(b) Finane 1 contributions. 
Very few students supported the church 
financ lly 
table 16). 
7o% said they never did, (see 
(c) Religious clubs .. 
Only 9.7% of the sample belonged to 
religious clubs associated vlith the university. 
Most of these belonged to either the Christian 
Union or the student Christian Movement, (see 
table 16). 
3. SPIRITUAL EXERCISES 
(a) Prayer. 
Ji lmost half of the students said they 
prayed (49%). This included those who prayed 
at least once a day, at least once a week, or 
only occasionally. Half said they never prayed, 
(see table 17). 
(b) Meditation. 
Well over i said they meditated at st 
occasionally, (40.4%), (see tab 17). 
(cj Telling Beads. 
F'ew students said they used telling 
beads as a form of spiritual exercise (4%); 
95. 
7 on an occasional bas , 2 at least once a 
day, and 1 at least once a week. 
(d) Other spiritual exercises. 
ur respondents said they used praise 
as a means of spiritual exercise, 3 used 
astrology, 3 read religious books, 3 used 
discussion, 2 said music was a means of 
spiritual exercise for them, 1 used astral 
projection, 1 writing, 1 fasting, and 1 got 
"stoned. n In all a tot a 1 of 7. ~ of the sample. 
TYPg 
TABLE 16 
INVOLVEMENT 
N % 
~-----------------------------Soc 1 activit 
Frequently 
Occa. s iona lly 
Seldom 
Never 
TOTAL 
21 
39 
75 
106 
241 
8.7 
16.2 
31.1 
44.0 
---------------~-------------------~-----------
Financial contributions 
Yes 
No 
66 
173 
27.6 
72.4 
---------------------~-
239 
TABLE 16 
INVOLVEM&:NT 
Re1igiolls cltlb 
TABLE 17 
PRAYER M\fD MEDITATION 
96. 
N % 
24 9.,7 
247 
Pr,gyer Meditation 
FHEQUENCY 
At least once a day 
At leRst once a week 
Only occasionally 
Never 
TOT.AL 
N % N 
._. ______ 
50 20.4 30 
14 5.7 16 
57 23.3 54 
124 50.6 143 
~---, .. =--=-
245 243 
---------------·--------------------
4. BIBLE ING. 
--
% 
12.3 
6.6 
22.2 
58.8 
Over t the students read the Bible, but 
most did so only on an occasional basis, 45.7%. 
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Only 12.4% of students read the Bible more than 
once a dRy, daily or weekly. See tAble 18. 
5. OTHER RELIGIOUS BOOKS. 
Nearly ! of the students said they read 
bther religious books apart from the Bible 
(31. 5%}. The three most popular types were : 
'1) general philosophical and theologic~l books 
. a%, 2) comparative religion • 5%, and 
3) non-Christian 20.3%. Other areas mentioned 
were = Christianity 19.0%, biographies and 
autobiographies 10.1%, and church literature 
6.3%. 
The general philosophical and theological 
category included books on : the concept of 
God, God and science, and the supernatural, and 
included writers such as : Fromm, Francis 
Schaeffer and Professor Gearing. 
The non-Christian books were mostly 
on Indian religions, especially Buddhism. One 
respondent was interested in §.§,tanism. The 
books on Christianity included mainly trans-
lations and criticisms. Those who were 
interest in church literature mo ly read 
Catholic papers such as, the Tablet and 
Zealandia. 
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Books of a biographical or autobio-
graphical nature included works by : Albert 
Schv;itzer, Martin Luther King and Lobsang 
Rampa. Two students considered books by 
Graham Green and Dylan Thomas to be religious 
books. 
TABLE 18 
B READING 
lt'REQUENCY 
More than once a day 
Daily 
Weekly 
Occasionally 
Never 
TOTAL 
N 
5 
19 
7 
113 
93 
237 
% 
2.1 
8.0 
3.0 
47.7 
39.2 
------,------------·-----.. -----
D~ 89M~ COR~~ATEB OF RELIGIOUS PRACTICES~ 
1. CHURCH A':VTEND!\1\JCE AND BELIEF IN GOD .. 
A significant relationship at the .001 
level was found between those respondents who 
attended church more frequently and those who 
believed in God. Of those who went to church 
more than once a week or weekly, 75% believed in 
99. 
God; 45.6% of those who never attended believed. 
(Ch square= 49.4906 7 d.f. = 3). The 
contingency coefficient was also quite high, 
.4186. 
2. CHURCH 1\TTENDi\NCE AND UL'l'IMATE CONCERN .. 
A relationship was found between these 
two VAriables. Those who never thought about 
questions of ultimate concern also never went to 
church (lOCJ%). Those who thought about such 
questions frequently, or occasionally were most 
likely to attend church on an occasional basis, 
31.1%; 12.7% went more than once a week, and 
8.2% went weekly. 
Those who \vent to church less frequently 
were more interested in social issues. Of those 
who went more than once a week 17.4% were very 
interested, while 25%. of those who never went were 
interested, and 23.9% of those who only went occas-
ionally. Those who went to church more regalarly 
were more interested in religioas qaestions and 
in suffering, than those who never went, or who 
only went occAsionally. Of those who went more 
than once a week 43.5% were interested in these 
questions, 15.8% who went occasionally, and 13% 
TH£ t.iBRARY 
U'NJVfa\Sii't' Of CANTERtUIY 
CHIWiTCHUf\CH, N.Z, 
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who never went. 
3. CHURCH AT'l!ENDl~NCE AND INTEREST IN RELIGION,. 
A signifieant relationship at the.OOl 
level was found between frequency of church 
attendnnce and interest in religion. Of those 
who v1ent to church more than once a week 48% 
were interested in que ion 4, and 68% in 
question 5. For those who never attended 
church the percentages were :: 9.5% and 25.f$, 
respect1.vely. (Chi-square = 59.0544, d .f. = 9). 
The Contingency coefficient was also quite high, 
.4414. (The Chi...;square value and contingency 
coefficient were for question 4 only). 
4. ACCEPTANCE AND INTERPRETATION OF CHRISTIANITY 
AND BIBLE REliniNG .. 
A relationship was found between a literal 
interpretation of Christianity and more frequent 
Bible reading. Of those who rePd the Bible more 
than once a day or daily, 48.7% had a literal 
interpretation, only 7.ff% had an ethical interpre-
tation, and none rejected Christianity. Of tbose 
who never read the Bible 75% rejected Christianity. 
Those who were not sure of their interpretation 
of Christianity, but still thought Jesus had 
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something important to say, were more likely 
to read the Bj.ble only occasionally (64.1%). 
E~ 
Nearly :! of the sample said they had 
had a religious experience (29%), 33.2% said 
they had experienced a feeling of extra-
sensory contact with a power beyond themself. 
Over half of those who experienced such contact 
believed the povler to be God. 
Only a minority of students believed 
drugs to be a legitimate way of obtaining a 
religious experience (9. 3/o), and only f1lfo 
believed that because important insights could 
be gained through using drugs they should be 
legalized. Those who had had a religious ex-
perience were more inclined to approve of 
legalizing drugs than those who hadn't 14.7% 
of those who had had such experiences agreed, 
and 8.afo of those who hadn 1 t agreed. However, 
the difference was not significant at the .05 
level (but was at the .10 level). (Chi-square = 
1.73J8, d.f. = 1). Contingency coefficient= 
.0863 .. 
F.. SOME CORRELATES OF RELIGIOUS ll/K£:E£H~NQlh. 
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1. RELIGIOUS EXPERIENCE AND THE NEED TO BELIEVE. 
Those who had a religious experience 
also had a significantly gre,gter need to 
believe in religion than those \vho had not 
had such an experience (.001 level of confidence); 
56, r;;Jfo and 36.1% respectively. (Chi-square = 
7.9757, d.f. = 1). Contingency coefficient = 
.1831. 
2. RELIGIOUS EXPERIENCE AND CHURCH ATTENDANCE. 
A significant relationship at the.OOl 
level was also found between frequency of 
church attendr-mce and the tendency to have 
religious experiences. Of those who went more 
than once a week, 83.3% had such experiences 
45.2% of those who went weekly, and 22.9% of 
those who only went occasionally. Only 19% of 
those .v!ho never went to church had religious 
experiences. (Chi-square= 42.4396, d.f. = 3). 
Contingency coefficient = .3911. 
G~ RELIGIOUS CONSEQUENCE§~ 
Nearly t the students felt religion had· 
some influence on their lives, (43.'7%); 17.4% 
said religion gave meaning and purpose to their 
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lives, 14.1% said it made them more a1vare of 
the needs of other people, and 9 .. 7% said it 
provided a system of ethics for them. 
Nearly t also believed that ones moral 
behaviour in this life influenced the quality of 
future existence, (41. 7%). Ill ell over t the 
sample believed that some form of religious or 
ethic8l system was necessary in order to lead 
a good life, (59.9%). 
H .. SOME CORRELATES OF RELIQIOUS CONSEgU];'NCES .. 
1. RELIGIOUS CONSEQUENC AND BELIEF IN GOD. 
Those respondents whose lives were 
influenced by religion i.e., religion gave their 
lives meaning and purpose, provided an ethical 
system, ma.de them more aware of others needs, 
believed more in God. The percenta were : 
meaning and purpose, 94.3% , believed in God, 
ethical system 94.1%, and aware 8?.Q%. 
2. RELIGIOUS CONSEQUENCES AND INTEREST IN RELIGION. 
Over i of those students who were very 
interested or moderately interested in religion 
also said religion irifluenced their lives, 
(35.6%, q.n.4 and 36.8% q"n.5). 
There v1~s a tendency for those for whom 
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religion gave meaning and purpose to life, to 
be more interested in religion; 42.rf%, were 
very interested, and 45.7% were moderately 
interested. Those for whom religion gave an 
ethical system to live by, tended to be 
moderately Ln.terested, 64.7%. , (only 17.6% 
were very interested). Those whom religion 
made more a~are of the needs of others were also 
inclined to be moderately interested, 66.7%, 
(only 8. 3% were very interested). (Figures for 
q.n.4 given). 
1\ similar trend was found with interest 
in q.n.5, although more respondents whom religion 
made more aware, and gave ethics to live by, were 
slightly more interested in religious questions 
of a philosophical nature, rather than church 
relqted issues ; 26.1% and 43.8% respectively 
were very interested. 
3. RELIGIOUS CONSEQUENCES AND ULTIMATE CONCERN. 
Those repondents who were influenced 
by religion were also more likely to be 
interested in questions of ultimate concern 
95.3% of those who were influenced thought about 
such questions either frequently or occasionally .. 
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Those for whom religion gave meaning, 
purpose and awareness, thought about such 
questions the most. Me:=ming and purpose ; 
51.4% thought about these questions frequently, 
and 45.7% occasionally, 2.9% seldom. The figures 
for those whom religion made more a\vare were : 
54. zY,, 41.,7%, and 4. ~. 
gave an ethical system : 
11.8% respectively. 
Those for whom religion 
29.4%, 58.8%, and 
4. RELIGIOUS CONSEQUENCES AND CHURCH ATTENDANCE. 
Over 4t of those students who attended 
church either more than once a week, \ITeekly, or 
occasionally, were also influenced by religion, 
(38. 4%). More frequent church a.ttenders were 
more inclined to say religion geve meaning and 
purpose to their lives, (60. <J%); whereas of those 
who never vJent : 25% said religion made them more 
aware of the needs of others, 16.7% that it gave 
purpose and meaning to life, and 8.3% that it 
provided them with a system of ethics. Only 
4% of those who went to church more than once 
a. week said religion made them more av1are of the 
needs of others; 2o% of those who went once a 
week, and 35% of those who only went occasionally. 
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5. RELIGIOUS CONSEQUENCES AND RELIGIOUS EXPERIENCE. 
Only 23.7% of those who had rellgious 
experiences said that religion influenced their 
lives. Again those who did have such experiences 
were more likely to say religion influenced their 
lives by giving it meaning and purpose (43.9%). 
Only 18.2% of those who had no such experiences 
c].a.imed this. Those who hadn't had religious 
experiences were more likely to say religion 
made them more aware of the needs of others 
(34.1%); only 12.3% of those who had religious 
experiences claimed this. The relationship 
between the type of influence religion had on 
the respondents life and whether or not he had 
had a religious experience was significant at the 
.02 level of confidence. (Chi-square = 10.7041, 
d.f. = 3). Contingency coefficient .3096. 
6. POLITICAL BELIEF AND RELIGIOUS BELIEF~ 
A slight relationship was found between 
political conservatism and the tendency to 
interpret Christianity more favourably. Of those 
who labelled themselves highly conservative, 
100%, also had a favourable interpretc:1tion of 
Christianity, i.e., either a literal or ethical. 
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interpretation, as opposed to being unsure or 
rejecting it. Of those who labelled themselves 
conservative, 92.6% had a favourable attitude; 
80 .. 5% of those who had liberal political views, 
and 79.5% of soc lists. Of those who ha.d no 
political vievt 76% interpreted Christianity 
favourably. 
Those with socialist or liberal policitical 
views were more likely to have an ethical inter-
pretation of Christianity; 38.5%,and 33.3% 
respectively. They were also the most likely 
to reject Christianity; 15.4% and 17.~ respect-
ively. Political conservatives had the highest 
literal interpretation of Christianity (25%'). 
:!_ COMPARISON BETWEEN :J?HE .. DIMENSION,S, OF 
RELIGIOSITY .. 
Mean percentages were calculated for each 
of the dimensions and are set out in table 19. 
The belief and consequential dimensions ranked 
highest, followed by the experiential and 
practical dimensions. 
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TABLE 19 
COMP.ARISON OF DIMENSIONS 
BELIEB' N % PRACTICES N % 
-----------------------------------------------
God 169 
Religious belief 
148 
Ultimate concern 
68.4 
59.9 
214 86.6 
vourable 
Attitude to 
Christianity 200 80.9 
Affiliated, or . 
religious group 
70 28.3 
B iblica 1 teachings 
Jesus the Son of 
God 103 41.7 
The Trinity 78 31.5 
The resurrection 
89 
The armageddon 29 
Immort8lity 83 
Favourable 
attitude to 
36.0 
11.7 
33.6 
the Bible 159 64.3 
Favourable 
attitude to 
the Church 227 92.1 
Oharch attend-
ance more than 
once a week 
and weekly. 59 
pl11s occasion-
al attend-
24.8 
ance (169) (68.4) 
Involvement 
social activites 
frequently and 
occ sionally 
60 24.2 
F:i.nancial 
Contribution 
66 26.7 
Religious 
Clubs 84 
Prayer 
More than 
once a 
day, daily 
and weekly 
64 
Plus occasional 
9.7 
25.9 
prayer (121) (49.0) 
Med:i.tntion 
More than 
once a day 
daily, and 
weekly 46 18.6 
Pl11s occasional 
mediation 
(101) (40.8) 
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TABLE 19 
COMPARISON OF DIMENSIONS 
BELIEF N 
Mean% = 53.0 
EXPE:RI E:NCE 
Re1igior.:ts 
experience 73 
Extra-sensory 81 
Mean % = 31.1 
% 
29.5 
32.7 
PRAC'r ICEf: N 
Telltng beads 
More than once 
a dny, daily 
and 
weekly 3 1.2 
Plus occasional 
use (10) (4.0) 
Other spiritual 
exercises 12 4.8 
Mean% ~ 17.0 or 
(28.3) 
CON[)EQUENCES 
Influence 138 55.8 
Influence of 
moral 
behaviour 103 41.7 
Necessity of 
ethics 148' 59.9 
Mean % ~ 52.6 
-- --
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PART II 
The means by which change in religiosity 
among students was measured and definitions 
of the concepts used are set out in append 
II~ 
A.DOUBTB ABOUT ~~~IG~O~~ 
Over t the students SR id they had doubts 
about certain religious matters (65.1%). One 
third of these were doubts about how the Bible 
should be interpreted (33.1%); 18.5% had 
doubts about God, 14. '2%. about the church and 
rel:tg:tous practices, and 11% about religious 
beliefs in general. Other Rreas of doubt 
were: agnosticism and disbelief 9.1%, the 
hypocrisy of religion 8.5%, faith~ and moral 
issues 2.4%. 
Doubts about Biblical interpretation 
included : doubts about the validity of the 
Bible, espec:tally such t'lspects as, the 
resurrection, creation, immortality, sin and 
heaven and hell. This category included also 
dotlbts abot1t certain exaggerations and 
inconsistencies in the Bible. Others had 
dot1bts a.botlt : what actually constituted the 
Christian ethic, what was the role of Jesus 
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Christ, and what was good and evil. 
Doubts about God were mainly about 
whether or not he existed, and if so about his 
value. Others had doubts about: the purpose 
and function of God, h relationship to man, 
and what he requires of us, God and science, 
the pov1er of God, and the Trinity. 
Doubts about the church included : 
the authority and power of the church, and 
the necessity of certain practices, e.g. 
communion, baptism, church attendance. 
Bel:i.efs about religion in general 
consisted of : doubts about which church or 
religion was the right one, what was rel:tgion, 
what \vas its role in society, and did ifle need 
religion. 
Some students said they h8d doubts 
about all areas of religion, or that religion 
was irrelevant to life, and that it had no 
basic truth. Others said that perhaps all 
religions might have something to offer. 
These doubts came under the heading of 
agnosticism and disbelief. 
Doubts about hypocrisy included : 
remarks about the negative effects of religion, 
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especially bias resulting in blind ith, 
dogmatism and the tendency to be egocentric. 
Others did not l:tke what they saw as the 
hypocrisy of church goers in general. 
Some students had doubts about their 
capacity for complete faith, and a few had 
doubts about moral issues such as contra-
ception. Other doubts in this area included: 
pre-marital sex, abortion, and what constituted 
Christ morality. 
B .. 
1. 
SOME CORRELATES OF RELIGIOUS DOUBT~ 
~--- ..... ~ t - ----
DOUBTS AND THE BELIEF IN GOD .. 
Students who did not believe in God 
only had slightly more doubts about religion 
than those who did (82. 8% compared w:tth 77. fffo ). 
The difference was not significant at the.05 
level. (Chi-square = .. 4799, d .f. = 1). 
Contingency coefficient = .0457. 
2. DOUBTS AND THE NEED TO BELIEVE. 
Again only a slight difference was 
found. Those with more doubts had a greater 
need to believe, (82. ~· compared with 75.4%). 
The difference was not significAnt at the .05 
level. ( Chi-square = 1.721, df = 1). 
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Contingency coefficient :::: .0711. 
3. DOUBTS AND CHURCH l\'l'TEi\JD"~NCE. 
Those students who attended church 
more frequently had less doubts about religion. 
Of those who went more than once a week, 44% 
said they had doubts ; of those who went 
weekly 84.4%,occasionally 88%, and never 
75.6%. The relationship between frequent 
church attendance and doubts wa.s significant 
at the. 001 leveL (Chi-square = 24. 1864, 
d.f. :::: 3). Contingency coefficient:::: .3055. 
C. PERCEIVE~ .. 
Only ! of the st11dents said that their 
religion had changed since they had been at 
university (32.3%). Almost equal proportions 
sa.id the change was in a negative or positive 
direction, 42.5% and 40% respectively. See 
ble 20 for changes on the various dimensions 
of religion. 
Slightly more students reported a general 
change in attitude towards religion (43. 3%), 
again though, almost equal proportions said 
this change wa.s either in a negative or 
or positive direction ; i.e., 
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. 5% said 
their attitude towards religion had become 
less favourable since they had been at 
university, 21.8% more favourable, and the 
rest had remained unchanged in their att~itude 
(53.4%). 
Of those students who said they had 
changed, more changed in the direction of a 
greater belief in God, less went to church, 
and slightly less prayed. Slightly less 
found religion influenced their lives. Equal 
proportions said they had more and less 
religious experiences since they had been at 
university. 
Over ·~ of the students who had changed 
their beliefs felt this change had taken 
place in their first ye1:lr at university (65.6%), 
21% in their second year, and 10 .. 8}&. i.n their 
third year. 
DIMENSION 
BELIEVE IN 
GOD 
TABLE 20 
PERCEIVED CHANGE 
MORE 
N 1~ 
38 63.3 
LESS 
N % 
22 36.7 
TABLE 20 
PERCEIVED CHANGE 
DIMlENSION FRt~SU~NTLY 
Nl % 
~--
GO TO CHURCH 16 25.4 
PRAY 32 45.7 
--
~lORE so 
RELIGIOUG EXPE:R 
ENCE (i.e. close• 
ness· to God) 32 50.8 
MORE INFLUENCE 
CONSEQUENCE (i,. e. , 
amount of 
luence of 
igion on every-
day life) 37 55.2 
1. PERCEIVED INFLUENCE OF CHANGE. 
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~r.·sc F'RF: UJi,N'TLY 
N % 
47 74.6 
38 54.3 
LES1S so.' 
31 49.2 
LESS 
INFLUENCE 
30 44.8 
The main influences giving rise to an 
increased favourable attitude towards religion 
were; other students and reading, towards a 
decrease in favourable attitude were; reading 
and other students, in that order. See table 
TABLE 21 
llfFLUENCES OF CHANGE 
TYPE Increase Decrease 
N 
PAREl\fTS 5 
COURSE 16 
STUDENTS 39 
UNIVERSITY CLUBS 9 
CLUBB OUT 
UN IVERE3ITY 14 
ING 31 
OTHER 20 
o;' 
/'-
5.0 
14.7 
35.5 
8.2 
13.7 
29.0 
42.6 
N % 
12 .9 
19 17.4 
27 24.5 
5 4.5 
5 4.9 
30 28.0 
25 53.0 
No 
inflaence 
Cfi 
}V. 
80 79.2 
69 63.3 
36 32.7 
96 87.3 
83 81.4 
40 37.4 
- -
Other 
inflaence 
N .:( i/-' 
4 4.0 
5 4.6 
8 7.3 
0 0 .. 0 
0 o .. o 
6 5.6 
2 4.3 
Combined 
amoont of % inf1aence. 
20.9 
36.7 
67.3 
12.7 
18.6 
62.6 
100.0 
f--1 
f--1 
m 
• 
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2. INFLUENCES OF CHANGE AND YEAR AT UNIVERSI'rY .. 
PBrents were more influential with first 
year students than with third year students, 
whereas peer group influences, such as other 
students and rn1iversity clubs, tended to have 
an increasing influence with length of stay at 
university. The influence of course material 
showed little variation. Clubs outside 
university also shmved little variation,a.part 
from a tendency to influence attitudes towards 
religion in a positive way in the second year 
at university, more so than the first or third. 
A similar trend was found for general reading. 
See Table 22. 
3. CHANGE BEFORE: UNIVERSI1Y .. 
Only 26.3% of the students said that 
their religious beliefs etc., had changed before 
they came to university. Most of these changes 
took place between the ages of : 13 - 18 (38.5%), 
and 15-16 (33. 8%); 20Jf took place bet\veen the 
age of 13-14, and 4.6% from 11-12. One respondent 
said such changes had taken place between the 
age of 9-10, and one between 1-2 years of age. 
The types of change most frequently 
mentioned were: dissillusionment with the church 
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and religion, rejection of religion, a more 
literal interpretation of religion and the 
Bible, and a. widening of religious concepts 
(46.3%) .. Others found themselves questioning 
religion more, and some found the beginnings of 
new beliefs (26.8%). Other types of change 
were : conversion (12.4%), concern for others, 
and a general change in a.ttitdue to1.vards 
themself and others (4.9%), formulation of 
their own system of ethics, development of the 
power of reasoning, and realization of the 
world around them (3.7%), religious experiences, 
closeness to God, the answering of prayers 
(2.4%), and 2.4% who also became more mvare of 
the hypocrisy of the church and its believers. 
TABLE 22 
INFLUENCE OF CHANGE liND YEAR AT UNIVERSITY 
INFLUENCE FIRST YEAR 
%Increase % decrease % combined 
amount of 
influence 
a,' /v No 
influence 
rents 12.0 12'. 0 ~24.0) 76.0 
Course 17.2 17.2 34.4) 65.5 
Students 30.0 20.0 (50. 0) 36.7 
University Clubs 7.1 o.o (7 .1) 92.9 
Clubs outside 
University 10.3 3.4 (13.7) 86.2 
Reading 26.7 26.7 (53 .4) 40.0 
~ 
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TABLE 22 
INFLUENCE OF CHANGE AND YEAR AT UNIVERSITY .. 
INJi'LUENCE SECOND YEAR 
% IncreAse % decrease % combined % No 
amount of influence 
influence 
Parents 5.4 13.5 (18.95 73.0 Course 15.0 20.0 (35. 0 57.6' 
Sttldents 47.5 17.5 (65. 0~ 32.5 
University Clubs 12.5 o .. o (12.5 87.8 
Clubs outside 
University 22.2 8. 3 (30.5) 69.4 
Reading 39.5 28.9 (68.4) 28.9 
THIRD YEAR 
Parents o.o 10.3 (10.3) 87.2 
Course 12.5 15.0 (27.5) 67.5 
Students 27.5 35.0 (62.5) 30.0 
University clubs 4.9 12.2 (17.1) 82.9 
Clubs outs ide 
University 8. 1 2.7 (10.8) 89 .. 2 
Reading 20.5 28.2 (48.7) 43.6 
D •. 
1. CHANGE IN BELIEF ETC., AND INTEREST IN RELIGION. 
Those students who were more interested in 
religion also changed their religious beliefs etc., 
more often while they were a.t university. Of those 
students who were very interested in q.n.4, 46. ~ · 
l 
changed, of those who were moderately interested, 
37.3% changed, only 21.6% of those with little 
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interest, and 13.8% of those with no interest 
changed. A similar trend was found for q.n.5; 
41.8%, 26. 9%, 27. a% and 14.3%. The rela.t ionship 
in q.n. 4 between interest and change was 
significant a.t the • 01 leveL (Chi-sq!lare = 
12.0107, d.f.=3) Contingency coefficient = 
• 2162. 
2. CHANGE IN BELIEF' IN GOD .l;ND INTEHEST IN 
RELIGION .. 
Those who had come to believe in God 
more since they had been a.t university were Also 
more interested in religion than those who had 
come to believe in God less. For q.n.s, the 
percentages for those who believed in God more 
were : 77.4% of those who were very interested, 
47.4% moderately interested, 57.1% little 
interested, and 0. a% no interest. The trend was 
not as rang for q .n. 4 : 70.6%, 60. a%, 66.7% 
and 50. Cf%. 
3. CHANGE IN ATTITUDE AND INTE:REST IN RELIGION .. 
Those v1ho had developed a. more favo11rable 
attitude towards rel ion were also more 
interested in it; hmvever, the relationship was 
not significant at the • 05 leveL The; percentages 
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for q.n.4 were : 27.8}0 of those who were more 
favourable in their attitude were very interested, 
and .. 7% were moderately interested, 13, ~ 
had little interest, and 5.ff% had no interest. 
The percentages for q.n.5 were : 58.5%, 34.~, 
7.5% Emd o.o. (Chi-sqttare::::: 10.9649, d.f. = 6). 
Contingency coefficient = 2090. 
4. CHANGE IN CHURCH ATTENDANCE AND INTEREST IN 
RELIGION. 
Those who attended chttrch more frequently 
since they had been at university were less 
interested in religion than those who attended 
church less. The percentages for q.n.4 were : 
63.6}& of those who went to chttrch less were very 
interested, 80 .. ~· were moder;1tely interested, 
55.6% had little interest. For those who v..rent 
more the percenta were : 36.4%, 20. ($ and 
44.4%. The percentages for q.n.5 were : 60.7% 
very interested, 79.~ moderately interested. 
5. CHANGE IN CLOSENESS TO GOD AND INTEREST IN 
R:&;LIGION .. 
Those who felt themselves to be closer to 
God were only slightly more interested in religion. 
Of those who were closer to God : 34.4% were very 
interested, and 5Q% moderately interested. Of 
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those whose closeness to God had decreased, 16.1% were 
very interested and 58. J% moderately interested, 
(q.n.4). The percentages for q.n.5 were : 
65.6%, 21.9%, 31.0% and 48.3%. 
6. CHJl,NGE IN INFLUENCE AND INTE:REST IN RELIGION., 
Those respondents who felt themselves to 
be influenced more by their religious beliefs 
etc. , were Also more int ed in religion. 
Again the differences were not large. Of those 
who were influenced more : 32.4% were very 
interested, and 54.1% moderately interested. Of 
those who were influenced less : 16.7% ·were very 
interested, and 53.3% moderately interested, 
(q.n.4). The percentages for q.n.5 were : 
70.3%, 16.3%, and 25.o;b and 60.7{ac. 
E. CROS~-SECTIONAL CHANGE 
1. DOUBTS ABOUT RELIGION. 
No significant difference at the .. 05 
level was found between doubts about rel ion 
and year at university. There was only a slight 
tendency for doubts to incrense with length of 
stay at university; 75.2% of first year students 
said they had doubts, 76.3% of second ye:""'r students, 
and 78.4% of third year students. (Chi-square = 
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2817, d.f. = 4). Contingency coefficient = 
.0981 
2. BELIEF .. 
(a) RgLIGIOUS BELIEF~ 
No significant difference was found at 
the .05 level between possession of some form 
of religious belief and year at university. 
There was only a slight tendency for more 
second year students to claim such belief (65.7%); 
first year students were the least likely to, 
55.9%, and 62.1% of third year students said they 
had religious beliefs (Chi-square = 1.1038, 
d.f. = 2). Contingency coefficient= .0685. 
Religious beliefs tended to shift from 
an emphasis on christianity ·and the role of Jesus 
Christ among first year students, (35.4%), to an 
emphasis on the role of God among second year 
students, (31. 8% ). Third year students were more 
interested in ethical aspects of religion, (28.9%). 
Differences again were not t however, 20.8% 
of first year students said God was the main 
aspect of their belief, 29.5% of second year 
students named Christianity and Jesus Christ, 
26.3% of third year students also chose this. 
The tendency to be undecided a;bout the nature of 
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of ones religious belief decreased with length 
of stay at. university : 8.3%, o.Cif{; and O.r$. 
(b) ACCEPTANCE AND INTERPRETATION OF CHRISTIANITY~ 
No significant difference was found at 
the .05 level between interpretation of Christian-
ity and year at university, though there was a 
slight tendency for first and second year students 
to be more favourable in their attitude than third 
year students : 81.7% of first year students 
were favourable, 81.5% of second year students, 
and 72.gfo of third year. There was also a slight 
tendency for literal interpretations of Christianity 
to increase in the second year, but then to decrease: 
13. ~, 25.3% and 10.3%. Those who rejected 
Christianity, or who were not sure what they 
believed about it but stil~ thought Jesus had 
something important to say, were more likely to 
have such beliefs the longer they had been at 
university. The percentages were: 13.2%, 12.0%, 
16.0 and 35.2%, 21.0% and 41. 2% respectively. 
(Chi-square = 12.2051, d.f = 8). Contingency 
coefficient •.2226. 
(c) BIBLICAL BELIEFS. 
N1o significant differences. at the .05 
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level were found betv.reen Biblica..l beliefs (i.e., 
Jesus was the Son of God, the Trinity, the 
resurrection, the armageddon, immortality) and 
year at university. There was though a slight 
tendency for these beliefs to decrease with 
length of stay at university, and in the case 
of the first three beliefs given above, to be 
strongest in the first year. Second year 
students were also the least undecided about these 
beliefs. Percentages are given in table 27. 
The Chi-square and contingency coefficient values 
were as follows . Immortality (Chi-s quare ::: . 
1. 8841, d.f. ::: 8). Cpntingency coefficient = 
.0903. Jesus was the Son of God (Chi-square = 
11.9406, d .f .=8). Contingency = . 2208. Trinity 
(Chi-square • 9.1157, d.f. ::: 8). Contingency 
coefficient = .1965. Resurrection (Chiwsquare 
::: 12.3442, d.f. ::: 8). Contingency coefficient = 
• ~52. Armageddon (Chi-square::: 10.1885, d.f. = 
8). Contingency coefficient = .2186. 
(d) GOD .. 
No significant difference was found at the 
.05 level between belief in God and year at 
university. There was only a slight tendency for 
belief to increase with length of stay. (Chi-
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square - 1.4776, d.f. = 2). Contingency coefficient 
= .0794. 
The definition of God tended to become less 
orthodox with length of stay at university. The 
belief that God was a supernatural superior 
spiritual being, decreased in the third year : 
2~, 33.~, 2~, whereas the tendency to define 
God as : some form of power, force or essence, as 
a human value, or as a benevolent being, increased 
with length of stay at university. The percentages 
were: power etc. , g{o, 12.5%, 20%, human value, 
gfo , 4. ';:$, 12%, and benevolent being, 6% , 10., 4%., 
1~. 
(e) BELIEF IN GOD, PARENTS RELIGIOSI'l"Y AND YEAR 
AT UNIVERSITY. 
Very little relationship was found between 
belief in God, parents religiosity and year at 
university. There was a .slight tendency, however, 
for students whose parents were not religious to 
increase their belief in God with length of stay 
at university : 18. 2'/a of first year students 
believed; 22.3% of second year, and 29.7% of 
third ye2r. There was also a very slight tendency 
for students with very religious parents to 
believe less in God with leng.:th of stay at university. 
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The percentages were : 7.5%, 6.5% and 6.7 %. 
The percentages for those with religious 
parents were : 32.2%, 32.8% and 33.7</o, and with 
anti-religious parents, 1. 0}6, 1. 3% and 1. 3%. 
(f) .AGNOSTIC ISM AND ATHEISM. 
Both agnosticism and atheism decreased 
with year at university, less students had such 
beliefs in their second year at university. 
The percentages for agnosticism were : 23.efo<, 
14.4% and 14.8% for athei<sm, 10.7, 9 .. 2% and 9.49L 
(g) DENOMINATIONAL CHOICE, DENOMINATIONAL UP-
BRIN~NG .AND YEAR AT UNIVERSITY. 
Students were slightly less likely to still 
belong to the denomination they were brought up 
in in their third year at university. Denominational 
choice and denominational upbringing were closer 
in the second year. The percentages found were : 
2g%, 34. ~, and 23% for those who still belonged 
to the denomination they were brought up in. 
The apostacy rBte while at university 
was greater for those students brought up in the 
Baptist or 'other' Christian denominations. The 
128. 
apostacy rates were : 75%, 25$, 25% and 45.4%, 63.6% 
and 27.~ respectively. Apostacy rates were less 
for those brought up in the Methodist, Catholic, 
Anglican and Presbyterian denominations. The 
rates for these denominations were as follows : 
Methodist ~' 18.~, ~' Catholic 25%, 15.~, 
18.7$, Anglican 5.5%, 9.5%, 4.~, Presbyterian 
7.9{;, 4.~, 3.:1$. 
(h) NEED TO BELIEVE. 
No significant difference was found at 
the .05 level between need to believe and year at 
university, thought there was a slight decrease 
in need from first to third year. The percentages 
were : 39.7%, 48.6% and 37.9f;. (Chi-square= 
2.1882 7 d.f. = 2). Contingency coefficient = 
• 0958. 
(i) ULTIMATE CONCERN. 
No significant difference was found at the 
.05 level between interest in the basic permanent 
problems of mankin<;l' and year at university, though 
there was a. slight tendency for such interest to 
increase with length of stay at university. Of 
those who were in their first year at university 
86% ha.d an interest in these problems, 88.1% of 
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those in their second year, and 90.5% of those 
in their third year. (Chi-sqllare = 8.3239, d.f. 
= 8). Contingency coefficient = .2119. 
Interest in social isslles increased with 
length of stay at llniversity : 19.4%, 17. afo. and 
29.8'$, while the area of sllffering as an llltimate 
concern decreased : 10.~, 9.4% and 5.'::$. 
(j) ATTITUDE TOWARDS RELIGION • 
. Little difference was follnd between 
favollrable attitt.fe towards the chllrch and year 
at llniversity. (Percentages were : 92.4%, 97.3% 
90.5%). 
The tendency to believe that the function 
of the chllrch was to provide a guide for leading 
a good life increased with year at llniversity : 
(9% first year, 18.7% second, and 20.8% third.) 
Whereas the belief that the chllrch was for the sal-
vation of sinners decreased : 6.7%, 5.3% and 
4.2%. There was also a slight increase in 
negative remarks abollt the church : 3.2$, 1.3% 
and 6.7%. Again it was lo-vrest amongst second 
year stlldents. 
No significant difference was follnd at 
the .05 level between reaction to the Bible and 
year at llnivers ity. Again second year students 
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were more favourable in their attitude, (i.e., 
chose answer categories 1 or 2 to q.n.6, see 
Appendix I). The percentages found were : 
69.8%, 77.e{o and 68.9}&. (Chi-square= 10.4422, 
d.f. = 8). Contingency coefficient= .2058. 
There was a slight increase in the belief 
that the Bible was one of the many books which 
offers a guide to living a good life : 42.9,%, 
43.~, and 49.~. There was a decrease in the 
beli s that it was an historical document of little 
relevance to this day and age, and that belief 
in the Bible now holds back and retards human 
progress. The percentages here were : 18. 7%., 
9.5%, 11.3%, and 6.6%, 4.~ respectively. Second 
year students were also more likely to believe 
that the Bible was the inspired word of God. This 
belief also declined with length of stay at 
university. The percenta were : 19.8%, 27% 
and 12.7%. 
(k) INTEREST IN RELIGION. 
No significant difference was found at 
the .05 level between interest in religion and 
year at university, though both questions 4 and 5 
showed a slight decrease, with the greatest 
interest being among second year students. 
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Percentages were : 67.7%, 77.6/d-, 60.8% and 
79.5%, 84.2%, and 77% respectively. (Chi-square 
for q .n.4 was 8. 09903, d .f. :::::: 6). Contingency 
coefficient m .1791. 
3. RELIGIOUS PRACTICES. 
(a) CHURCH ATTENDANCE. 
No significant difference was found at the 
.05 level between attendance at church and year 
at university. Attendance was slightly higher 
among second year students, and it decreased 
among third year students attending more than 
once a week or weekly. The percentages for attend-
ance more than once a week, weekly and occasionally 
were : 63.4% among first year students, 68.4% 
among second year , and 63. 5% among third. For 
attendance more than once a week and weekly the 
percentages were ; 23.6%, 26.3%, and 21.6~. 
(Chi-square:::::: 1.5837, d.f. = 6). Contingency 
coefficent = .0808. 
(b) STUDEN11 CHURCH ATTENDANCE, PARENTS CHURCH 
ATTENDANCE AND YEAR AT UNIVERSITY. 
The church attendance of first year 
students was found to be closer to the church 
attendance of their.parents. Table 23 shows 
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the percentage of students who attend church as 
frequently as their parents, e.g. , 4. 3% of students 
who went to church more than once a week also 
had parents who attended as frequently. 
TABLE 23 
S1'UDENT CHURCH ATTENDANCE, PARENTS CHURCH ATTENDANCE 
AND YEAR AT UNIVERSITY. 
pARENTS 
FREQUENCY 
More than 
a week 
Weekly 
once 
Occnsionally 
Never 
STUDENTS ATTENDANCE RATE 
%First year Second ye1:1r Third year 
4.3 1.3 2.7 
9.6 5.2 4.0 
19.3 15.7 18.9 
21.5 14.4 17.5 
(c) GROUPS OUTSIDE THE FORMAL STRUCTURE OF THE 
CHURCH. 
Students in their second or third year 
were more likely to belong to religious groups 
outside the formal structure of the church. The 
percentages were : 2.~, 7.8%, and 8.~. 
(d) INVOLVEMENT. 
No significant difference was found 
133. 
at .05 level between the tendency to give financial 
contributions to the church and year at university, 
though there was a slight tendency for students to 
contribute less often in their third year, and 
for second year students to give more often. The 
percentages were : 25.8%, 35.5%and 20.2%. 
(Chi-square = 4.1064, d.f = 2). Contingency 
coefficient = .1300. 
Second year students were the most likely 
to belong to a. university religious group, and 
those students in their third year were more 
likely to than those in their first. Percentages: 
5.3%, 14.4%, and 8.1%. 
No significant difference was found at 
the .05 level between the tendency to be inv~:>lved 
with social activities associated with the church 
and year at university. Although, second year 
students were tho most likely to, and third year 
students the least. Percenta were : 27.~ 
31.5%, and 13.5Jb ·(Chi-square= 9.7931, d.f. = 6) 
Contingency coefficient = .1976. 
(e) SPIRITUAL EY~RC]S~S. 
No significant difference was found at 
the .05 level between praying and year at university. 
134. 
Second year students were more likely to pray 
and third year students the least likely to. 
The percentages for prayer at least once a day, 
at least once a week, and occasionally 1-<1ere : 
45.1%, 56.5%, and 47.2%. For those who prayed 
at least once a day or at least once a week : 
.6%, 34. 2~ and 21.6?L (Chi-square= 5.2099, 
d.f. = 6). Contingency coefficient= .1449. 
No significant difference was found at 
the .05 level between meditation and year at 
university, although again there was a tendency 
for second year students to meditate least. The 
percentages for ily, weekly and occasional 
meditation were : 39.7%, 51.3%, and 32.3%; for 
daily and weekly meditation : 21.5%, 25%, and 
9.4%. (Chi-square= 10.6804, d.f. ::::: 6). 
Contingency coefficient= .2052. 
Those who had other forms of spiritual 
exercise were more likely to do so in their second 
year at university, (3, 10, 5) .. 
4. RELIGIOUS EXPERIENCES .. 
No significant difference was found between 
the tendency to have a religious experience, and 
135. 
year at tmiversity. Again second year students 
were more likely to, and third year students the 
le.:tst likely to. (Chi-square;:; 5.2099, d.f. = 6). 
Contingency coefficient = .1449. (.05 level). 
5. CONSEQUENCES OF' RELIGION. 
No significant difference wa.s fotmd 
at the .05 level between the tendency for religion 
to influence the respondents life, and year at 
university, though there was a slight tendency 
for second year students to be more influenced, 
and third year students the least influenced. 
The percentages were : 40.~, 53.9,%, and 37.8%. 
(Chi-square= 3.3328, d.f. = 6). Contingency 
coefficient = .1738. 
No significant difference was fotmd at 
the .05 level between belief in the necessity of 
some religious or ethical system in order to live 
a. good life, and year at tmiversity. Third year 
students were slightly more likely to believe this, 
and second year students slightly less likely. 
The percentages were : 60.2%, 56.5% and 66.2,%. 
(Chi-square = .5213, d .f, = 2). Contingency 
coefficient = .0477. 
No significant difference was fotmd at 
the .05 level between the belief that moral 
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behaviour in this life influences the quality 
of future existence, and year at university. 
There was a slight tendency for first year 
students to be more likely to believe this and 
second year students least likely. (Chi-s quare 
= 1.8637, d.f. = 2). Contingency coefficient = 
• 0919. 
(a) CONSEQUENCES OF RELIGION, PARENTS 
RELIGIOSITY, AND YEAR AT UNIVERSITY. 
There was a slight tendency for students 
with very religious, or religious parents to be 
influenced less by religion with year at univerity, 
and for students whose parents were not religious 
to be influenced more. See Table 24. 
TABLE 24 
CONSEQUENCES OF RELIGION, PARENTS, RELIGIOSITY, 
AND YEAR AT UNIVERSITY. 
PARENTS RELIGIOSITY % INFLUENCED BY RELIGION 
First year second third 
year year 
Very r tgious 6.4 5.2 5.4 
Religious 21.5 28.9 17.5 
Nlot religious 8.6 15.8 13.5 
Anti-religious 1.0 1.2 o.o 
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(b j POLITICAL BELIEFS. 
Political beliefs were found to change 
with year at university. There was an increase in 
adherence to all political categories, but the 
amount of change was greater for liberal political 
beliefs, (22. 7%) chc.~nge) followed by socialist 
beliefs (14.9%). ConservAtive beliefs increased 
by only 5.~, and highly conservative by 6.4~&'. 
The tendency to have no political belief increased 
by only 5.B$. Socialism and highly conservative 
beliefs were strongest among second year students. 
Compa.ring political beliefs held before 
coming to university with those formed in the first 
year, liberal beliefs again increased the most ; 
by 6%, and socialism by 2.9}0-. Conservative beliefs 
decreased .5%·, and highly conservative beliefs 1.2%. 
The tendency to have no political beliefs also 
decreased 7.3%. Table 25 sets out the percentage 
of students holding various political views in 
their first, second and third years at university, 
and before they came to university. 
(c) STUDENT POLITICAL BELIEF, PARENTS POLITICAL 
BELIEF AND YEAR AT UNIVERSITY .. 
Very lj_ttle difference wasfound between 
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the closeness of students political beliefs to 
their parents political beliefs, and year at 
university. Students whose parents had either 
solialist or conservative political beliefs were 
more likely to have similar beliefs in their first 
year at university, and less likely to in their 
third year. Students whose parents had liberal 
political beliefs were less lj.kely to have such 
beliefs in their first and second year, and more 
likely to in their third. Table 26 sets out the 
relationship between student and parental political 
beliefs and year at university, e.g. , 3. ~ of students 
in their first year who had socialist beliefs also 
had parents with similar views. 
TABLE 25 
STUDENTS POLITICAL BELIEFS 
YeAr at POLITICAL BELIEFS. 
University % Socialist Liberal Conservative 
Before 
university 7.2 15.8 15.8 
First year 10.1 21.8 15.3 
Second year 25 .. 0 40.7 14 .. 4 
Third year 14.8 44.5 20.2 
Highly 
Conservative 
1 .. 6 
.4 
7.8 
1.3 
No political 
View. 
12.1 
4.8 
3.9 
9.4 
f-l 
ljj 
c.o 
. 
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TABLE 26. 
STUDENTS POLITICAL BELIEFS, PARENTS POLITICAL 
BELIEFS AND YEAR AT UNIVF~SITY 
PARENTS 
POLITICAL 
VIEW % the 
same 
Socialist 
Liberal 
Conservative 
Highly conserva-
tive 
STUDENTS POLITICAL VLf:i:W 
First year 
3.2 
18.2 
18.2 
o.o 
second year third 
year. 
3.9 2.7 
13.1 21.6 
10.5 14.8 
1.2 o.o 
6. COMPARISON OF DIMENSION OF CROSS-SECTIONAL 
CHANGE .. 
Table 27 gives the mean percentage change 
for each dimension. Although there was a tendency 
for the belief, practical, and experiential 
dimensions to decline with length of stay at 
university, and for second year students to be more 
religious, the differences were only slight. 
The mean percentage· for the consequential dimension 
showed no change. 
TABLE 27 
GROSS-SECTIONAL CHANGE 
D IHEN S I ON First year Second year Third year 
N .. % N., % N. % 
BELIEF 
Religious belief 52 55.9 50 65.7 46 62.1 
Favourable attit-
llde tOirJards 76 81.7 62 81.5 54 72.9 
Christiantity 
BIBLIC~0"L BELIEF 
Jesus was the 
Son God 39 41.9 39 51.3 25 33.7 
Trinity 29 31.1 29 38.1 20 27.0 
Resllrrection 37 39.7 32 4~.1 20 27.0 
Armageddon 15 18.2 10 31.1 4 5.4 
Immortality 33 35.4 26 34.2 .3 
GOD 61 65.5 52 68.4 55 .3 
Religious group 27 29.,0 26 .2 17 23.0 ~ 
Ultimate concern 80 86.0 67 88.1 67 90.5 1--1 
• 
TABLE 27 (continued) 
Favoarable attitude 
towards the church 86 92.4 74 97.3 67 90.5 
Favoarable reaction 
tmvards the Bible 65 69.8 59 77.6 51 68.9 
Mean % 54 58 51 
PRACTICAL 
Charch attendance 
More than once a week59 63.4 52 68.4 47 63.5 
weekly and occasion-
ally. 
Charch attendance more 
than once a week (22) (23. 6) (20) (26. 3) (16) (21.6) 
and weekly 
In'J!i vement fina.nc-
ial contributions 24 25.8 27 35.5 15 20.2 
Religious club 5 5.3 11 14.4 6 8.1 
Soc 1 activities 26 27.9 24 31.5 10 13.5 
Prayer 
daily, weekly and ~ occasionally 42 45.1 43 56 .. 5 35 47.2 [\) 
daily and weekly (22) (23.6) (26) (34. 2) (16) (21.6) . 
Meditation 
daily, weekly and 
occasionally 
ily and weekly 
Mean % 
EXPERIENCE 
TABLE 27 (Continued) 
37 39.7 
(20) (21.5) (19) 
34(21) 43(28) 
Religious experience 27 23.0 28 
Mean% 29 37 
-
-
CONSEQUE'NCE 
Influence 38 40.8 41 
Ethical System 56 60.2 43 
Moral influence 46.2 27 
Mean$ 49 49 
51.3 
(25. 0) 
36 .. 8 
53.9 
56.5 
35.5 
24 
(7) 
31(12) 
18 
24 
28 
49 
33 
49 
32.3 
(9 .. 4) 
24 .. 3 
37.8 
66.2 
44.5 
f-' 
1-P> 
U) 
. 
144. 
PART III BACKGROUND VARIABLES. 
Definition of backgrowrrd variables are 
given in appendix IL. 
The percentages used in this section were 
those yielded by the computer programme and are 
percentages of the number of students who 
answered the question being discussed. They 
should be taken a.s a possible trend only. A 
more accurate analysis could have been made by 
taking percentages of the total number of 
students in each category. For example, belief 
in God by all arts students, science students 
etQ, in the sample, instead of belief in God by 
only those· arts and science students who answered 
the questj_on: 
A. BACKGROUND VARIABLES AND THE DIMENSION OF 
RELIGIOSITY. 
FACULTY. 
1. Faculty and Belj_ef. 
(a.) Acceptance and interpretation of Chrj_stj_anity. 
Students belonging to different faculties 
differed in their interpretAtion of Christianj_ty •. 
All favoured an ethical interpretation, but in 
varying degrees. Fine arts students were the 
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most likely to favour such an interpretation 
(66.7%), and science students the least (26.9%). 
Science students were also the most likely to 
reject Christianity (23.1%), and arts students 
were the most likely to have a literal 
interpretation (20. 2%). 
(b) God. 
Students studying lavv and arts were the 
most likely to say they believed in God, 84.6% 
and 81% respectively. Commerce and science 
students were the least likely to : 6o% and 
60 .. 7$. 
Science students were also the most 
likely to say that God was indefina.lbe ( 25.9%). 
Commerce, engineering, arts and fine arts were 
more likely to define God as a supernatural 
superior, spiritual being. The percentages were: 
5o%·, 31.6%', 29.5%' and 25%' respectively .. Fine 
arts students were also more likely to choose 
definitions such as : pantheistic 25%, human 
values 25%, or some form of power, force, or 
essence 25%. Law students were also more likely 
to choose this last category, 3lf/o. 
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(c) Agnostic ism and Atheism. 
The highest atheism scores were obtained 
by fine arts students, 40%, science, 38.1% and 
engineering students 36.4%. The percentages 
for the other faculties were :arts 28.6%, 
commerce 22. 2}& and law o. ofo. 
Law students also had the highest 
agnosticism scores, 75%, a.rt 64.3%, fine arts 
60%, science 57.1%, commerce 55.6% and 
engineering students 27. '::1%. 
(d) Need to believe. 
No significant difference was found a.t 
the .05 level between the different faculties 
and the need to believe. Arts and engineering 
students, however, ha.d the greatest need, both 
50%, and science students the least, 30.4% 
(Chi-square= 7.0'Z70, d.f. = 5). Contingency 
coefficient = .1700. 
(e) Interest in religion. 
For both q.n. 4 and 5 arts students were 
the most interested in religion; 79.5% and 
89. gfo. were very interested or moderately interested 
in these questions. Science students were the 
least interested in q.n. 4, 53.6%, and commerce 
and law students the least interested in q.n.s, 
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68. 2}h: and 69.2% respectively. Science students 
scored 73.2%. for q.n. s, fine arts 83.3% and 
engineering students 89. gfo. 
2. FACULTY AND RELIGIOUS PRACTICES. 
(a) Church attendance. 
Fine arts students were the least 
likely to attend church, 3~.3% (occasionally), 
followed by science students, 51.S% (more 
than once a week, weekly and occasionally). 
Arts students were the most likely to, 79.3% 
(more than once a week, weekly and occasionally), 
follmA~ed by engineering and law students, 77.4% 
and 73.4% (more than once a week, weekly and 
occasionally). 
1. BELIEF AND SEX. 
(a) Acceptance and interpretation of Christianity. 
Very little difference was found bet\veen 
the sexes in their acceptance or interpretation 
of Christianity. Differences were the most 
noticeable at the extremes however. Females 
had a more literal interpretation, (19%), males 
(13%). Females also rejected Christianity 
more th an males, 14.3% and 11.5% respectively. 
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Only slightly more male students preferred an 
ethical interpretation of Christianity, 25. gf;, 
and 31% of females. Percentages for males and 
females who were not sure of their interpretat-
ion but still thought Jesus had something 
important to say differed little; 33.3%, and 
33. 6%. respectively. 
(b) God. 
Female students believed in God more 
than male students. The difference was not 
large however, 79.5% and 65.9%. 
Females were also more likely to define 
God as a supernatural stlperior being, (30'}0), 
and males 25.7%. Females were more likely to 
see God as a creator (11.7%),males 8.1%, as 
benevolent (16.7%}, males 12.2/o, and also to 
have a pantheistic interpretation of God (13.3%) 
males 4.1%. Whereas male students were more 
likely to : say that God was indefinalbe (18. 9%), 
females 1Q%, to define God as the self (9.5%), 
females 6.7%, as a human value (10.8%), females 
3. 3%', and as Jesus Christ ( 2. 7%), males 0. 0%. 
(c) Agnosticism and Atheism. 
No difference was found between the 
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sexes on agnosticism scores, though more 
fem~le students tended to label themselves 
atheist than male st11dents. The percentages 
were 39.1% and 27.5% respectively. 
(d) Denominational upbringing and denominational 
choice. 
Female students who were brought up 
Catholic, Presbyterian and Methodist were more 
likely, than male students, to still choose 
these denominations. The percenta were as 
follow·s : 100%, 88. ~, 83.3%, 75%, and 100%, 
66.7%. Male students were more likely to still 
choose the Baptist denomination; 100}0 and 66.?%. 
No differences were found between the sexes 
for the other denominations. 
(e) Need to believe. 
No significant difference was found at 
the .05 level between the sexes and need to 
believe, though female students showed the 
greatest need, (51.2%) and males 37.6%. (Chi-
square = 4.9234, d.f. = 3). Contingency coefficent 
= .1424. 
(f) Interest in Religion. 
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Female students were more interested 
in religion than male students (q.n. 4 and 
5), but the differences were not large. Both 
males and females were more interested in 
q.n.5 than q.n.4. The percentages were as 
follows : q.n.4, 75.Q% of females were either 
very interested or moderately interested, and 
60.Q% of males. For q.n. 5 the percentages 
were 88.1% and 78.5%. 
2· RELIGIOUS PRACTICES AND SEX. 
(a) Church attendance. 
Little difference v..ras found between the 
sexes and church attendance. Males attended 
church only slightly more than females. The 
percentages for attendance more than once a 
week, weekly and occasionally were : 67.1% and 
63.9%. Again female percentages were higher 
at the extremes; more females went to church 
more than once a week (12. 8%), and males 8. o%. 
Whereas more males were likely to go on a weekly 
or occasional basis, 15.3% Bnd 11.6%, 43.ff%, 
and 39.5%~ Only slightly more females said they 
never attended church (36%), and males 32.8$. 
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(b) Pr~yer. 
Female students prayed more than male 
students; and they also prayed more frequently. 
The percentages were : 29.~ and 15.~ (at 
least once a day), 5.7'j) and 5.1% (once a week}, 
34.1% and 21. ~ (occasionally). Male students 
were more likely to never pray, 58.7% and 40.2%. 
3. RELIGIOUS EXPERIENCE AND SEX. 
Male studentswere slightly more likely 
to have religious experiences than female 
students. The percentages were, 33.1~ and 
25.f!%. 
4. CONSEQUENCES OF RELIGION AND SEX. 
Little difference was found between the 
sexes and the influence religion had on their 
lives. Females were only slightly more influenced 
46.5% and 43.0%. Male students were more likely 
to say religion provided them with a system of 
ethics to live by (18.6%) and females 15%. 
AGE 
-
1. BELIEF AND AGE. 
(a) Acceptance and interpretation of Christianity. 
Older students were more likely to reject 
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Christianity ; 21.6% of those over 21 did so, 
16.7% of 21 year olds. 
Twenty year olds and those over 21 were 
the most likely to interpret the Bible literally; 
20.8% and 24.3% respectively. 
(b) God .• 
Older students were more likely to 
believe in God than younger students. The 
percentages increased from 65.8% for 18 year 
olds to 73 .1%., for those over 21. The 
differences, however, were not significant at 
the .05 level. (Chi-square = 2.2298, d.f. = 
5). Contingency coefficient = .0969. 
Definitions of God as : creator, as 
a supernatural superior spiritual being, as a 
human value, and as some form of power, force, 
or essence, all increased with age. Whereas 
the belief that God was indefinable decreased. 
So did belief in God as a benevolent being. 
(c) Agno icism and Atheism. 
Atheism tended to decrease with age 
from 37.5% among 18 year olds, to 16.7% among 
those over 21. There was, hmvever, an increase 
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to 41.7% among 21 year olds. 
Agnosticism on the other hand increased 
with age from 5o% among 18 ye.:1r olds to 66.7% 
among those over 21. 
(d) Need to believe. 
No significant difference was fotmd at 
the .05 level between the different age groups 
and the need to b ieve, though older students 
had slightly less need; 38.9% of 21 year 
olds, and 37.5% of those over 21. Those 
students in the 18 and 19 year old age groups 
scored 43.~ and 41.3% respectively, and 20 
year olds had the greatest need, (50. 9%). 
(Chi-square= 2.2463, d.f. = 5). Contingency 
coefficient = .0967. 
(e) Interest in religion. 
Little difference was found between 
age and interest in religion. More difference 
was found with q.n.4 than q.n. 5. Interest in 
q.n.4 increased with age from 18-19~ dropped 
from 20-21, and increased again with those over 
21. The percentages for those very interested 
or moderatelv interested were : 68.3% (181 
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74.3% (19). 69,% (20), 5o% (21), 70.8% 
(21+). The same pattern was found for interest 
in q.n. 5 : 82.9%, 84.1%, 81.1%, 72.9%, and 
87.8%. 
2. RELIGIOUS PRACTICES AND AGE. 
(a) Church attendance. 
Again little difference was found, and 
about equal percentages of students in all 
age categories attended church occasionally 
or never. Slightly more students between 
the ages of 19-20 attended church more frequently; 
10.8% of 19 year olds and 14.5% of 20 year olds 
attended more than once a week, and 18.5% of 
19 year olds and 12.7% of 20 year olds attended 
weekly. 
(b) Prayer. 
A slight increase in prayer with age 
was found bet1..reen 18 and 20 year old students. 
For those students who prayed daily or weekly 
the percentages were : 22% (18), 24.3% (19), 
36.3% (20), 18.9% ( 21), and 24.6% (21+). 
Twenty one year olds were also the most likely 
to never pray (64.9%), and twenty year olds 
155 .. 
the most likely to pray (30.9%). 
3. RELIGIOUS EXPERIENCE AND AGE~ 
No significant difference was found 
at the .05 level between the various age 
groups and the tendency to have a religious 
experience. A slight increase was found from 
18-20, with a drop among 21 year olds. Those 
over 21 were th most likely to have such 
experiences. The percentages were : 22.5% 
(18), 33.3% (19), 33.3% (20), 24.3% (21), 
and .5% (21+). (Chi-square:::: 3.7277, d.f. = 
6). Contingency coefficient= .1242. 
4. CONSEQUENCES OF RELIGION AND AO~. 
The tendency for religion to influence 
ones life also increased from 18- 20, decreased 
among 21 year olds, and increased again for 
those over 21. The percentages were : 39.5% 
(18), sq% (19), 50.9% (20), 36.8% (21) and 
41.4% (21+'. 
The belief that religion gave meaning 
to their life was strongest among those over 
21 and 20 year olds; (41. ~ and 39.3% 
respectively). The tendency for religion 
to provide a system of ethics was stronger 
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among yownger students, 20 year olds being the 
most likely to feel this (21.4%). The belief 
that religion made them more aware of the 
needs of others \-lras strongest among 21 year 
olds and 19 year olds; 35.7% and 30% 
respectively. 
SOCIO-ECONOMIC CLASS~ 
1. B IEF AND SOCIO-ECONOMIC-CLASS. 
(a) Religious Belief. 
No significant difference was found at 
the • 05 level between the· :various indicators 
of s.e.c. and religious belief. However, those 
from the lmver s. e. c. were less likely to have 
such beliefs. When measured by educational 
level, 52.9,% of L(low) s.e.c. had religious 
beliefs, 64.6% of H (high), .64.1% M.H. (moder-
ately high) and 67.7%M. 1. (Moderately low) 
(Chi-square= 1.9000, d.f. = 3). Contingency 
coefficient = .0899. 
When measured by occupation the 
percentages were : H 62.8%, M.H. 69.1%, M.L. 
66.7% and 1.54.1%. For income the figures were: 
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H 62.$%, M.H. 64.3%, M.L.56.g% and 1.100% 
(n = 3 ). Religious belief on the years at 
school index yielded the following percentages: 
H. 71.4%, M.H. 59.2%, M.L. 68.7% and 1.54.3%. 
(Chi-square ::: 4.1477, d.f. = 3). Contingency 
coefficient = .1323. 
(b) God. 
No significant difference was fownd at 
the .05 level between belief in God and s.e.c., 
though those in the lower classes believed less. 
The percentages were : H.70~7%, M.H. 77.5%, 
M. L. 64.2%, and L. 61.1~&. (Chi-s quare = 
4.5099, d.f. = 3). Contingency coefficient = 
.1381. 
(c) Agnosticism and Atheism. 
Agnosticism was more frequent among 
students from M.L. or L. s.e.c.; 71.4% among 
M.L. (years at school scale), 71.4% among 
M.L. (educational level scale), 66.7% among 
L. (occupation sea ), and 71.4% among M.L. 
(income sc.ele). 
No difference was found between combined 
s.e.c. and atheism; however, there were 
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differences on the individual scales. On 
the years at school scale, atheism was stronger 
among students from L.s.e.c. (46.2%). On the 
educational level scale L.s.e.c. also scored 
46.2%, however H.s.e.c. was also high (36.4%). 
Little difference was found on the occupation 
scale, and on the income scale, the highest 
score was among M.H. s.e.c. (37.8%), and 
secondly among H. s.e.c. (25%). 
(d) Attitude to Religious Educ,gtion. 
No significant difference was found at 
the .05 level between students from different 
s. e. c. and the belief in religd.ous education 
for children. Those from lower s.e.c. were 
slightly less favourable. The percentages 
were :H. 72.1%, M .. H. 8o{o, M.L. 68.4%, and 
1.76.5%. (Chi-square= 3.1386, d.f. = 3). 
Contingency coefficient= .1143. 
Those respondents from L. s.e.c. were 
most likely to favour religious education 
involving a literal interpretation of Christian-
ity (21.4%), while those from M. H. s.e.c. were 
th~ most likely to favour a comparative 
approach (57.8%). 
159. 
(e) Interest in Religion. 
Very little difference was found 
between s.e.c. and interest in religion. 
Those from the higher s.e.c. were only 
slightly more interested in q.n. 4 and 5; 
34.8}& of those from H. s.e.c. were very 
interested or moderately interested in q .n.4, 
74.1% from M.H., 56.9% M.L., and 66.6% L. 
The percentages for q.n. 5 were : 81.4%, 
86.5%, 75.4% and 72.~. 
2. RELIGIOUS PRACTICES AND SOCIO-ECONOMIC-
CLASB .. 
(a) Church attendance. 
No significant difference was found at 
the .05 level between s.e.c. and church attend-
ance, though those in the lower classes were 
slightly more likely to attend. The percentages 
for attendEmce more than once a week or weekly 
were: H 18.7%, M.H. 23.~, M.L. 24.1%, and L . 
• 4%. (Chi-square= 13.2345, d.f. = 9). 
Contingency coefficient= .2286. 
3~ RELIGIOUS EXPERIENCE AND SOCIO-ECONOMIC-CLASS 
No significant difference was found at 
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the .05 level between s.e.c. and religious 
experience, though those in the L.s.e.c. were 
the most likely to have such experiences. The 
percentages were a.s follows : H.24.4%, M.H.34.2}b, 
M.L. 26.~, and L. 38.9%. (Chi-square = 2.3855, 
d.f. = 3). Contingency coefficient = .1002. 
4. CONSEQUENCES OF RELIGION AND SOCIO ... ECONOMIC-
CLASS. 
Little difference was found between s.e.c. 
and degree of influence by religion. Those in 
the lmver s • e. c. were only slightly more 
influenced. The percentages were : H. 73%, 
M.H. 80.39,6, M.L. 87%, and L. 82.6%. 
Those in the lower s.e.c. were more 
likely to say that religion gave meaning and 
purpose to their life, while those in the 
higher s.e.c. were more likely to say it provided 
them with a system of ethics, or made them more 
m<Tare of the needs of other people. The 
percentages i.<Tere : meaning and purpose, H.l8. 6%, 
M.H. 34.3,&, M.L. 4CY,??;, and L. 61.0%, ethic ; 
H. 24%, M.H. 2~, M.L. 11%·, and L. 20.6%, mvare; 
H. 30.4~b', M.H. 2ff%,, M.L. 36% and L. 1.0%. 
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RELIGIOUS UPBRINGING. 
1. BELIEF AND RELIGIOUS UPBRINGING .. 
(a) Acceptance and interpretation of Christianity. 
Greater emphasis on religious upbringing 
in the respondents home was associated with a 
literal interpretation of Christianity (39.4%). 
Whereas respondents who had had no religious 
upbringing were the most likely to reject 
Christianity (42.9%). 
(b) God. 
Those who had a. greater emphasis on 
religious upbringing were more likely to believe 
in God. The relationship was significant at 
the .01 level. Percentages were : great emphasis 
85.3% believed, some emphasis (73.5%), little 
emphasis (69.6%) and no emphasis (30.8%). 
(Chi-square= 14.2143, d.f. = 3). Contingency 
coefficient = .2388. 
(c) Need to believe. 
The relAt j_onship bet111een religious 
upbringing and need to believe was significant 
at the .02 level ; the greater the emphasis 
the more likely the repondent was to have such 
a need. The percentages were : great 64.7%, 
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some 43.2%, little 31.6%, and no emphasis 
33.3%. (Chi-square= 10.1492, d.f. = 3). 
Contingency coefficient =.2022. 
(d) Attitude towards Religious Education. 
A significant relationship \vas found 
at the .001 level between religious upbringing 
and belief in religious education; the greater 
the emphasis the more favourable the respondent 
\vas towards religious education for children. 
Percentages were : great (94.1%), some (8o;b), 
little (64.3%), and no emphasis (40]i). (Chi-
square 22.0656, d.f. ~ 3). Contingency 
coefficient= .2902. 
(e) Interest in Religioh. 
Those who had received a greater emphasis 
on religion in their upbringing were more interested 
in religion. The percentages for q.n.4 were : 
gret:Yt (82. 8%), either very interested or moderately 
interested, some emphasis (66.6%), little (62.1%), 
and no emphasis (53.4%). · For q.n.5 the 
percentages were : 42.9%, 22.1%, 24.6% and o.a{o. 
2. RELIGIOUS PRACTICES AND RELIGIOUS UPBRINGING. 
(a) Church attendance. 
163. 
Those students who had a. greater amount 
of influence on their religious upbringing were 
more likely to go to church, and those with the 
greatest amount of influence were more likely_ 
to attend church more frequently. Of those v1ho 
had received a great emphasis, 82.9% went more 
than once a. week, weekly or occasionally, (2f:J% · 
more than once a week). Of those who had 
some inflnence, 67% went more than once a week, 
weekly or occasionally, (8.1% more than once a 
week). Of those who received little emphasis, 
12.3% went more than once a week, and of those 
who had no influence o.CJ% went more than once 
a week. Those with no emphasis \vere most likely 
to never attend (73.3,%) or to attend only 
occasionally (26. 7%). 
3. RELIGIOUS EXPERIENCE AND RELIGIOUS UPBRINGING. 
A significant relationship was found 
at the .02 level between religious upbringing 
and the tendency to have religious experiences; 
the greater the emphasis the more likely the 
respondent was to have such an experience. The 
percentages were : great emphasis (50%), some 
(24.1%), little (38.~) and no emphasis (2CJ%). 
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(Chi-square= 10 .. 9420, d.f. = 3). Contingency 
coefficient =.2101. 
4. CONSEQUENCES OF RELIGION AND RELIGIOUS UPBRINGING~ 
The greater the amount of religious errlj:tasis 
in upbringing the more likely religion vias to 
influence the respondent. The percentages were: 
great emphasis (71.4%), some (41.1%), little 
(42.1%) and no emphasis (13.3%). 
Those with greAter amounts of emphasis 
were more likely than those with less emphasis 
to say that religion provided them with an 
ethical system to live by ; (greBt 28%, some 
10.7% , and little 12"5%). 
PENOMINAT~ONAL QP~RINGING. 
1. BELIE.F AND DENOMINi\TIONAL UPBRINGING .. 
(a.) God. 
StLldents who had been brought up Catholic 
or Baptist were the most likely to believe in 
God; 93.9% and 100% respectively. Of those 
brought up in 'other 1 Christian denominations, 
90% believed, as did 80% of Method ts. 
Presbyterians, Anglicans, and those brought up 
in mixed Christian denomin8tions were less likely 
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to believe in God. The percentages were ?Q%, 
66.7%, and 42.9%. Of those who were not 
brought up in any religion, 50% believed. 
Those brought up Anglican, Catholic, 
or Baptist, were more likely to define God as 
a supernatural superior spiritual being 
(:26.1%, 37% and 66.7% respectively). While those 
who were brought up 1 other 1 Christian, non-
Christian, or in no religion, had more varied 
definitions of God. 'Other 1 Christians were 
the most likely to define God pantheistically, 
non-Christians to define God as the self, 
and those brought up in no religion to define 
God as a human value. 
(b) Agnosticism and Atheism. 
Those brought up Anglican, Presbyterian, 
or mixed Christian had the highest agnosticism 
scores; (66. 7%, 60. gfo, and 6Q% respectj.vely ) .. 
Methodists, and those not brought up in any 
religion had the lowest, (both 33.3%). Those 
who were not brought up in any religion also 
had the highest atheism scores (58.3%, and 
Catholics had the lowest (21. 7% ). 
(c) Need to believe. 
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Those brought up Baptist (100%), or 
'other' Christian (8CJ%), had the greatest need 
to believe, with Catholics 61.3%, and Methodists 
40%. Only 40$ of mixed Christians also had 
such a need; 38.3% of Anglicans, 37.5% of those 
brought up in no religion and 33.3% of those 
brought Up Presbyterian. 
(d) Denominational Choice. 
Baptist and 'other 1 Christian denomin-
ations had the lowest apostacy rates. Of 
those who had been brought up in these 
denominations, 100% still chose them. Catholics 
also had quite a lovl a.posta.cy rate (62. 5%). 
Higher apostacy rates were obtained by 
Methodists (36.3%) and .Anglicans (20.2$) .. 
2. RELIGIOUS PRACTICES AND DENOMINATIONAL 
UPBRINGING. 
(a) Church attendance. 
Students who were brought up Catholic, 
attended church the most frequently; 18.2% 
more than once a week, 48.5% weekly, and 18.2$ 
occasionally. Those brought up Anglican, 
Presbyterian, Methodist, mixed-Christian, and 
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non ... Chr:Lstian were more l:Lkely to attend on 
an occasional basis. The percentages for 
occas iona 1 attendance for these groups tv ere 
52.4%, 45.9~,45.5%, 42.91,and so%. 
3. RELIGIOUS EXPERIENCE AND DENOMINATIONAL 
UPBRINGING 
Those brought up Baptist were the most 
likely to have such experiences (lOOfo) ; non ... 
hristians so%, 'other' -Christians 45.5%, 
:ethodist 45.4%, Catholic 45. ~, mixed 
hristian 28.6%, .Ang~ican 25.9%, Presbyterian 
~1.3%, 3nd those who were not brought up in any 
·eligion 2. 8%. 
b. CONSEQUENCES OF RELIGION AND DENOMINATIONAL 
UPBRINGING. 
Those brought up Presbyterian were the 
aost likely to say they had been influenced 
)Y religion (75%); follov1ed by Catholics 
(?1.5%), Anglicans (62.9/b), Baptists (5o%), 
~nd Methodists (4Q%). Only 25% of mixed 
Jhristians said they were influenced. 
PARENTS RELIGIOSITY .. 
1. BELIEF AND PARENTS RELIGIOSITY. 
168. 
(a) Acceptance and interpretation of Christianity. 
Those students who had a literal 
interpretation of Christianity, or who were not 
sure of their interpretation but still thought 
Jesus had something important to say, were more 
likely to have parents whom they perceived as 
being religious. The percentages were 57.3% 
and 48.~ respectively. Students who interpreted 
/ 
Christianity ethically, or who rejected it, 
were more likely to have parents whom they 
perceived as not religious. The percentages 
were 45. 9'fo, and 46.8%. 
(b) God. 
Students who believed in God were more 
likely to perceive their parents as being very 
religious or religious; (91.gJ, and 79% 
respectively), 59.6% who perceived their parents 
as not-religious believed, and 37.5% of those 
who perceived their parents as anti-religious. 
2. RELIGIOUS PRACTICES AND PARENTS RELIGIOSITY. 
(a) Church attendance. 
Those students who went to church more 
than once a week were the most likely to perceive 
their parents as being very religious (21. 7% ). 
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Those who went more than once a week, weekly, 
or occasionally were more likely to perceive 
their parents as being religious ; (58.7'/o, 
55.5%, and 50.8%). Of those who never went 
to church only 2. ~ had very religj.ous 
parents; 34.5% perceived their parents as 
religious, and only 5.5% as anti-religious. 
3. RELIGIOUS EXPERIENCE AND PARENTS RELIGIOSITY .. 
Those students who had religious 
experiences were more likely to perceive their 
parents as rel ious (49.790, hmvever, 30.9% 
also perceived them as not religious. Few 
saw their parents as very religious (1'7%), 
or anti-religious (2.8%). 
4. CONSEQUENCES OF RELIGION AND PARENTS 
RELIGIOSITY. 
Virtually no difference was found 
between degree of parents religiosity and 
influence of religion •. ·Very religious, 47.9%, 
influenced, religious 42.1%, not religious 
45. B%, and anti-religious 5CI'fo. 
However, those who said religion 
provided them with a system of ethics were more 
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likely to have religious parents (60.8%), 
while those for whom religion made them more 
a:vmre of the needs of others were more likely 
to have parents who were not religious (47.J.%). 
PARENTS CHURCH ATTENDANCE. 
1. BELIF..F AND PARENTS CHURCH ATTENDANCE. 
(a) God. 
Significant relationships were found at 
the .001 level between students belief in God 
and parents church attendance. Students whose 
parents went more regularly were more likely 
to believe. Of those who went more than once 
a week, 90.4%" believed, weekly 8?.2%, 
occasionally 76.~, and never 54.~. Mothers 
church attendance, (Chi-square = 26. 0125, 
d.f.= 3). Contingency coefficient= .3206. 
Fathers church attendance, (Chi-square = 
38.4494, d.f. = 3). Contingency coefficient= 
.3842. 
2. RELIGIOUS PRACTICES AND PARENTS CHURCH 
ATTENDANCE. 
(a) Students church attendance. 
Significant relationships were also 
found at the • 001 level bet1-veen students and 
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parents church attendance. Students ·who 
attended church more than once a week or 
vleekly, tended to have parents who attended 
with the same frequency (79.~). Similar 
trends were found for occasional attendance 
(48.2%), and for those students and parents 
who never attended (54.1%). Mothers church 
attendance, (Chi-square = 68.0710, d .f. = 
9). Contingency coefficient = .4739. 
Fathers church attendance, (Chi-square= 
69.1108, d.f. = 9). Contingency coefficient = 
• 4807. 
DISCUSSION OF SOCIAL ISSUES. 
1. BELIEF AND DISCUSSION OF SOCIAL ISSUES. 
(a) Acceptance and interpretation of Christianity. 
There was a tendency for those students 
who had come from homes where there had been 
great encouragement to discuss social sues to 
have the most literal interpretation of 
Christianity, and for those who had no encourage-
ment to reject Christianity, (21. 3% and 4<=% 
respectively). Those who had great 
encouragement favoured an ethical interpretation 
(38.3%) while those who had only some(3'1;'~) or 
little (34.5%) encouragement tended to be unsure 
of their interpretation, but still thought Jesus 
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had something important to say. 
(b) God. 
No significant relationship was found 
at the .05 level between discussion of socia.l 
issues and belief in God, though there was a 
slight tendency for those respondents who had 
had great encouragement to discuss social issues 
to believe less, and those who had no encourage-
ment to believe the most. The percentages 
were : great 62.5%, some 76.6%, little 65.5%, 
no encouragement 84.2%. (Chi-square = 5.8240, 
d.f. = 3). Contingency coefficient= .1565. 
(c) Ultimate concern. 
Those students who had received great 
encouragement to discuss social issues were 
concerned about areas such as the purpose of 
life (5o;i:), and social issues (23"5%). They 
were less interested in : religious questions 
(8.$%), suffering (11.8%), and human nature (5.9%). 
Those who had no encouragement were more 
interested in human nature (33. 3%); they were 
also interested in the purpose of life (53.3%). 
2. RELIGIOUS PRACTICES AND DISCUSSION OF SOCIAL 
ISSUES. 
173. 
(a) Church Attendance. 
No significant tionship was found 
at the .05 level between discussion of social 
issues and church attendance. However, those 
who had received encouragement to discuss 
(greAt, some or little), were more likely to 
go to church than those ·who had no encouragement. 
The attendance vms tho11gh more likely to be on 
an occasional bas only. The percentages for 
occasional attendance were t 46.<J%, some 
45%, and little 35.5%. Of those who had no 
encouragement 65% never went to church (Chi-
square ::: 13.262'2, eLf. ::: 9). Contingency 
coefficient= .2288. 
1. Belief and Peer group. 
(a) Acceptance and interpret.3tion of Christianity 
Students who interpreted Christianity 
literally had more iends with similar beliefs 
about religion ; o.aj.. said none of their friends 
had similar beliefs, and 1 5% hardly any 
Whereas for those vrho rejected Christianity the 
percentages were 33.3% (none of their friends), 
20.~ (hardly any). For those vlho interpreted 
174. 
Christianity ethically the percentages were 
33.3% and 25%, and for those who were unsure 
of their interpret,'ltion but still thought 
Jesus had something important to say, 22. ~, 
and 37.5%·. 
2. Religious Practices and Peer Group. 
(a) Church attendance. 
There was a slight tendency for those 
students who went to church more often to have 
friends ~>'lith similar beliefs about religion, 
and for those who never went to church to 
have less. For those students who attended 
church more than once a week or weekly, 26.4% 
said most of their friends had similar beliefs , 
and 28.4% said some of their friends. Only 
8.6% said hardly any of their friends, and o.Q% 
said none. Of those who never went to church, 
66. 7·% said that none of their friends had 
similar beliefs about religion. 
1. BELIEF AND PUBLIC V. PRIVATE EDUCATION. 
(a.) Acceptance and interpretation of Christianity. 
A significant relationship was found 
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a.t the .01 level between acceptance and 
interpretation of Christianity and whether 
or not students had attended a. public or 
private school. Those who had received private 
schooling tended to have a more litera.]. 
interpretation of Christianity (27.8~0. Whereas 
only 11.5% of those who had gone to public 
did so. Those who had been to public schools 
were 8lso more likely to reject Christianity, 
(16.4%, a.s opposed to 6.9% for those who had 
received private education). (Chi-square = 
13.5180, d.f. = 4). Contingency coefficient = 
• 2323. 
(b) God. 
A significant relationship was found 
at the • 001 level betvJeen belief in God and 
public vs. priva.te education ; 84% of those 
who had received priva.te education, and 65~8% 
of those who ha.d received public education, 
ll»elieved in God. (Chi-square= 7.4319, d.f. = 
1 ) Contingency coefficient= .1747. 
(c) Need to believe. 
No significant relationship was found 
a.t the .05 level between the need to believe 
and public vs. private education. (The percent-
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ages were ; 50.7% for private education, and 
49.3%for public). (Chi-square= 2.3034, d.f. 
= 1) Contingency coefficient= .0977. 
(d) Attit Ltde towards Religious Education. 
No significant relationship was 
found at the .05 level between attitude to-
wards religious education for children and 
whether or not the respondent had received 
private or public education ; (79.7% of those 
who received private education favoured religious 
education, and 73.7% of those who had received 
public education). (Chi-square= .7220, d.f. = 
1). Contingency coefficient = • 0547. 
Those who had received·a private 
education were more likely to favour religious 
education which emphasised .the ethical aspects 
of Christianity; 41.7% (public 28.5%), whereas 
those who had received public education 
favoured a comparative approach, 54.5% (private 
41. 7%) Those who had received public education 
were also more likely than those who had 
received private education, to prefer an emphasis. 
on literal Christianity. The percentages were 
9.8% and 3.3%, respectively. However, these 
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differences in preferred type of education were 
also not significant at the .05 level. (Chi-
square= 7.2080, d.f. = 3). Contingency 
coefficient = .1947. 
2. RELIGIOUS PRACTICES AND PUBLIC VS. PRIVATE 
EDUCATION .. 
(a) Church attendance. 
A significant relationship was found 
at the .001 level between church attendance 
and public vs. private education. Those who 
had received public education were more likely 
to go only occa.s iona.lly, or never to go. Of 
those who had received public education 43.$% 
went occasionally, and 39.6% never went, while 
the figures for those who had received private 
education were 36% and 22.7%. Those who had 
received private education were also more likely 
to attend on a. more frequent basis than those 
who had received public education. The 
percentages for attendance more than once a 
week were 16% and 77%, and for weekly attendance, 
28.3%, and 8.gfo. (Chi-square = 18.7070, d.f. = 
3). Contingency coefficient= .2668. 
3. RELIGIOUS EXPERIENCE AND PUBLIC V9~ PRIVATE 
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EDUCATION .. 
No significant relationship V>ras found at 
the .05 level between the tendency to have 
religious experiences and type of schooling, 
(the percentages were, 36.5%, private education, 
and 29% public). Those who had received a 
private education were only slightly more likely 
to have such experiences. (Chi-square = 1.3335, 
d.f. = 1). Contingency coefficient = .0746. 
4. CONSEQUENCES OF RELIGION AND PUBLIC VS .. 
PRIVATE EDUCATION. 
No significant relationship was found 
at the .05 level between the influences of 
religion on the respondents life and public vs. 
private education. Those who had received a 
private education were only slightly more 
likely to say that religion had some influence 
on their life; (72.3% compared with 68.8% of 
those who had received a public education. ) 
Those who had received a private 
education were also more likely to say that 
religion gave meaning and purpose to their lives;. 
(40.4% compared with 26.2% of those who had 
received a public educAt1.on). Those who had 
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received a public education were more likely 
to say that religion had provided them with 
a system of ethics to live by, and were also 
more likely to say that religion made them more 
aware of the needs of others. (Chi-square = 
2.8106, d.f. ::: 3). Contingency coefficient::: 
.1593. 
LIVING ARRANGEMENTS~ 
1. BELIEF AND LIVING ARRANGEMENTS. 
(a) God. 
No significant relationship was found 
at the .05 level between belief in God and 
whether or not students lived with their parents, 
in a hostel, flatted, or boarded. Those who 
boarded were the most likely to believe (85.7,%), 
follmved by those vTho lived in hostels (72.3%), 
and those who flatted (7 efo ) • Those who lived 
at home believed least, (68. efo). (Chi-s quare 
= 2.5748, d.f = 4). Contingency coefficient = 
.1045. 
(b) Need to believe. 
No significant relationship was found 
at the .05 level between the need to believe 
and respondents living arrangements. Those 
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who boarded had the greDtest need (68. ~), 
follovred. by those who lived with their parents 
(46.)7~. Of those who lived in a. hostel, 39.J% 
had such a need, and 37.7% of those who lived 
i.n a flat. (Chi-square = 7. 7145, d. f. = 4). 
Contingency coefficient = .1779. 
2. RELIGIOUS PRACTICES AND LIVING ARRANGEMENTS .. 
(a) Church attendance. 
Those respondents who boarded went to 
church more frequently; (43. 5% went more than 
once a \ITeek or weekly, compared with :26. ~ of 
those who lived at home). The percentages for 
those living in hostels or flatting were 18.gtfo 
and 18.7/o respectively. Those who flatted were 
also the most likely to never go to chu1•ch (50 .. 7%), 
and those who boarded the least (4.g{a). 
VOCATIONAL PLANS .. 
1. BELIEF AND VOCATIONAL PLANS. 
(a) .Acceptance and Interpretation of Christianity. 
Those respondents who planned an educational 
career, or a career in the 'other' category, 
were more likely to have a literal interpretation 
of Christianity, (20.8% 21.C9b respectively). 
181. 
Whereas those who planned a. career in the 
physical or biological sciences, or in law were 
le8st likely to have a literal interpretation. 
The percentm~ges here vlere all 0. aft. Those 
favouring the physical sciences were also the 
most likely to reject Christianity; 33.3$ did 
so. Those respondents planning a career in 
la.vl were more likely to interpret Christianity 
ethically, or to be unsure of their interpretation 
but still think Jesus had something important 
to say (both 5a;b). Those planning a career in 
the humanities and fine arts, and in the social 
sciences were also more likely to have an ethical 
interpret;3tion (42. 9% and 40.9% ). 
(b) God. 
Those students who planned a career in 
the physical and biological sciences, however, 
were more likely to believe in God; 83.3% and 
8a;b. ,l'l,mong those who planned an educational 
career 79.7/o believed, and 72.~ of those who 
intended to go into business did so. Of those 
who were going into law, 71.4% believed, and 
63.6% of those planning a career in social 
science. 
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2. RELIGIOUS PRACTIC AND VOCATIONAL PLANS. 
(a.) Church attendance. 
Those planning a career in the physical 
sciences and in business or education were 
more likely to attend church more frequently. 
The percentages for attendance more than once 
a week or weekly were : 33.4%, 30%, and 29.2%. 
Those who planned a career in the humanities 
or fine arts, or in the biological sciences 
were the most likely never to attend church; 
42.9% and 4~. Those who j_ntended a career in 
law, or in the biological sciences were the 
most likely to attend on only a.n occasional 
basis ; 66.7% and 6~. 
B. OTHER BACKGROUND VARIABLES. 
1. Faculty. 
The number of students who replied to 
the questionnaire from each fa.cqlty were as follovTS: 
Arts 112 46.1% 
Science 57 23.2% 
Engineering 32 .9 %" 
Fine Ar·ts 7 2.5% 
Commerce 23 9.1% 
Law 16 6.,~ 
"' i) 
2. Denominational Upbringing. 
The number of students who were brought 
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up in the various denominations were .. 
"' 
Anglican 84 34.<::% 
Catholic 34 13.5% 
Presbyterian 64 25 .. 8%' 
Methodist 11 4.5%c 
Baptist 5 1.6'% 
Mixed christian 7 2. S1fo 
i.e. , parents belonged 
to different Chr tian 
denominations. 
other christ ian 11 4.5% 
Non-Christian 8 3.3%· 
Were not brought 
up in any religion. 24 9.gfo 
3. RELIGIOUS UPBRINGING. 
The degree of emphasis on religious 
upbringing for all students was : 
Great emphasis 36 14.2% 
Some emphasis 136 55.~ 
Litfuemphasis 59 23.'7}& 
No empha.s is 16 6.3% 
(a.) Religious Upbringing and Socio-Economic-
C lass. 
No great difference was found between 
degree of emphasis on the respondents upbringing 
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and s.e.c. However those from H. and M. H. 
s.e.c., were more likely to have great or 
some emphasis than those from M.L. or L. 
s. e. c. The percentages were : 76.7% (H.), 
?I.e% (M.H.), 64.9% (M.L.), and 61.1%" (L.). 
4. PARENTS RELIGIOSITY. 
The percentage of respondents who 
perceived their parents as having varying 
degrees of religiosity were : 
(a) Mothers religiosity : 
(b) 
Very religious 31 
Religious 133 
Not religious 67 
Anti-religious 4 
Fathers religiosity . . 
Very religious 11 
Religious 85 
Not religious 127 
Anti-religious 11 
5. DISCUSSION OF SOCIAL ISSUES. 
13.~· 
56.~ 
28.5% 
1.'7% 
4.'7% 
36.3$ 
54.3% 
4.'7% 
The amount of encouragement to discuss 
social issues that the respondents received 
in the home was : 
185. 
Great encouragement 49 20.$ 
Some encouragement 109 45.4%. 
Little encouragement 62 25.8% 
No encouragement 20 8.3% 
(a) IJ'he number of students who had friends 
with similar beliefs about religion were: 
Most of my friends 72 30.8% 
Some of my friends 130 55.8% 
Hardly any of my 
9. 81& friends· 23 
None of my friends 9 3. 8$ 
(b) The number of students who felt their 
friends to have varying degrees of 
influence on the formation of their 
beliefs and attitudes towards religion : 
Friends very influent-
ial 4 I.e% 
Friends fairly 
influential 42 17.]$ 
Friends not very 
50.0$ influential 123 
Friends not at all 
influential 77 31.3% 
(c) Influence of friends and age. 
186. 
Friends were more influential with 
younger students. The percenta for each 
group who said their friends were either 
very influential or fairly influential were : 
27.~ (18), 19.~ (19), 21.8% (20), 18.4~ (21), 
and 14.6% (21+ ). 
(d) Influence of friends and sex. 
Very little difference was found 
between infltlence of friends and sex, though 
slightly more males felt their friends to be 
very or fairly luentia.l (19.3% compared with 
17.~ for females). 
7. VOCATIONAL PLANS. 
The number of students with different 
vocational plans were • .. 
Physical sciences 6 2.9$ 
Biological scienbes 5 2.5fi 
Social sciences 22 lO .. g% 
Humaniti.es and Fine 
Arts 7 3.4)f. 
Education 77 37.7$ 
ineering 34 16.7% 
Law 8 3. 9$' 
Other and other 
profess ions 28 13.'7% 
Business 17 8.3% 
C. BACKGROUND VARIABLES AND CHANGE IN 
RELIGION. 
1. Doubts about Religion. 
(a.) Fa.cul ty. 
187. 
Students within the Fine 1\rts, 
Engineering and Law faculties, had more doubts 
than those in Commerce, Science and Arts. The 
percentages, in that order were : 100%, 90. gf6, 
8~, 77.3%, 77.4%, and 75.5~. 
(b) Sex. 
Male students had only slightly more 
doubts about religion than female students, 
(80.5% .. compared with 74.'7%) 
(c) Age. 
No significant difference was found at 
the .05 level between doubts about religion 
and age. Older students had the most doubts; 
85.4% (21+) and 18 and 19 year olds had more 
doubts than those aged 20 and 21. The percent-
ages for these age groups were : 
80$ (18), 80.6$ (19), 74.1% (20), and 77.J% (21). 
(Chi-sqQare = 3.0656, d.f. = 5). Contingency 
coefficient= .1130. 
(d) Religious Upbringing. 
188. 
No significant relationship was found 
at the .05 level between doubts about religion 
and religious upbringing, though those who had 
received more emphasis on religious upbringing 
also tended to have more doubts. Great 
em ph as is 8 2. 4%, s orne 81. 7$, little 70. 7(6,, and 
none 78.8.%. (Chi-square = 3.2011, d.f. = 3). 
Contingency coefficient= .1154. 
(e) Living arrangements. 
No significant difference was found 
at the .05 level between doubts about religion 
and living arrangement, though those who flatted 
had the most doubts (82. 7%:), followed by those 
who lived in a hostel (83.C%). Of those who 
lived with the:i.r parents 74. '7% had such doubts, 
and 73.9% of those who boarded. (Chi-square = 
2.2817, d.f. = 4). Contingency coefficient = 
• 0981. 
2. PERCEIVED CHliNGE. 
The percentages for this section have 
been converted to percentages of the total n 
in each category, and not just those who 
answered; e.g. total n in each faculty. 
FACULTY. 
189. 
(a) Change in religion. 
Very little difference was found between 
respondents from different faculties and 
perceived change in igion while at unversity. 
Science students had changed the least, and 
Arts the most. 
table 28. 
(b) God. 
The percentages are shown in 
Commerce students were the most likely 
to say they believed in God more since they 
had been at university, and Fine Arts students 
least. See tab 28. 
(c) Attitude towards religion. 
Engineering students were more likely 
to say that their attitude towards religion 
had become more favourable since they had 
been at university. Fine Arts students were 
the least likely to say this. Science students 
were the most likely to say their a.tt ude had 
become less favourable. Law students were the 
most likely to say their attitude had remained 
unchanged. See Table 28. 
(d) Church attendance. 
Commerce students were more likely to 
say that they attended church more often since 
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they had been at university, and Fine Arts 
and Engineering students the least likely. 
See table 28. 
(e) Prayer. 
Commerce students were also more likely 
to pray, and Fine Arts students the least 
likely. See table 28. 
(f) Religious experience. 
Commerce students were more likely to 
report religious experiences, and Fine Arts 
students the least likely. See Table 28. 
(g) Cons uences of religion. 
Commerce students were the most likely 
to say that religion influenced their daily 
lives more since they had been at university, 
and Fine Arts students less. See Table 28. 
TABLE 28 
FACULTY AND CHANGE IN RELIGION. 
FACULTY ATTITUDE 
h % more favourable Less Unchanged 
favourable 
Arts 112 ?A.l 17.8 53.5 
Science 57 16. 0 35.6 46.4 
Engineer-
ing 32 30.3 12.1 54.5 
Fine Arts 7 o.o 5.0 5.0 
Commerce 23 22.7 9.6 68.1 
Law 16 20.0 60.0 20.0 
~-~-- ... =--.;-. ·----· ·-~~~--· 
TABLE 28 continued. 
FACULTY 
Change in God Church Prayer ience Consequences 
religion. 
%Yes No More Less More Less More Less More Less More Less 
Arts .3 61.6 18.7 0 7.1 .3 14.2 16.9 14.2 13.3 6 .. 2 - 13.3 
Science 21.4 76.7 8.9 12.5 7.1 8 .. 9 8.9 10.7 8 .. 9 10.7 16.0 7.1 
Engineering 30.3 66.6 12 .. 1 6.0 o.o 21.2 3.0 .. 2 15.1 6.0 12.1 12.1 
Fine Arts 33.3 66.6 o.o 16.6 0.0 .3 16.6 16.6 o.o 33.3 0.0 33.3 
Commerce 36.3 63.6 31.8 4.5 18.1 18.1 .8 4.5 18.1 13.6 22.7 9.0 
Law 26.6 73.3 6.6 6.6 0.0 20 .. 0 . :9. 0 20. 0 13.3 .6 13.3 13.3 
1:-' 
~ 
1:-' 
• 
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(a) Change in religion. 
Very little difference was found between 
the sexes on whether or not they had changed 
their religion while at university. Females 
had changed a little more. (The difference 
wa.s only 4.9}& points). See Table 29. 
(b) God. 
Females also said they believed in God 
more since they had been at university. See 
table 29. 
(c) Attitude towards religion. 
Very little difference was found bet-v1een 
the sexes on attitude towards religion, though 
females were slightly more favourable; (the 
difference between males and females was only 
1.e,t points). Males attitudes were more likely 
to be unchanged; (but the difference was only 
2.6JK points). See table 29. 
(d) Church attendance. 
Males were more likely to say they 
attended church more often. See table 29. 
(e) Prayer. 
More females s.9id they prayed more 
often. See table 29. 
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(f) Religiotls experience. 
Very little difference was fotlnd 
between the sexes on the tendency to have more 
or less religiotls experiences since they ha.d 
been at tlniversity. Females were slightly more 
likely to, (thotlgh the difference was only 
• f1f; points). See table ~9. 
(g) Conseqtlences of religion. 
Males were more likely to say that they 
were infltlenced more by religion in their 
everyday lives. See table 29. 
TABLE zj 
SEX AND CHANGE IN RELIGION. 
SEX ATTITUDE 
n 16 more favotlr- Less favotlr- Un-
able able changed. 
Male 150 21.3 22.0 54.6 
Female 97 22.9 20.8 52.0 
29 
J.i.ND CHANGE IN RELIGION. 
SEX Change God Church Prayer Experience Consequences 
in 
religion 
% Yes No More Less More Less More s More Less More Less 
31.3 67.0 13.3 10.6 7 .. 0 15.3 6 15 .. 3 .6 12.6 15.3 .6 
Female 
.3 65.6 18.7 6.2 5.2 .o 17.7 15.5 .5 1Z:~ 5 .5 11.4 
• 
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AGE. 
(a) Change in religion. 
No significant relationship \vas found 
at the .05 level between change in religion and 
age. The greatest change took place among 20 
year olds (47.2%), and the least among those 
over 21 (21. 9%). See table 30. (Chi-square 
= 9.2753, d.f. = 5). Contingency coefficient 
= .1914. 
(b) God. 
Twenty year old students were the most 
likely to say they believed in God more (~.4%), 
and also the most likely to say they believed in 
God less (12.~). Eighteen year olds were the 
least likely to say they believed in God more 
(9.7%). See table 30. 
(c) Attitude towards religion. 
A significant relationship was found 
at the • 05 level between attl.tude towards 
religl.on and age. Twenty year olds were the 
most ll.kely to say that their att.itude had 
become more favourable (32. 7%:); those over 21 
were the least ll.kely to (12;)$). Twenty year 
olds were also the most likely to say thel.r 
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attitude had become less favourable {30.9%), 
and 19 year olds the least likely to (12. J.%). 
Nineteen year olds were also the most likely 
to say their attitude had remained unchanged 
{63.6%). See table 30. {Chi-square :::: 
20.1171, d.f. = 10). Contingency coefficient = 
• 2786. 
{d) Church attendance. 
Twenty year olds were the most likely 
to say they attended church more (12.7{t) and 
21 year olds less {0. ajo). Twenty year olds 
were also the most likely to say they attended 
church less, (27. ~), and those over 21 the 
least likely to {9.7%). See table 30. 
(e) Prayer. 
Twenty year olds were also the most 
likely to say they prayed more, and that they 
prayed less (23.6% and 23.6%). Eighteen year 
olds were the least likely to say they prayed 
more (4.8%), and those over 21 were the least 
likely to say they prayed less {4. 8%). See 
table 30. 
{f) Religious experience. 
Twenty year olds were the most likely 
197. 
to say that they had more religious experiences 
and less religious experiences, (18.~, and 
20. O}ii:). Those over 21 were the least likely 
to they ha.d more religious experiences (7.3%}, 
and also, along with 18 year olds, the least 
likely to say they had less rel ious experiences, 
(both 9.7%). See table 30. 
(g) Consequences of religion. 
Twenty year olds were the most likely 
to say that religion influenced them more and 
less, (20.~ and 23.6%). Eighteen year olds 
were the least likely to say religion influenced 
them more and less, (9.7% and 4.8'%). See table 
30. 
SOCIO-ECONOMIC-CLASS. 
(a.) Change in religion. 
No significant relati.onship was found 
a.t the .05 level between change in religion and 
s.e.c., though those from higher s.e.c. were only 
slightly more likely to have changed. The 
percentages were : 30. 2%' (H), 36.2% (M.H.), 
24.~ (M.L.). Those from L. s.e.c. were the most 
likely to have changed (38. 8%). See table 31. 
(Chi-square:::: 3.2105 7 d.f. = 3). Contingency 
coefficient = .1144. 
TABLE 30 
AGE AND CHANGE IN RELIGION. 
AGE ATT 
n % more favourable Less vourab1e Unchanged. 
"• ' 
18 41 6 .9 .0 
19 66 22.7 12.1 63.6 
20 55 32.7 30.9 36.3 
21 18.8 23.6 50.0 
41 12.1 24.3 63.4 
Change God Charch Prayer Experiences Consequences 
in religion 
% Yes No More Less More Less More Less More Less More Less 
18 26.8 73.1 9.7 7.3 2.4 21.9 4.8 9.7 9.7 9.7 9.7 4.8 
19 27.2 72.6 .1 9.0 6.0 16.6 6.0 16.6 12.1 10.6 .6 10.6 
20 47.2 52 .. 7 25.4 12.7 12.7 27.2 .6 23.6 18.1 20.0 20.0 23.6 f-J 
21 36.8 60.5 13.1 8.3 0.0 21.0 .8 21.0 15. 8 13 • 1 15. 8 .1 tO 00 21+ .9 75 .. 6 12.1 7.3 9.7 9.7 12.1 4.8 7.3 9.7 14.6 7.3 .. 
19.9. 
(b) God. 
Those students from lovTer s. e. c. were 
more likely to say they believed in God more, 
and less. The percentages were, for those who 
believed in God more : 11.6% (H.), 16.1% 
(M.H.), 12.($ (M.L.), 33.3% (1). See table 31. 
(c) Attitude towards religion. 
' No significant relationship was found 
at the • 05 level betv/een attitude towards 
religion and s.e.c. Those from 1. s.e.c. were 
only slightly more likely to say the:i.r attitude 
had become more favourable, and those from H. 
s.e.c. that it had become less favourable. Those 
from M. H. s.e.c. were the most likely to say 
that their attitude had remained unchanged. See 
table 31. (Chi-square= 5.7552, d.f. = 6). 
Contingency coefficient = .1543. 
(d) Church a.ttenda.nce. 
Those students from L. s.e.c. were the most 
likely to say they attended church more. Those 
from H. and M. H. s.e.c. were the most likely to 
say they attended less. The percentages for 
those who attended more were 4. 6% (H.), 8. C$ 
(M.H.), 3. 47( (M. 1.), and 11. ~ (L.). See table 31. 
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(e) Prayer. 
Those from L. s.e.c. were also the most 
likely to pray more, and those from H. and M.L. 
most likely to pray less. The percentages for 
those who prayed more were : 11.6% (H.), 11. 2ft' 
(M.H.), 10.3% (M.L.), and 38.~ (L). See 
table Sl. 
(f) Religious experience. 
Those from L. s.e.c. were the most likely 
to say they had religious experiences more, and 
those from H. and M.H. that they had them less. 
The percentages for those who had them more were : 
11.6% (H), 12.Q% (M.H.), 10.3% (M.L.), and 
33.3% (L.). See table 31. 
(g) Consequences of religion. (Figures not reliable:). 
TABLE 31 
SOCIO-ECONOMIC-CLASS AND CHANGE IN RELIGION 
CLASS ATTITUDE 
n% more favourable Less favour- Unchanged 
able 
H 43 16.2 27.8 51.2 
M.H. 124 26.6 17.7 53.2 
M.L. 58 15.5 22.4 51.7 
L. 18 27.7 27.7 44.4 
CLASS 
Change in 
religion 
%Yes No 
H 30.2 69.7 
M.H. 36.2 62.9 
M.L. 24.1 75.8 
L. 38.8 61.1 
TABLE 31 continned 
God Church Prayer 
More Less More Less More Less 
11.6 9.3 4.6 20. 9 11. 6 18. 6 
16.1 8.8 8.0 20.9 11.2 18.5 
12.0 5.1 3.4 15. 5 10. 3 12. 0 
33.3 16.6 11.1 11.1 38.8 0.0 
Experiences 
More Less 
11.6 13.9 
12.0 12.9 
10.3 12.0 
33.3 5.5 
[\J 
0 
H 
. 
RELIGIOUS UPBRINGING. 
(a) Change in religion. 
2e<:!. 
A significant rela,tionship was found 
at the .05 level between change in religion and 
religious upbringing. Those re~pondents who 
had received the greatest amount of emphasis 
on their religious upbringing changed more. 
The perc'enta ges were : great 54.~, s orne 29.4%, 
little 31.5% and no emphasis 20.0Jb. See table 
32. (Chi-square= 9.2926, d.f. = 3). 
Contingency coefficient = .1915. 
(b) God. 
Again those who had received greater 
emphasis believed in God more; great 28.5%, 
some 13.~, little 15.7%, and none 6.6%. See 
table 32. 
(c) Attitude towards religion. 
The relationship between attitude tov1ards 
religion and religious upbringing was not 
significant at the • 05 level. However, those 
with the greatest emphasis had become more 
favourable in their attitude. Those with no 
emphasis had become less favourable, and those 
vlith only some emphasis or little emphasis were. 
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the most likely to say their attitude had 
remained unchanged. See table 32. (Chi-
square:= 11.9558, d.f = 6). Contingency 
coefficient= .2183. 
(d) Church attendance. 
Those respondents who had received only 
some emphasis were the most likely to go to 
church more (8., ~), while those who received 
a eat emphasis were the most likely to go 
less (3?.J.%). See table 32. 
(e) Prayer. 
Those respondents who had received no 
emphasis on their religious upbringing were the 
most likely to pray more (20.Q%), while those 
who h.ad received the greatest emphas were the 
most likely to pray less (31.4%). See table 32. 
(f) Religious experience. 
Those respondents who had received the 
greatest amount of emphasis were more likely to 
have more religious experience, and also the 
most likely to have less ; (28.5% and 14.2%). 
See table 32. 
(g) Consequences of religion. 
Those who had received the greatest 
emphasis also were the most likely to say that 
religion influenced their lives more (22. 8%), 
they were also the most likely to say that it 
influenced them less (20.Q%). See table 32. 
Tl1BLE 32 
RELIGIOUS UPBRINGING AND CHANGE IN RELIGION 
EMPHASIS ATTITUDE 
n % more favour- Less favour- Unchanged 
Great 35 
Some 136 
Little 57 
None 15 
able able 
40.0 
19.1 
22.8 
6.6 
11.4 
21.3 
22.8 
40.0 
48.5 
57.3 
54.3. 
46 .. 6 
TABLE continued. 
EMPHASIS 
Change in God Church 
religion 
%Yes No More Less More Less 
Great 54.2 45.7 28.5 11.4 2 .. 8 37.1 
Some 29.4 71.3 13.~ 8 .. 0 8.0 .0 
Little 31.5 68.4 15.7 8.7 7.0 12.2 
None 20 .. 0 80.0 6.6 13.3 o .. o 6.6 
Prayer Experience 
More Less More Less 
14.2 4 28.5 14.2 
10.2 13.9 9.5 11.7 
.5 12.2 2 1:2.2 
20.0 6.1 6.6 13.3 
Conse-
quence 
More Less 
22.8 20.0 
12:5 10.2 
.5 12.2 
13.3 
[\J 
0 
CJ1 
• 
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FULL TIME VS. PART Til{E. 
(aJ Change in religion. 
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No significant difference was found 
a.t the .05 level between change in religion 
and whether or not the respondent was a. full 
or part time student. Full time stuClents were 
more likely to change; 34.5% and 25.CJ%. 
(Chi-square = 1.1873, d.f = 1). Contingency 
coefficient = .0699. 
hl1,.ING ARRANGEMENTS. 
(a.) Change in religion. 
No significant relationship was found 
a.t the .05,level between change in religion and 
living arrangement. Those who were boarding 
were most likely to change (39. J$), and those 
living in hostels were the least likely to 
(29. J.%). See table 33. (Chi-square =2~;4746, 
d.f. = 4). Contingency coefficient = .1006. 
(b) God. 
Those who boarded were also the most 
likely to believe in God more (26. 0%}, and 
those who flatted the least likely to (13.3fv;). 
See table 33. 
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(c) Attitude towards religion. 
A significant relationship was found 
at the • 05 level betv1een attitude tovTards 
religion and living arrangement. Those 
respondents who boarded changed tmvards a 
more favourable attitude (43.4%), while those 
who lived with their parents changed towards 
a less favourable attitude (27.5%). Those 
who lived in hostels were the most likely to 
have remained unchanged in their attitude 
(60.4%). See table 33. (Chi-square = 
16.7715, d.f. = 8}. Contingency coefficient= 
• '2571. 
(d) Church attendance. 
Those respondents who boarded were 
likely to attend church more (13.0%), and those 
who lived with their parents were the least 
likely to (5. 0%). Those who flatted were the 
most likely to go to church less (24.0%). See 
table 33. 
(e) Prayer. 
Those who boarded were also the most 
likely to pray more (26.0%), and those who 
lived in hostels the least likely to (6.~). 
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Those who flatted were the most likely to 
pray less (21.3%). See table 33. 
(f) Religious experience. 
Those who boarded were the.most likely 
to have religious experiences (26.q(), and 
those who lived with their parents were the 
least likely to have such experiences (10.~). 
Those who flatted were the most likely to 
have less religious experiences (16.~). 
See table 33. 
(g) Consequences of religion. 
Those who boarded were also the most 
likely to say religion influenced their lives 
more (26.~). Those who lived with their 
parents were the least likely to (13.7%). 
Whereas those who flatted were the most 
likely to say religion influenced them less 
(21.3%). See table 33. 
TABLE 33 
LIVn'ifG ARRANGEMENTS AND CHANGE IN RELIGION. 
TXPE 
Pa.rents 80 
Hostel 48 
Flat 75 
Board 23 
more favoura.lfu 
17.5 
25.0 
21.2 
43.4 
ATTITUDE 
less favour-
able 
27.5 
12.5 
25.3 
17.3 
Un-
changed 
50.0 
60.4 
53.3 
34.7 
TABLE 33 continued. 
TYPE 
Change God Church 
religion. 
% Yes No More Less More Less 
Parents 31.2- 68.7 16.2 10.0 5.0 21.2 
Hostel 29.1 70.9 14.5 2.0 17 .. 3 12.5 
Flat 36.5 53.3 13.3 13.3 4.0 .0 
Board 39.1 60.8 26:.0 4.3 13.0 13.0 
Prayer 
More Less 
12.5 .7 
6.2 16.6 
16.0 21.3 
26.0 8 .. 7 
Experience Conse-
More 
10.0 
12.5 
16.0 
26 .. 0 
quence. 
Less More Less 
16.2 13.7 
2.0 14.5 
17.3 16.0 
8.7 26.0 
10.0 
[\J 
0 p 
4.1 
.3 
8.7 
21.0 .• 
PART IV SIGNIFICANT REUiTIONSHIPS. 
The follovTing relationship were found 
to be significant; their relevance is 
discussed in Chapter IV· 
(a;) There was a significant relationship 
between, the possession of some form of 
religious belief, and the tendency to have 
held such beliefs for 1-6 years. 
(b) There was a significant relationship 
between, the possession of some form of 
religious belief, and greater interest in the 
basic permanent problems of mankind. 
(c) There was a significant relationship 
betiveen, belief in God, and more frequent 
church attendance. 
(d) There was a significant relationship 
between, more frequent church attendance, and 
greater interest in religion. 
(e) There was a significant relationship 
between, the tendency to have a religious 
experience, and a need to believe in religion. 
(f) There was a significant relationship 
' 
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bet-v1een, the tendency to have a religious 
experience, and more frequent church 
attendance. 
(g) There was a significant relationship 
between, the tendency for religion to give 
meaning and purpose to life, and the tendency 
to have a religious experience, and between 
religion making one more aware of the needs 
of others, and the tendency not to have a 
religious experience. 
(h) There was a significant relationship 
between, fewer doubts about religion, and 
more frequent church attendance. 
(i) There was a significant relationship 
between, the tendency to change ones religion 
while at university, and greater interest in 
religion. 
(j) There was a significant relationship 
between, greater emphasis on religion 
upbringing and belief in. God. 
(k) There was a significant relationship 
between, greater emphasis on religious 
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upbringing, and a need to believe in relj"gion. 
(1) There was a significant relationship 
betv1een, greater empha.s is on religious 
upbringing, and belief in religious education 
for chi.ldren. 
(m) There was a. signi.ficant relationship 
between,greater emphasis on reli.gious up-
bri.nging, and the tendency to have a 
religious experience. 
(n) There was a significant relationship 
between students belief in God, and more 
frequent parental church attendance; (by both 
mother and· father). 
(o) There was a significant relationship 
betv1een, more frequent student church. a.ttert~ance 
and more frequent parental church attendc:mce; 
(by both mother and father). 
(p) There was a significant relationship 
between, private schooling and a more literal 
interpretation of Christianity, and between 
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public schooling, and a greater rejection of 
Christianity. 
(q) There was a significant relationship 
between, private schooling and belief in God. 
(r) There was a significant relationship 
between, private education, and more frequent 
church attenqance. 
(s) There was a significant relationship 
between change in attitude towards religion 
(more and less favourable), while at university, 
and twenty ye;:u old students, and between 
the tendency for these attitudes to remain 
unchanged, and nineteen year old students. 
(t) There was a significant relationship between, 
greater emphasis on religious upbringing, and 
greater change in religion while at university. 
(u) There was a significant relationship 
between, a change towards a more favourable 
attitude towards religion while at university, 
and boarding, between a less favourable attitude 
and living in the parental home, and between 
the tendency for these attitudes to remain 
unchanged, and living in a hostel. 
A. BELI:EF .. 
CHAPTER IV 
DISCUSSION AND CONCLUSION. 
That over t of the sample claimed to 
have s orne form of religions belief (55. g;b'') , 
makes these res nl ts comparable with Hoge :_!? 
findings (53% - 62/b). The percentages were 
not as high as those fotmd by ~pnple,ton et. 
al. (75%), Carlson (74%), and Dempsey et.al. 
(86%). HovJever, both Poppleton et. a.l. and 
Dempsey et. a.l. exclnded non-Christ ian 
students from their samples, and Dempsey et. 
a.l only used first year students from four 
major denominational groups (.Anglican, C~tholic, 
Presbyterian, and Methodist). The differences 
in sample selection could have a.ccotmted for 
the higher percentages obtained by these 
authors. 
Religious belief and ultimate concern 
were found to be significantly related, and to 
yield a contingency coefficient of • 2930. 
This gives some support to the question of 
whether or not ultimate concern is a. legitimate 
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form of religious belief, while still 
justifying its inclusion as a separate 
measure. 
If ultimate concern is included then, as 
a form of religious belief, this boast~ the 
total percentage for the sample up to 84.47t 
who have religious beliefs. This percentage 
is for those who thought about such questions 
either frequently or occasionally. Hmvever, 
to reach such a conclllSion, this cet of 
religion, as Yipge.;r suggested would need to 
manifest itself on other dimensions a.s vTell. 
It would be necessary to find out the groups 
that formed around these beliefs, and the 
practices that evolv·ed etQ, Yinger failed to 
find this himself, though he did discover a. 
similarly high response rate to this question .. 
This does suggest that these questions, and 
this way of being religious are important to 
students. 
The most popular areas of ultimate 
concern were : the purpose of life, the 
beginning of the universe, the future. Another 
area of importance was, social issues, such 
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as war and mal1 1s destructiveness. Yinger 
also found these t\vo main themes to be 
important, hmvever my study did not find 
such an emphasis on interpersonal relation-
ships, individual creativity, and the 
relationships of man to God as he did. The 
emphasis was not such a personal one. 
The inclusion of ultimate concern as a 
measure of religiosity is one example of the 
need to define dimensions used. This concept 
could be extended in such a way, including 
even more secular ide,ologies, so that every-
one would be labelled religious. It may be 
that it reflects something closer to interest 
in religious issues, which was also high in this 
study. It is a useful dimension however, even 
if not totally adequate, in that it may suggest 
that more people may be religious, or at least 
have some interest in the area, or some 
concern about others, where more traditional 
measures would have overlooked them. 
The three most important aspects of 
religious belief that emerged (q.n.15l were: 
the importance of Jesus Christ and Christianity, 
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s orne form of God, and ethica 1 va.lu.es of a 
humanitarian kind. Hov1ever, the number of 
students who believed was not high when taken 
as a percentage of the tota 1 sample, (16. J$, 
12.~, and 1~ respectively). 
Although more respondents agreed or 
strongly agreed with four out of the five 
questions on Biblical teachings, again the 
percentages were not high. The highest was 
for belief that Jesus was the Son of God(41.6%). 
Belief in the resurrection was only 3f(o, the 
Trinity 31.5%. and immortality 33.1%. 
Adinarayan et. al. found that a similarly low 
pr.oportj_on of students believed in immortality 
Hasting&, et. al. found that of their 1948 sample, 
3gfo believed, but that this had dropped to 
17% in 1967; much lower than the percentage 
obtained in this study. However, this 17% 
included only belief in personal immortality 
and is increased to 6gf; when broader definitions 
of immortality are included. As belief in 
immortality in my study was not itemized 
comparison with F.as.tings et. als study is 
difficult. 
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Only 14. 3%. of the sample believed 
in the Armageddon; most were unsure of their 
belief on this dimension. Although the most 
frequent interpretation of Christianity was 
that the respondent was unsure of his 
interpretation but still felt Jesus had 
something important to say, only 31.]$0 held 
such a belief. 
Over t of the students had a favourable 
attitude towards the Bible (64. 7%); 42. gfo .. felt 
its purpose to be one of guidance, while only 
19% felt it to be the inspired word of God. 
This is an even smaller percentage than that 
found by Arseniap, or Roscoe. Roscoe found 
that 28% had a literal interpretation (because 
Roscoe does not specify this interpretation 
comparison is difficult 1-rith my study). Bro1:ln 
et. al. discovered 5]$0 of their sample believed 
the Bible to be the inspired word of God. 
Although the second most frequent 
interpretation of Christianity itlas an ethical 
one the percentage of the, total sample who 
made such an interpretation was only 30.7%. 
This is in line with Arsenj.ans finding of an 
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emphasis on ethical rather than theological 
Christianity. Few students held extreme views: 
only 34 interpreted Christianity literally, 
31 rejected it, felt the function of the 
church today should be to save sinners, only 
13 felt that the Bible holds back and retards 
human progress, and only 14 believed religious 
education should take the form of a literal 
interpretation of Christianity. 
Although more respondents were likely 
to agree or agree strongly, ra.ther than 
disagree or disagree strongly with Biblical 
teachings, it was diffic11lt to tell how 
orthodox these views vlere. The quest ions were 
open to interpretation. For example, 
immortality of the body, the mind, or in the 
continuation of ones offspring. There are also 
various interpretRtions of the Armageddon, some 
more literal than others. There are different 
interpretations of the Trinity, and the relation-
ship of the different members. In what way \,vas 
Jesus the Son of God ? To have covered these 
questions in this way, specific answer categories· 
would have been needed. 
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82 Smart (1969) has suggested that 
Christianity today offers too many intellectual 
difficulties, especially connected with the 
belief in God. Because of the prominence of 
scepticism and humanism, attention has been 
directed tm . .,rards the more dogmatic aspects of 
Christianity. It is for these reasons that 
Smart suggests that Christianity is undergoing 
a decline in popularity, and less intellectual 
faith where belief in God is not important, and 
where the areas of belief are less well defined, 
such as Buddhism, are increasing in popularity, 
especially amongst younger people. 
Only 12. 'J% of the students said that 
belief in God was the main aspect of their 
religious belief. Well over half however did 
believe in God (68.4%j. Similar percentages 
were found by : Hastings et. al. (48% - 67%), 
(52% -74%), and Anderson et. al (51%). 
The findings are much higher than those of 
82. 
N. Smart, The Religious Experience of Mankind, 
(C. ribners Sons, New York) 1969. 
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Allport et. al. (37%) and Qillila.lld (5%) 
Gilliland however, asked if his students were 
convinced about the tence of God; a 
higher percenta of students said they did 
believe, but their definition of God was 
vague. 
The most frequent definitiom of God 
my study were : a. supernatural superior 
spiritua.l being (17 .4%), God was indefinable 
(8.4%), and some power, force, or essence 
(8.4%). Again, as percentages of the total 
sample the number who had such beliefs was not 
large. The indef:inable category could have 
been slightly higher if the 20 respondents who 
said they believed in God, but did not define 
the:i.r belief, were included. 
If the 17.4% of students who believed 
God to be a supernatural superior spiritual 
being, the 5.~ who believed God to be the 
creator of the universe, and the 4.8% vlho 
defined God as a. benevolent being, can be 
regarded as holding a more traditional definition 
of God, then these results are comparable to 
Roscoes. found 28% of his sample held 
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a traditional concept of God (unspecified). 
However, neither his findings, nor those of 
Jones were comparable as to the percentage who 
believed in God as a personal being (73% and 
6Wo respectively). Only about Z3% could be 
said to have such an interpretation in this 
study. The findings here are more tn line with 
the decreased emphasis on personal interpretations 
of God that some studies have found (for example 
E_ermap). This does not mean that more impersonal 
defj_nitions have replaced the decreasing personal 
ones. Only efo believed, God to be some p01·1er, 
force or essence. Ha.v:ens (1963) had found 
most of his students to have a more naturalistic 
interpretation of God. The findings here are 
again not comparable; along with the figures 
for those who defined God as a pmver etc., only 
another 5.~ had a pantheistic interpretation 
of God. 
Nearly t of the sample believed some-
thing had taken the place of God in the lives 
of most, or many, people today (47.4%). Many 
of these students felt that materialism had 
replaced God. 
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There was also a clear association 
again betvJeen o.ltimate concern and belief in 
God. However, those who believed in God, like 
those who claimed to hold some religioo.s belief, 
were less likely to name social isso.es, or 
human nato.re, as their area of ultimate concern. 
Sixty seven sto.dents said they did not 
believe in God. It may be that for some students 
the idea of God and the word God is in need of 
reformulation as Altizer and Hamilton83 · (1966) 
have suggested. ttperhaps totally new words are 
needed; perhaps a decent silence aboo.t God 
should be observed; bo.t ultimately, a new 
treatment of the idea and the word can be 
expected, hov1ever o.nexpected and surprising it 
may to.rn oo.t to be.n 
Of the 67 respondents v1ho said they 
did not believe in God, less than half (25), 
10.1% of the total sample, were prepared to 
say they were atheists, and 18.:::2}& th[it they vJere 
83. 
J. J. Altizer, and w. Hamilton, Radical 
Theolog:t pnd the Death of. Qffi, (The Babbs-Morml 
Co., Inc., Indiamlapolis, New York) 1966, p.x. 
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agnostics •. A total of 28.3%. 
The atheism scores were less than those 
found by Ferman (14%), but more than those 
found by ~,;illilapg, (5%). Similar agnosticism 
scores were found by Has~ing§i et.al. (13% -
18%), and Ferman (16%).. Hot.vever they were 
higher than those found by Demp~2Y et. al. 
(go):). 
Allport 
(18%) .. 
The combined scores were not as high as 
et. al (3 ';!fo), but higher than ~~ 
The agnosticism scores may have in fact 
been higher. Quite a few students did not 
answer some questions, or said they were 
unsure of their interpretation of Christianity, 
undecided about certain Biblical teachings, or 
did not define their area of ultimate concern. 
Similar proportions to those tvho believed 
in the various Christian teachings were 
affiliated to, or belonged to, a religious 
group (30.3%). This was not as high as Gree,ll~ 
75% who belonged to such groups in their first 
year at graduate school. However, the findings· 
were similar to Greeley, and E..e.1.dma.l.l. et. al. 
in the low apostacy rate for Catholic students. 
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Catholicism seems to have a stronger holding 
power at university.. The rate was s.o low 
that Catholics were the largest denominational 
group in the university, followed by Anglicans. 
This is the reverse of the trend in the wider 
community. Only 3 students said they were 
members of the Children of God Movement (Jesus 
Freaks). 
Attj.tude towards the church was far 
more favourable than belief in Christianity, 
9~ either believed its function should be 
to save sinners, provide a guide to leading a 
good life, or to promote goodwill and provide 
assistance for those in need. Most believed 
its function should be to promote goodwill and 
provide assistance (56.~). There were very 
few negatj.ve remarks about the church, (3. 6% ). 
These findings are not in line with the 
frequently found unfavourable attitude tovmrds 
the church in many studies of student religion. 
For example : ~uhre, Ars~nian , Jones,and 
Feldman et.al. Some of these studies have 
however asked more specific questions about 
negative functj.on of the church which could have 
illicited more unfavourable replies. Gilliland 
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and McNees found more favotlrable attittldes. 
However, Gillilands stt1dy was at a denominational 
college. 
The high evaltlation of religion was 
also seen in attitude towards religious edtlcation 
for children (74%). McNee~ found 75% also who 
said they wot1ld raise their children in their 
own religion. The most favoured type of 
religiotls edtlcation for children was a 
comparative approach (37. 2% of the sample), 
followed by an emphasis on the ethical aspects 
of the Bible. 
The percentage who expressed a need to 
believe in religion was not as high as that 
fotlnd in other sttldies (41. 2{o) Hastings et. a.l. 
fotlnd (65% - 85%), Hoge (7CJ{o - 8110, and 
Havens (1963) (68{o - 8~·). 
The findings here may reflect the often 
Stlggested declining need for religion. Edwards 84 
(1969) has expla.ined this process in terms 
of the science vs. religion argtlment. 
84. 
D. 1. F.dwards, Religion and Chang~, (Hodder 
and Statlghton, London) 1969. 
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Science has taken over many of the productive 
or medical jobs which were traditionally 
allocated to God, or the Gods. He sees religion 
as being replaced by secular humanism. Religion 
and in particular Christianity needs no 
substitute. This is opposed to the view that 
there is a basic emotional need for religion 
which man has. Edwards, hov1ever, sees this 
need only as one of emotional reassurance, 
which is no longer present in the modern v!Orld. 
Interest in religion however, still 
remained strong, 78. gto·· vlere very interested or 
moderately interested in q.n.5, and 66.8% in 
q.n.4. Interest was therefore stronger in 
more philosophical rather than church related 
religious questions. Hastings et. al. found 
a similarly high interest in religion (78%). 
Religious belief and interest were not 
unrelated hov1ever, as some have found. Those 
respondents who had a. literal interpretation 
of Christianity were the most interested. Those . 
who had an ethical interpretation were moderately 
interested, and those who rejected Christianity 
w§re the least interested. 
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B. RELIGIOUS PRACTICES. 
Most students attended church either 
occasionally (40.8%), or never (34.o;0). Few 
attended more than once a week or weekly 
(23.4%). Thirteen respondents said they 
attended religious meetings outsj_de the formal 
structure of the church. These students 
tended to go more frequently. 
Nelson found 44% who only attended 
occasionally, Arsenian found t who attended 
monthly, and so did Andexson et. al. The findings 
are also similar to Brown et al's l who 
attended seldom or never, and to Hoge who 
found percentages varying between 12% ... 3($ 
for attendance once a week or more. However, 
more frequent attendance was not as high as 
that found by Nelson (56% regular or frequent). 
A significant relationship was found 
between belief in God and more frequent 
attendance church. However, of those who 
. did not attend, nearly t still believed (45.6%). 
A relationship was also found between more 
frequent church attendance and the likelihood 
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of having an area of ultimate concern; again 
lending support to the relationship bettveen these 
two measures of religiosity. Those who went 
to church less were also less interested in 
social issues. A significant relationship was 
found between more frequent church attendance 
and greater interest in religion. This again 
is contrary to those who have felt :iliterest 
to be an independent measure. It could be that 
students who attend church at some universities 
are more committed and more interested. 
Attendance at social activities 
associated with the church was again only on 
an occasional basis (30.3%), or never (42.9}&). 
A similarly low proportion gave financ:i.ally to 
the church (26.6%). Brown et. al.found f seldom 
or never gave. There was no way of telling 
if the students who attended church quite 
frequently, were the same students who attended 
social activities and gave financially. If 
they were, this would mean that there was quite 
a. high involvement by a small group of students. 
Very few students belonged to university 
religious clubs (9. 7%). Again this was much 
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lower than previous findings. Pilkington 
et. al. found ~of first year students, and 
15% of third year students belonged to univers-
ity religious clubs, and Poppl~ton et. al. 
found 16% did. However, religious clubs were 
the second most favoured clubs at Canterbury 
University, and it might be that membership in 
clubs in general may be higher at different 
universities in different countries. 
The majority of students prayed only 
occasionally (23. 3%), or never (50. 6%). This 
is similar to firown et. al'p finding of i 
who seldom or never prayed. A total of 49}b 
prayed either once a day, weekly or occasionally. 
This percentage is not as high as previous 
findings: Po,2p,J:.§j;.Qll et. a.l. 65%, fill\ingtoo 
et. al. 5Effo - 62%, and Dempsey et. al. 7ct/o 
The percentages are hovTever more comparable 
when redllced to a daily rate (20.4%) : 
,Emmleton et. al. 31%, Pilkington. et. al 
31% - 3~. The rates are even higher than 
those of Brovm et. al (£3%), but not as high 
those of Dempsey et. al. (43% ). 
The percentages for meditation were 
almost as high a.s those for prayer (40.5% 
as 
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daily, weekly, or occasionally). Few students 
said they used telling beads, which was 
surprising in view of the high proportion of 
affiliated Catholics. Only 10 respondents 
said they used them,whereas 20 said they were 
Catholic; there were also very fev1 Buddhists 
(1). 
Again, most students either read the 
Bible only occasionally (45.7%) or never 
(33.1%). This is probably a higher percentage 
than that found by Brown et.al. (69$ seldom 
or never). The daily rate is hovrever comparable 
(8%), Brovm et. al. found rJ%. 
Those who read the Bible more frequently 
were also found to have a. more literal 
interpretation of Christianity, and those who 
never read the Bible were more likely to 
reject Christianity. 
Almost 1- of students said they read 
other religious books apart from the Bible 
(31. 5%). These books could be said to be 
almost as popular as the Bible among students. 
They were mainly of a philosophical or 
theological nature, on comparative religion, 
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or non-Christian religions. The most popular 
books on comparative religion involved Indian 
religions, and in particular Buddhism. However, 
taken as a percentage of the total sample this 
interest was not all that high, which is 
surprising in view of the renewed interest in 
Indian religions. The figures for mediation 
could also be taken as an indicator of this 
renewed interest in mysticism and contemplation. 
Smart found a strong interest among students 
in Easternfaiths. 
Another area of belief which some have 
found to be on the increase, especially among 
younger people, is witchcraft and satanism, 
(Lyons 85 1972, Burland86 1972, and !dhftatJ,.gry87 
1971). 11 All the evidence points to a growing 
85. 
A. Lyons, Satan Wants You, (Gr~nada, London) 
1972. 
86. 
C. A. Burland Secrets of the Occult 
(Ebury Press, London) 1972. 
87. 
D. Wheatley, The Devil and ~11 his Works 
(Hutchinson & Co., Ltd., London) 1971. 
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interest in the more popular manifestations of 
witchcraft : the use of charms, horoscopes, 
interpretation of dreams. 111 (Burland p. 122). 
Only 1 respondent in this study expressed 
an interest in Satanism, 3 used astrology, and 
1 astral projection. Perhaps more specific 
questions on this area, and on that involving 
eastern faiths would have unearthed a wider 
interest. 
C. RELIGIOUS EXPERIF:NCE. 
Twenty nine percent of the students 
said they had undergone a religious experience. 
This was in line with Kuhre's speculation that 
this dimension would be de-emphasised in a 
university community. Hastin~~ et. al, found 
similar percentages had such experiences (23% -
26%"), but only on an occasional basis. Brown 
et. al., found that most of his respondents 
seldom or never had such experiences. The 
findings in this study therefore may not be as 
low as was expected. The percentages were also 
higher when the words 'religious experience 1 
were left out, and the respondent was asked 
v!hether he experienced a feeling of extra 
sensory contact with a power b ond himself 
(2.3.~). Over half felt this power to be God .. 
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Only 9.3% believed drugs to be a legitimate 
way of gaining a religious experience, and 
~· that because of this they should be 
legalized. 
Significant relationships were found 
between more frequent church attendance and 
the tendency to have religious experiences, 
and between a greater need to believe, and 
religious experiences. 
There is a need for more varied ways of 
measuring this dimension, for more follow up 
questions on the types of people who have 
such experiences, and for a closer look at the 
differences between religious and more aesthetic 
experiences, and what triggers them. (f3ome 
suggestions are given in appendix III, q.n.8). 
D. RELIGIOUS CONp~QUENCES. 
Religion was found to have a greater 
influence on the lives of students at this 
university (43.7%). This could be partly due 
to the variety of 1.vays in which this· dim ens ion 
has been measured. GiJ.liland, McNe~§, and Jones . 
all found little influence. When this 
percentage is broken down the percentages are 
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smaller for those whom religion gave meaning 
and purpose (17.4?0, an ethical system (9.7%), 
and for whom religion ma.de them more avTa.re of 
the needs of others (14.J.%). 
Nearly t the sample again believed 
that moral behaviour in this life influenced 
the quality of future existence (41.'7%). 
Ha:vens (1963) had found religion to be in-
effective in shaping moral life. This study 
may have yielded different results if more 
specific questions about morality had been asked 
as they were in Havens study. 
Well over t felt some sort of religious 
or ethical system was necessary to lead a good 
I 
life (59. 9%). 
Kuhre therefore appears to have been 
incorrect in speculating that the consequential 
dimension '\.vould r.ank low in a university 
community • 
.A significant relationship was found 
between religion as a way of giving meaning 
and purpose to life, and the tendency to have 
religious experiences. Those who did not have 
such experiences were more likely to say that 
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religion made them more aware of the needs 
of others. Belief in God, interest in religion 
and ultimate concern were also associated with 
the response that religion gave meaning and 
purpose to life. It could be that this 
response is assocj_ated with religiosity in 
. general, and the response tha.t religion makes 
one more aware of others , wi.th more humani tar-
ian beliefs. 
A slight relationship'iWas also found 
between a. more favourable attitude towards 
Christianity and political conservatism, 
especially between a more literal interpre:tation 
of Christianity, and political conservatism. 
Adinarayan et. al. found a similar association, 
so did ~' ~~nski and Wilex. 
The ways in which the consequ~nces of 
religion can be measured are endless, especially 
\vhen correlations are made \vith more secular 
phenomena.. For suggestions see appendix III .. 
E. COMPARISON OF DIMENSIONS. 
Religious belief was the most popular 
way of expressing religion, follovred closely 
by religious consequences (mean% 53.% and 52.6% 
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respectively). Religious experience was 
of lesser importance (mean %' 31.1%), and 
religious practices of least importance 
(mean% 28.2% or 17.C!f, depending on whether 
occasional practice is included in the 
frequency). It is difficult to know whether 
or not this is a true estimation of the students 
religion, many more items were used in the 
belief dimension, including religious 
attitudes and interests which have been shown 
to be quite high. The experiential and 
consequential dimensions could have been 
higher depending on the number and var:i.ety of 
items used. 
Comparisons w:i.th other studies are also 
hazardous, for although they have found, like 
this study, a preference for belief and that 
religious practices have been de-emphasised, 
often only one or two dimensions are used in 
any one study. Comparisons as to the relative 
importance is therefore impossible. 
All of the dimensions of religiosity 
covered in this study could have been 
examined in gree1ter detail. An intervievl 
schedule was planned, but in view of the 
238. 
limited nature of this thesis time was not 
available to carry it out.Suggestions are 
given for such a follow up interview in 
appendix III. 
F. CHi-INGE IN HELIGION 
1. DOUBTS ABOUT HELIGION. 
Well over half the students experienced 
doubts about religion (65.1%). These included 
mainly doubts about : how the Bible should be 
interpreted, whether God exists and what his 
purpose was, and about the function of the 
church and its practices. This percentage is 
much higher than Havens (1964), who reported 
only 12%. Howeve~ he dealt with religious 
conflicts which has more serious connotations. 
Nevertheless the difference in percentages is 
large. 
A significant relationship was found 
between more frequent church attendance and 
fewer doubts. Those students who believed in 
God also had fewer doubts. These findings 
could be partly due to some form of cognitive 
dissonance; believers having less doubts 
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a.bollt their own system of belief. However, 
little difference was follnd between dollbts 
and the need to believe. 
2. PERCEIVED CHANGE. 
Only one third of all stlldents perceived 
their religion to have changed since they had 
been at nniversity (32.3%), and nearly equal 
proportions said this change was either in a 
negative or positive direction. This does not 
compare to the freqllently reported decline in 
religiosity at university. Slightly more 
students said their attitude tovmrds religion 
had changed (43.3%), but again almost equal 
proportions were in a negative or positive 
direction. More favourable ( 21. ?5%), less 
(21.5%), unchanged (53.4%). This is not quite 
the same as Hastings et. al's percentages : 
16%, 3l%, and 53%. 
A greater percentage of stndents 
believed in God more, went to church and 
prayed less, and felt that religion influenced 
their lives less. Equal proportions said 
they had more and less religious experiences. 
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Over ha of the change was perceived 
to have occurred in the first year at 
university (65~6%), and decreasing amounts in 
the second and third years. (1963) 
also found b ief patterns changed in the 
earlier years at university, as did Feldman 
et. al. Others have found the third year to 
be the one of greatest change, especially in 
a negative direction. 
The main influences of change were 
other students and reading. Other students 
were especially influential among third year 
students, and parents among first year students. 
This is in line with Sanfords theory that first 
yesr students are still very influenced by 
home ties, but that gradually over the years 
at university this gives wa.y to peer influence. 
Twenty six percent said their beliefs 
had changed before they came to university; 
this fits with the previous finding in this 
study that many students had formed their 
beliefs about religion, God, agnosticism and 
atheism, s evera 1 years before they came to 
university. However, when this percentage is 
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added to the 33% who said their religious beliefs 
had changed since they had been at university 
it still leaves about 40% who presumably have 
never changed their beliefs about religion. 
It could be that the frequent criticism of 
lay religiosity has some truth, i.e., the reason 
why few adults have a real interest in religion 
is that they have failed to develop those 
belie~s they were taught as children. Their 
religious values have failed to mature along 
with other values they have held. 
A significant relationship was found 
between greater interest in religion and the 
tendency for beliefs to change while at 
university. Relationships were also found 
between greater interest and : the tendency to 
believe in God more, to develop a more favour-
able attitude towards religion, to feel closer 
to God, and to be influenced more by religion. 
This is evidence again for the relationship 
found in thi.s study between interest in religion, 
and the various dimensions of religiosity. 
However, those who attended church more frequently. 
slnce they had beeh at university, tended to 
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less interested in religion than those who 
attended less. 
3. CROBI£-SECTIONAL CHANGE. 
(a.) BmLIEF. 
No significant difference was found 
between possession of religious belief and 
year ~t university although second year 
students were slightly more likely to possess 
a belief. There was a shift from an emphasis 
on the role of Jesus Christ, Christianity, and 
God, in earlier years, to an emphasis on the 
ethics of religion in the third year. Only 
ss.gf; of first year students claimed to have 
religious beliefs, this was lower than both 
Dempsey et. al. (86?0 and Pilkington et. al. 
(76%). The 62. J% for third year students was 
closer to Pilkingt,on et. al 1 s (65%). The 
findings were contrary to the decrease in 
religious belief, found by Brown et. a.l and 
others, while at university. The content of 
change was more similar to previous findings 
however. Gilliland, Trent, and Hassenger all 
found a liberalizing effect. 
Third year students thongh were slightly 
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less favourable in their attitude towards 
Christianity. The difference was small however, 
and not significant. Again second year students 
had the most literal interpretation. Second 
year students were also more likely to believe 
that Jesus was the Son of God, to believe in 
the Trinity and the resurrection. There 
was only a slight tendency for Biblical beliefs 
to decrease in the third year of university. 
Again these differences were not significant. 
First and third year students were more likely 
to be undecided about Biblical teachings. This 
could be explained in terms of Havens (1963) 
conflict theory; that these are times of 
greater conflict and uncertainty. In the first 
year there is the uncertainty of the new 
university environment, and in the third the 
uncertainty which is aroused again by leaving 
this environment and adapting to a new role 
in the larger community. 
No significant difference was found 
between belief in God and year at university, 
though there was a slight tendency for such 
belief to increase rather than decrease, as 
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as others have found, e.g., Pilkington 
et. al. Some indication was found of an 
increase in more impersonal definitions 
of God. Pilkington et. al. , Ferman., 
Havens (1963), and Jones all found this. 
However in this study the more traditional 
concept of God as a supernatural superior 
spiritual being was still the most popular 
one. 
Students whose parents were not 
religious were slightly more likely to 
increase ·their ovm belief in God while at 
university, the reverse was found for students 
with very religious parents. 
Agnosticism and atheism decreased 
with year at university. The higher first 
year agnosticism scores could also be 
explained in terms of Havens (1963) conflict 
theory discussed before. 
Denominational upbringing and denominational 
choice were closer in the second year of 
university. Students were less likely to 
still choose their denomination of upbringing 
in their third year. 
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The need to believe was strongest 
in the second year and decreased in the 
third year. The difference, however, was 
not significant. This dimension may be 
a 
more susceptible to change over/longer 
period; both Hoge and Hastings et. al. 
found that such change occurred over a 
period of 1 - 2 decades. 
Ultimate concern increased with 
length of stay at university, although again 
the difference was not significant. This 
suggests that the agreement among many 
writers on decreased r igiosity with year 
at university may depend on the indicators 
used. There was actually an increasing 
concern with social issues. 
Again second year students had the 
most favourable attitude towards the church, 
and third year students the least, but 
differences were very slight ; (Jo~es also 
found senior students to have a less 
favourable attitude). Belj.efs involving a 
wider more liberal function for the church 
increased. 
Second year students had a more 
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favourable attitude tovJards the Bible. 
Some support was found for Jones discovery 
that senior students had a less literal 
interpretation of the Bible. 
Second year students were more 
interested in religion, and third year 
students only slightly less interested than 
first year students. The difference was 
not significant. These finding were not 
comparable with Hastings et. al who found 
that since they had been at university 68}& 
of his students found they were more 
interested in religion. However Hastings 
did leave the area. of interest unspecified. 
(b) RELIGIOUS PRACTICES. 
Second year students a.ttended church 
more, and third year students attended only 
slightly less often than first year students. 
The difference was not significant. 
Pilkington et. a.l. also folll1.d a small decrease 
which was not significant, and Jones found 
that senior students went to church less. 
The results here do not support this general 
finding. The church attendance patterns of 
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first year students l.vere also closer to 
those of their parents. Sanford had 
suggested that parents had a stronger 
influence on first year students. Senior 
students were more likely to belong to a 
group outside the formal structure of 
the church. The numbers here were very 
small to go on. 
Second year students were also more 
involved in religious practices; they gave 
more financially, were more likely to be 
involved in social activities and in university 
religious groups. Third year students were 
less likely to give financially and to be 
involved in social activities. No support 
was found for Pilkington, et. al's decreased 
involvement of students in university religious 
groups from first to third year. Only from 
second to third year was there evidence of 
this. 
Second year students were more likely 
to pray and third year students the least 
likely to pray, but the difference was not 
significant. The difference was greater 
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from second to third year (56.5% - 47.2%) 
than Pilkington et. al 1 s from first to third 
year (63% - 58%).. Again second year 
students tended to meditate more, and third 
year students the least. The difference 
was not significant. 
(c) RELIGIOUS EXPERIENCES; 
Second year students were more likely 
to say they had religious experiences and 
third year students were the least likely. 
The difference was not significant. 
Hastings et. al. noted how decrea1ses on this 
dimension were not so great. 
(d) CONSEQUENCES OF RELIGION. 
$econd year stlldents said that religion 
influenced their lives more, third year 
students were the least likely to say this. 
Again the difference was not significant. 
Jones had follnd religion to have a decreasing 
influence with ye8rs at llniversity. 
Second year students were the lea.st 
likely to believe in the necessity of an 
ethical system for leading a good life, and 
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to believe that the quality of future 
existence is influenced by moral behaviour 
now. Third year students were most likely 
to believe the former, and first year 
students the latter. The differences were 
small hmvever, and not significant. No 
support was found for Hasting.s et. al's 
finding that religion gave less meaning to 
life \<Tith years at university. The findings 
here were in fact the reverse : 34.'2f%; (first 
year), 26.3%· (second), and 35.7% (third). 
Again students whose parents 
were not religious were influenced more by 
religion with length of stay at university, 
and those vlith very religious parents, less. 
This could be a process whereby those students 
entering university with more extreme views 
come closer to a group norm of more moderate 
iosity. 
Students became more politically mvare 
with length of stay at university; this could 
also be related to the increased concern with 
social issues which was found. Nearly half 
changed their political beliefs while at 
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university (49.8%). This was comparable to 
Feldman et. al' s 41%. In line with previous 
findings more students changed towards 
liberal political views. There was also, 
a.s Golds en had found, a.n increase in 
conservatj.ve political views among senior 
students. However s orne stud have found 
senior students to become more liberal in 
their political views. 
4. COMPARISON. 
Although the belief, practical, and 
experiential dimensions shmved some decrease 
with length of stay at university (mean %) , 
the differences were not significant, and 
certainly not comparable to many of the 
differences found by other investigators in 
this field. More surprising is the greater 
religiosity of second year students. One 
explanation of this could be that first year 
students may shovl lower scores because of a 
tendency earlier on to be investigating new 
beliefs, to be more unsure of what they believe. 
By the second year some system of religious 
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belief has probably been formed. HovJever 
third year students, a.s a. result of an 
increasing emphasis on thinking critically 
and rationally, and to analyse, may become 
more disillusioned with their beliefs. 
This theory still does not explain 
why other universities have not found a 
similar pattern. Another explanation may 
be the different social settings of the 
studies, and the greater impact of secular-
ization in these settings. The universities 
themselves may have totally different 
atmospheres. Some, as has been seen, are 
denominational; some universities tra.dition~lly 
hold different views which tend to influence 
their students. There could a.ls o be an 
age factor in comparison with American 
studies, many of which were carried out in 
colleges as vlell as universities. The 
change that takes place at the beginning of 
college may be more comparable here to our 
later years at high school. As has been seen 
quite a few udents acknowledged forming 
many of their beliefs at this stage. There 
is also the problem discussed before of the 
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different measures used in all of these 
studies which grossly limits their 
comparability. 
Some indication was found of a. 
liberalization of beliefs, religious and 
political, similar to that found in many other 
studies. Political beliefs in fact could 
be said to have changed far more than 
religious beliefs. Perhaps political beliefs 
have a tendency to change later. The earlier 
influence of parents and later inflaence of 
peers is also in line \vith previous findings. 
Perceived change was probably greater 
than cross-sectional change. Such a 
d:tscrepancy has been observed before. Hov1ever, 
there are faults in both methods. Perceived 
change relies a. lot on memory, which is not 
always accurate. The method of cross-sectional 
investigation not regarded to be as 
accurate as a. longitudinal approach because 
the same people are not used. Both 
approaches (perceived change and cross-
sectional), found the practical dimension to 
decline, but differed on the subject of the 
direction of change for all other dimensions. 
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Perceived change does have one advantage 
in that it does use the same people, 
however in this instance it gave no 
indication of what year the change was 
taking place in (though this could be taken 
into account in an analysis using this 
approach). 
G. BACKGROUND VARIABLES. 
1. FACULTY. 
Some evidence was found (in support 
of previous findings), that science students 
were less religious. However, fine arts 
students were found to be less religious also. 
Science students : rejected Christianity more, 
believed in God less, were more likely to 
be atheists, needed to believe less, were 
less interested in religion, and attended 
church less. Fine arts students were the 
most atheistic and quite strongly agnostic. 
They also attended church the least and had 
more doubts about religion. Arts students 
had the most literal interpretation of the 
Bible, contrBry to both Feldman et. al. , and 
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Wiley who found science students had the 
most literal interpretation. Arts students 
a o had the greatest belief in God, high 
agnosticism scores, were more interest in 
religion, and attended church the most. 
ineering students expressed the greatest 
need to believe, and also had a high church 
attendance score. 
Both Pilkington et. al., and PopplaiQu 
et. al., found science students declinad more 
in religiosity while at university. Th 
study hov1ever found the st change for 
science students and the most for arts. Science 
students were also the most likely to remain 
unch;:mged as to their attitude about religion. 
Fine arts students became less favourable in 
their attitude, and they were a o the most 
likely to : attend church less, pray less, 
experience a feeling of closeness to God less, 
and be influenced by igion less. Engineering 
students became more favourable in their 
attitude towards religion, and commerce students 
were the most likely to : believe in God more, 
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attend church more, pray more, experience 
a closeness to God more, and be inflt.l.enced 
by religion more. 
One note of caution here was that the 
n for fine arts students was small in 
comparison to the other faculties, if this 
b ed the results more support goes to the 
theories pointing to lmv religiosity and 
decline among science students. 
2. SEX. 
Some support was found for the theory 
that females are more religious. HmAfever 
the differences were often small. Females 
were more religious on all dimensions, with 
the exception of church attendance, for which 
males had a higher score. This was contrary 
to Dempsey et. a.l. who found females to be more 
involved in religious practices. Although 
females were more likely to have a. literal 
interpretation of Christianity, and to give 
more traditional definitions of God, in keeping 
with the findings of greater religious orthodoxy 
for women (by J?eldman et. al), they also 
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rejected Christianity more than males did, 
and had higher atheism scores. Like Webster 
et. a.l. , th study found females to have a. 
greater need to believe. However, the 
difference here was greater, a difference of 
13.6% points. Webster et. al. only fcrund a 
difference of 3% points. 
Contrary to Hites who found no 
----
difference between the sexes on change of 
religion while at university, this study 
found females to change more. Females also : 
had more doubts about religion, believed in 
God more, had a more favourable attitude 
towards religion, and were more likely to have 
religious experiences. Males prayed more, 
attended church more, and were influenced by 
religion more. 
3. AGE .. 
Both Argyle and Hastings et. al. fow1d 
older students to be less religious. The 
finding in this study 'i.ras that this depended 
on the dimension used, as well as upon the 
age lim:i.t. Older students tended to : believe . 
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in God more, to be less a.the ic, to be 
more interested in religion, to be more likely 
to have religious experiences, and to say 
that religion influenced them more. However, 
they were also more likely to : reject 
Christianity, be more agnostic, to have less 
need to believe, to pray less, and to have 
more doubts about religion. Twenty year olds 
had : the most literal interpretation of 
Christianity, the greatest interest in religion, 
attended church more, and prayed more. They 
also changed their beliefs more while at 
university. Whereas older students were less 
likely to do so. Age 20 would seem to be an 
age of grea change and greater religiosity 
among students. 
4. SOCIO-ECONOMIC-CLASS. 
Some support was found for the theory 
that those in the lower s.e.c. are more 
religious (Fay). Those in the lotver classes 
were : influenced by religion more, went to 
church more, and were more likely to have 
religious experiences. This last finding gives 
sllpport to Laski's previous finding. Hmvever, 
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those in the lower s.e.c. were : less interested 
in religion, had a less favourable attitude 
to\vards religious education, were less likely 
to say they held a religious belief, and less 
likely to believe in God. They also tended to 
place less emphasis on religious upbringing, 
and they had higher agnosticism and atheism 
scores (years a.t school index). 
Those from higher s.e.c. were :more 
likely to change their religion vlhile at 
university, though mainly in the direction of 
increased church attendance. Since they had 
been at university those from lower classes 
were more likely to believe in God, to 
develop a more favourable attitude tmvards 
religion, to pray more, and to be more likely 
to have religious experiences. The support 
for the theory that the lower classes are more 
religious was only partial, and again depended 
on the dimension of religiosity used. May be 
this university was more homogeneous \vith 
respect to the influences of s.e.c. 
5. RELIGIOUS UPBRINGING. 
Without exception those respondents who 
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received a greater emphasis on their 
religious upbringing were :more religious, 
interested in religion more, and needed to 
believe more. Many of the relationships were 
significant. It could be though that those 
who are more religious are more likely to 
perceive a greater emphasis on their religious 
upbringing regardless of whether this was 
actually the case. The correlation of .20 for 
need to believe was the same as that found by 
Hastings et. al. , but not as high as Jones .41. 
Allport et. a.l. found 82}& who had received 
a great emphasis on their religious upbringing 
had such a. need; this study only f ol:j.nd 64.7% 
did. However the figures were comparable as 
to the percenta who had such a ne among 
those who had received no such influence, 3~ 
(Allport), and 33.3% for this study. 
Those vlho had received more influence 
were also more likely to change their religion 
a.t university, mostly in a more favourable 
direction, with the exception of the apracticaln 
dimension. Here those who had received a. great 
emphasis attended church less, and prayed less, 
they also had more doubts about religion. On 
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some dimensions therefore those who ha.d received 
great emphasis did become less religiotls, btlt 
this was only since they had been at university. 
It cot1ld be that er grotlp influences are 
affecting the more overt signs of religiosity, 
st1ch as church attendance, and that the basic 
beliefs remain the same. Hastings et. al. had 
previotlsly Stlggested that those ·with a stronger 
infltlence vJ'Otlld react against it more, but this 
was folll1.d to be only partially true in this 
study. 
6. DENOMINATIONAL UPBRINCliNG .. 
Those sttldents who had been brotlght 
up Catholic were : more likely to believe in 
God, to have a greater need for religion, 
to go to church more, and to be infltlenced by 
religion more. They also had a low aposta.cy 
rate (Hastings et. al. also folll1.d thts). 
Students who had been brought tlp Baptist ha.d 
the greatest need to believe, and were the most 
likely to have religious experiences. 
Presbyterians had low scores on : belief in God, 
need to believe, religious experience, and only 
occastonal church attendance. Those who had 
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brought up in no religion were the least likely 
to believe in God (although 5Q% did so). They 
also had the highest atheism scores, a low 
need to believe, and vJere less likely to have 
religious experiences. 
7. PARENTS RELIGIOSITY. 
Those students who were more likely to 
believe in God, went to church more, and had 
more igious experiences, also perceived 
their parents as being more religious. Very 
little difference was found on the consequential 
dimension. Significant relationships were also 
found between more frequent parental church 
attendance and more frequent student church 
attendance, and between more frequent parental 
church attendance, and greater belief in. God. 
8. DISCUSSION OF .SOCIAL ISSUES;. 
Those students who had received a great 
amount of encouragement to discuss social 
issues in their home had a more literal and 
more ethical interpretation of Christianity. 
Those who had received no such encouragement 
were the most likely to reject Christianity. 
Ho-v1ever, those who had received none, believed 
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in God more, bat went to charch less. Those 
who had received great encoaragement were 
more likely to name social issaes as their 
area of altima.te concern. 
9. PEER-GROUP INFLUENCE. 
There was a tendency for those stadents 
who had a more favourable attitade towards 
Christianity, and who went to church more 
often, to say that more of their friends had 
similar beli aboat religion. Lenski 
suggested that friendly cliques vmald be 
religioasly homogeneoas. 
10. FULL TIME VS. PART TIME. 
Full time stadents were more likely to 
change their religion while at university. 
The difference was not significant however. 
It was d icu1t to conclude whether or not 
this was evidence for the aniversity community 
being more inducive tovmrds change, for factors 
sach as a may have some bearing. 
11.- PRIVJ~TE VS. PUBLIC EDUCATION. 
Support was foand for Moll's previous 
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finding that private education is more 
inducive towards greater religiosity. 
Significant differences were found on both 
the belief and practical dimensions, contrary 
to Anderson et. a.l's suggestion that it might 
be only overt manifestations such as church 
attendance which v1ere higher. Those from 
private schools believed in God more and 
went to church more. They also had a. more 
literal interpretation of Christianity, and 
rejected it less. This difference was also 
significant. They also had a greater need to 
believe, were more likely to have religious 
experiences, to be influenced by religion 
more, and to have a. more favon.rable attitude 
towards religious education for children. Those 
from private schools favoured an approach 
involving an ethical interpretation of 
Christianity, whereas those from public schools 
favoured education in comparative religions. 
12. LIVING ARRANGEMENTS. 
Contrary to Hites who found no difference. 
between living arrangement and religiosity, 
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this stady found those who boarded to be the 
most religioas, and to have the least doabts 
aboat religion. They also changed their 
religion more since they had been at university, 
and it was always in a. favoarable direction. 
One reason for this coald be that those people 
who take in stadents as boarders may be 
more religioas, and a.lso tend to recruit more 
religioas stadents. Older stadents may be 
less likely to board. More students may 
board who come from rural areas which have been 
shovm to be more religious than urban areas. 
13. VOCATIONAL PLANS. 
Only partial support was found for 
Poppleton et. al 1s finding that those who had 
educational vocational plans would be more 
religious than those planning a career in science. 
This study found those interested in science 
to reject Christianity more. However, they 
also believed in God and went to church more. 
This is contrary to findings earlier in this 
study which compared facu.lty and belief. One 
explanation of this may be that the vocational 
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plans analysis used several science categories, 
while the faculty analysis only used one. 
Those who planned a career in the physical and 
biological sciences believed in God more, and 
those who planned a career in only the 
physical sciences attended church less. 
H. SU:MMARY. 
Over half the sample held some religious 
belief. This figure could be ended to 
84 .. 2!%. if ultimate concern was regarded as a. 
legitimate form of religious belief. The main 
areas of concern were, purpose of life, 
beginning of the world, and the future. These 
tv10 dimensions had a correlc:Jtion of .29. 
Similar percentages have been found for 
religious belief, while some studies have 
fonnd larger numbers. A simi.larly high response 
rate has also been found for ultimate concern, 
bnt this study fonnd a lesser emphasis on 
more personal areas. 
Only a small proportion of students 
conld be said to be strong believers in 
Christianity, and the favonred interpretation 
was an ethical one. Snch an emphasis has also 
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been found before. Many students were 
undecided about their interpretation of 
Christianity, and of the Bible, and very few 
students interpreted the Bible l:ttera lly, even 
fewer than those found in previous studies. 
However, more believed in immortality than 
others had found. 
Well over half believed in God, similar 
to previous percentages. Some studies have 
found more to believe, others have found less. 
Similar proportions have been found to hold 
a traditional concept of God. Students in 
this study, however, were less likely to have 
such a personal interpretation of God, and less 
likely to have a naturalistic interpretation, 
as some studies have found. There was a 
comparable trend in the increase in an 
impersonal d inition of God. The most popular 
interpretation was that God was a supernatural 
supertor spirit\.lal being. 
Few students held reme beliefs and 
atheists vJere in the minority. Similar 
agnost ism and atheism scores have been found 
in previous studies. 
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Less than one third belonged to a 
religious group. This is not as high as 
others have found. Catholics formed the 
largest group and this is simi r to previous 
findings in that they had a stronger holding 
power than other denominations. 
Half of the sample believed something 
had taken the place of God, and many felt 
this to be materialism. There was a favourable 
attitude towards the church, and a belief 
that its function should be one of goodwill 
and assistance. This is contrary to the 
unfavourable attitude found in many studies. 
Over one half of the students also had a 
favourable attitude towards the Bible, and 
most felt its purpose to be one of guidance 
for leading a good life. A high percentage of 
students also voured religious education for 
children. Others have found students to be high 
on this dimension also. 
Interest in religion was also strong, 
with a preference for more philosophical than 
church related religious questions. Other 
studies have a o found this strong emphasis 
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on interest. 
Over one third felt a. need to believe, 
but this is not as high as figllres follnd in 
previotls studies. 
Less than one third of students went to 
church, were involved in social activities 
connected with the chllrch ,, and gave financially 
to it, similar to findings in other studies. 
Only 9%. belonged to university religious clubs; 
this was much lower than previolls findings. 
Significant relationships were also found 
between church attend8nce and interest in 
religion, and between belief and interest. This 
is contrary to previous findings which have 
claimed interest to be a more independent 
dimension. 
Abollt one half of the students prayed, 
and this was only slightly lower than previous 
findings. Only slightly less meditated. Half 
read the Bible, but like most of the religious 
practices this was mainly on an occasional 
basis. This percentage was slightly higher 
than previous findings. A similar number 
of students also read other religious books, 
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the interest being mainly in the area of 
general philosophical or theological works, 
and books on comparative religion. 
Almost one third of students said 
they had a religious experience, and one third 
said that they had experienced a feeling of 
extra-sensory contact with a power beyond 
themselves. Half felt this power to be God. 
Few students thought drugs to be a. legimate 
form of religious experience, and few felt 
that for this reason their use should be 
legalized. More students had religious 
experiences than was found in previous studies. 
Significant relationships were found between, 
a. greater need to believe, more frequent 
church attendance, and a greater likelihood 
to have a religious experience. 
Half the students felt religion 
influenced their lives, and this wa.s much 
more than other studies have found. Half felt 
that moral behaviour had Rn influence on future 
existence, and well over half that a religious 
or ethical system was necessary for leading a 
good life. .A relationship was also found, 
similar to other studies, between religious 
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and political conservatism. 
The consequential dimension was also 
found to be related to, belief in God, 
interest in religion, ultimate concern, church 
attendance, and religious experience. 
Half of the sample had do11bts about 
religion, mainly to do with Biblical 
interpretation, God and the church. This 
number is higher than for previous findings. 
One third perceived that their 
religion changed while at university, but 
eq11al proportions were found in both a 
positive and negative direction. This is 
contrary to the frequent decline in religiosity 
often found. Belief in God became more 
favourable, while church attendance, prayer, 
and the influence of religion decreased. 
Half.the students felt that the change was in 
their first year at university, and this was 
in accordance with s orne theories of change, 
but not with others. Quite a few students 
felt changes took place before they came to 
university. The main influences of change 
were, other students and reading. 
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Cross-sectional change was not as 
great. Although small decreases were 
noted from first to third year on all 
dimensions, second year students were the 
most religious. These findings were also 
contrary to previous investig~tions. Political 
beliefs changed more, and as with religious 
beliefs, there was a libera.lizing tendency. 
As with previous finding science 
students were found to be less religious. 
However, low religiosity scores were also 
found for fine arts students. Also resemti[ng 
previous findings were the higher religiosity 
scores for female students. 
Only partial support was found for the 
previous finding of older students being 
less religious, and lower s~e.c. being more 
religious, and it depended on the dimension of 
religiosity used. 
Those who had a greater emphasis on 
their religious upbringing were more 
religious, and similar correlations were foLmd 
between religious upbringing and need to 
believe. 
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Catholics were found to be more 
religious and to have lower apostacy rates, as 
with previous findings. Parental and 
student religiosity were also related. Similar 
to previous findings, religious students 
tended to have friends with similar beliefs. 
Also similar to previous findings was the 
relationship between private education and 
greater religiosity. A relationship was found 
between greater religiosity and those students 
who boarded, whereas previous investigators 
had failed to find any relationship between 
these variables. 
1. CONCLUSION. 
Students at this university were found 
more frequently to believe in religion, and 
be influenced by it in their da.ily lives, 
than to practice religion. Over one half 
of the students claimed to have some form 
of religious belief, and this could be much 
higher if broader definitions of what 
constituted religious belief were included. 
Religion may in fa1ct be becoming more 
diversified as it draws upon other religions, 
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philosophies, and ideologies. It is for 
this reason that many different ways of 
measuring it are needed. The multidimensional 
approach was especially suited to a student 
sample because of the variety of unorthodox 
ways in which they were found to be religious. 
Had a different approach been used a completely 
different picture of student religiosity 
would probably have been found. The variety 
of responses become evident in students 
interpretation of God (power, force, or 
essence, a human value, the self), in the main 
areas of their religious beliefs (humanism, 
pantheism, f<lte) and ultimate concerns (human 
nature and its development, suffering and 
evil in the world. A more comprehensive 
approach was needed to measure these various 
approaches to religion. 
That many more students acknowledged 
an area of ultimate concern than those who 
claimed to have a religious belief, suggested 
either that, some students did not want to 
label themselves religious, or that there was 
some uncertainty as to what was meant by 
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this word. If this was the case, terms such 
a.s : rellgion, God, religious experience, 
and extra-sensory contact probably presented 
difficulties in interpretation. Likewise the 
term 'good life ' as used in q". n 1 s 6 and 28 is 
sommvhat vague. ~orne of the questions also 
could have provided more ans"~Jrer alternatives. 
The 'other' category was used for some 
questions more than others. 
If it was the case that some students 
did not wish to label themselves religious, 
this certainly vras no indication of an 
un:fl.a.vourable attitude towards religion. 
Attitudes towards severBl aspects of religion 
were favourable. There was also a strong 
interest in religious issues. 
Further limitations in the study were : 
1. The study was conducted during examination 
time, some students may not have given the 
same care to their answers. 
2. Because the study was conducted towards 
the end of the year, first year students had 
already been exposed to one academic year. 
Comparisons with later years, and assertions 
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as to the impact of university on more 
senior students were slightly limited. 
3. No control group was used, therefore it 
was difficult to say whether university 
education alone was responsible for the 
strrdents religiosity and changes in it. 
4. A longitudinal approach was not used. 
There was no assurance therefore that students 
recruited among first, second and third year 
students were from the same backgrorrnds,and 
were similar upon entry. There was also 
no assurance that those students who had left 
university would have been the same. 
5. Conclusions can only be made about 
patterns of association, not causal 
relationships. Causal relationships are 
impossible to establish in a study of this 
nature where phenomena have multiple causes. 
All that can be established is that the 
associated variable is a necessary influence, 
in the sense that the association would be 
different without ito 
Limitation no. 3 is related to the 
276. 
finding in this study that it was not 
university experience alone \vhich influenced 
student religiosity, but also many back-
ground variables. One strong influence 
among these was the home environment the 
student had come from and variables such as 
religious upbringing, denominational 
upbringing, parents religiosity, and discussion 
of social isst1es j.n the home, had some bearing 
on student religiosity. 
There is a need for more studies of 
this nature in New Zealand universities, 
because of the limitation of comparability, 
especially with American studies, and also 
because little is known about student religion 
in New Zealand. There is also a. need for 
studies in more depth of a few individuals 
which may give a deeper understanding than 
objective surveys. There is a need for 
studies of a more psychological nature, for 
example various students from this study could 
have been selected from the extremes and 
administered the M.M.P .. I. The area of religious 
experience especially is in need of psychological 
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investigation, as to the type of people 
who have such experiences, the precise 
nature of them, and what triggers them. 
Most of the findings in the study were 
similar to trends elsewhere as to the 
preference for religious beli and the 
influence of background variables. Ho~.<rever, 
students at this university differed in that 
less belonged to religious groups or 
university religiot1s clubs, less had a need 
to believe, more had religious experiences, 
and more were influenced by religion in their 
daily lives. More had doubts about religion, 
though less students changed their rel ion. 
Stark (p.6) noted, there is a tendency for 
university to nhave different effects on 
different kinds of people under different 
conditions.n 
As in many other studies students 
here could be said to be moderately religious, 
a. trend which probably reflects the religious 
position of the "\vider community, and not only 
in New Zealand. This stt1dy concludes with a 
quotation from rt (p.667) who has described 
this more moderate approach to religion by man 
today. 
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••• there are •.• very many folk 
who simply do not attend church ••• 
They are not necessarily lacking in religious 
belief, but nevertheless they do not feel 
themselves called upon to belong to any 
religious organization. They are people who 
live in a large, gentle twilight zone between 
religiousness and agnosticism. They have 
inherited much of the anti -clericalism of 
the humanist movement, but they do not share 
the intellectual presuppositions. They include 
many, therefore, who, when asked, profess 
belief in God - or more vaguely in a Power 
which controls the cosmos. But they are not 
convinced that the formal worship of such a 
Being is important. They see the heart of 
religion in loving one 1 s neighbour, not in 
ritual. They are not inclined to pray, though 
they will do so in times of stress ••• • 
They are aware that different creeds teach 
different things about God and the transcendent 
world, and they are therefore distrustful of 
dogma. They have no wish to deny God, but they 
do not desire to define his nature too closely ••.• 
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They recognize Christian moral values, but 
they reject puritanism.... They think that 
Christ was greatly better than other men, but 
they are uncertain of his divinity • • • • They 
suspect that Christianity was a simpler thing 
in Jesus teaching than it is in its current 
manifestation.... They are sceptical, but 
they are not atheists. 
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APPENDD\. I 
THE QUESTIONNAIRE 
UNIVERSITY OF CANTERBURY 
A questionnaire Issued by the Psycho..J..ogY, a,nd 
?ociology j)epa.rtm,ent on Student ReligiJll,. 
Most of the questions carry a. number 
of possible answers. You are asked to 
select the answer which most closely 
approximates your ovm position, and C IHCLJ2 
THE NUMB}!;R IN THE RIGHT-HAND MARGIN which 
represents that ans1ver. Thus for example, 
in Question 1, if you think that something has 
replaced the concept of 1God 1 for most people, 
you should circle the number nl1f if you think 
that nothing has replaced the concept of 
ttGod n, you should circle the number n4n. 
fi!.l· Do you think that something 
has replaced the concept of 
nGod n in the lives of 
people today ? 
FOR MOST PEOPLE 
FOR MANY PEOPLE 
FOR SOME PEOPLE 
FOR NONE 
1 
2 
3 
4 
If YES, what has taken the place of God for 
these people ? 
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2.....2..:.. Have you a des ire or longing for a 
satisfying set of religious beliefs 
or for a. meaningful faith'? 
YES 
NO 
fha.. Do you have doubts about certain 
religious matters ? 
YES 
NO 
If YES, which are the areas that 
concern you ? 
1 
2 
1 
2 
~. How interested are you in religious 
issues, e.g., church w1ity, abortion, 
"death of God n debate '? 
VERY INTERESTF..D 1 
MODERATELEY INTERESTED 2 
LITTLE INTEREST 3 
NO INTEREST 4 
~- Are you interested in such questions as, 
the possiblity of God, the basis of morality, 
the essential nature of man '? 
VERY INTERESTED 1 
MODERATELY INTERESTED 2 
LITTLE INTEREST , 3 
N 0 INTEREST 4 
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~. Which of the following best describes 
your reaction to the Bible ? 
THE INSPIRED WORD OF GOD 
ONE OF MANY BOOKS WHICH 
OFFER GUIDES TO LIVING 
A GOOD LIFE 
AN HISTORICAL DOCUMENT OF 
LITTLE RELEVANCE TO 
THIS DAY AND AGE. 
A BOOK, BELIEF' IN WHICH 
NOW HOLDS BACK AND 
RETARDS HUMAN PROGRESS 
arHER 
If nothern, please specify :-
-
u. How frequently do you read 
MORE THAN ONCE A D.AY 
DAILY 
WEEKLY 
OCCASIONALLY 
NEVER 
~. Do you read other religious 
YES 
NO 
If YES , which ones interest 
1 
2 
3 
4 
5 
the Bible 
1 
2 
3 
4 
5 
books ? 
1 
2 
you most 
~. Are you in favour of religious 
education for children ? 
YES 1 
NO 2 
? 
? 
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I:f YEG, what form do think it should 
take ? 
A LITERAL INTERPRETATION OF 
THE BIBLE 1 
EMPHASIS ON ETHICAL ASPECTS 
OF THE BIBLE RATHER THAN 
THE SUPERNATURAL 2 
COMPARATIVE APPROACH i.e., 
EDUCATION IN A VARIETY 
OF RELIGIOUS BELIEFS 3 
mH~ 4 
If tother 1 , please specify :-
~. What do you think should be the main 
function of the church 
SALVATION OF SINNERS 
TO PROVIDE A GUIDE FOR 
LEADING A GOOD LIFE 
TO TRY TO PROMOTE GOODWILL 
1 
2 
AMONG PEOPLE AND TO BRWVIDE 
ASSISTANCE FOR THOSEIN NEED 3 
OTHER 4 
If "otheru please specify :-
Q....J.J... With regard to formal Christian teachings 
i.e., those included in the creeds of the 
church, do you 
BELIEVE AND ACCEPT THEM 
LITERALLY e. g. JESUS: 
WA.S BORN OF A VIRGIN 1 
HAVE AN ETHICAL RATHER 
THAN SUPERNATURAL 
INTERPRETATION 
NOT SURE WHAT YOU BELIEVE 
ABOUT THEM BUT STILL 
THINK JESUS HAD $0METHING 
IMPORTANT T 0 
$AY 
FLATLY REJECT THEM 
OTHER 
If "other"please specify :-
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2 
3 
4 
5 
Q.....12.. What is the nature of your belief abou.t 
the following aspects of Bible teaching:~ 
Strongly Agree Undecided Disagree Strongly 
agree or no disagree 
opinion. 
nJesus was 
the Son of 
God n 
nThe Trinityn 
"The 
Resurrect ion81 
''The 
Armageddon n 
trimmorta lity" 
~. Do you believe in the existence of some 
form of God 1 
YES 
NO 
IF YES, how would you define this God '? 
If !ill., are you : 
AN AGNOSTIC 
AN ATHEIST 
OTHER 
If 'other' please specify :-
1 
2 
1 
2 
3 
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Hmv long have you held ym1r present beliefs 
about religion ? For the last .•.....•• years. 
~- Do you ever experience a feeling of 
extra-sensory contact with a. pov.rer beyond 
yourself ? 
YES 
NO 
If YES, is this power God ? 
YES 
NO 
Q.......:lli.. Do you have some form of religious 
belief ? 
Yes 
NO 
If YES i'Vvhat are the main aspects of 
this belief ? 
1 
2 
1 
2 
1 
2 
fhl..a. Do you believe that ones moral behaviour 
in this life in any way influences the 
quality of future existence ? 
YES 
NO 
1 
2 
~. Have you ever ha.& a. religious experience? 
YES 
NO 
1 
2 
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~. Do yon accept drags as a legitimate 
way of gaining a religions experience ? 
YES 1 
NO 2 
I:t: YES, do yot1 think that important in-
sights can be gained throngh the use 
of drags, such that legalising their 
use would be justified ? 
YES 
NO 
Q •• 19. Do you think about the basic 
permanent qnestions of mankind ? 
e.g. questions about existence and 
the human condition itself, etc. 
FREQUENTLY 
CXJCASIONi\LLY 
SELDOM 
NEVER 
1 
2 
1 
2 
3 
4 
which questions cone em you most? 
~. Which religion (including denomination) 
were you brought up in ? 
RELIGION; 
D El.\I OMIN A 'r I ON! 
WASN'T BROUGHT UP IN liNY 
RELIGION 
1 
2 
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fhzl.. With regards to your religious 
upbring5.ng, did you come from a home 
WHICH PLACED A GREAT EMVBASIS 
ON YOUR RELIGIOUS UPBRINGING 1 
PLACF..D ,S(Q)Mg EMPHASIS ON RELIGIOUS 
UffiRrnGWG 2 
PLA:CED LITTLE EMffiASIS ON YOUR 
RELIGIOUS UPBRINGrnG 3 
NO PLACE GIVEN AT ALL TO 
RELIGIOUS UPBRINGING 4 
~. Do you come from a home where your 
parents encouraged the discussion of 
social issues '? 
GREAT ENCOURAGE;MENT TO DISCUSS 
ISSUES 1 
SOME ENCOURAGEMENT TO DISCUSS 
ISSUES 2 
LITTLE ENCOURAGEMENT TO DISCUSS 
mw~ 3 
NO ENCOURAGEMENT TO DISCUSS 
ISSUES 4 
Q.. 23.. Did you attend a private (i.e., church) 
school ? 
YES 
NO 
1 
2 
If YEIBi, how long did you attend this school ? 
From .•. years of age until .•••.. years of 
age. 
~. Are you a member of any religious group 
nmv ? 
YES 1 
NO 2 
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If Y:ES, \vhich one (including 
denomination)? 
~. How many of your friends have beliefs 
about religion which are similar to your 
own ? 
MOST OF MY FRIENDS 1 
SOME OF MY F'RIENDS 2 
HARDLY ANY OF HY F'RIENDS 3 
NONE OF MY FRIENDS 4 
~. Do you think your friends have had much 
influence on the formation of your 
beliefs and attitudes towards 
religion ? 
FRIENDS VERY INFLUENTIAL 1 
FRIENDS FAIRLY INFLUENTIAL 2 
FRIENDS NOT VERY INFLUENTIAL 3 
FRIENDS NOT AT ALL 
INFLUENTIAL 
~. (To be ans-vJered only by those who have 
religious beliefs, practices or 
experiences). 
In which of the following ways do you 
think any of the religious beliefs, 
practices or experiences you have 
influence your life ? 
GIVE MEANING AND PURPOSE 
4 
TO MY LIFE 1 
FROVIDE A SYSTEM OF 
ETHICS FOR ME 2 
MAKE ME MORE AWARE OF THE 
NEEDS OF OTHER PEOPLE 3 
OTHER 4 
If 1other' please specify:-
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!i.-28.. Do you believe it is necessary to have 
some form of religious or ethical 
system in order to lead a good life ? 
YES 
NO 
~- How often do you attend church or 
religious meetings ? 
MORE THAN ONCE A WEEK 
WEEKLY 
ONLY OCCASIONALLY 
NEVER 
~ .. A.re these meetings outside the formal 
structure of the church ? 
NO 
If YES, what is the name of the group ? 
1 
2 
1 
2 
3 
4 
1 
2 
~- Are you a member of the Children of God 
Movement ? 
NO 
1 
2 
Q. 32. How often do you take part in social 
activities associated with a church or 
religious group ? 
FREQUENTLY 1 
CCCASIONALLY 2 
SELDOM 3 
NEVER 4 
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~. Do you contribute financially to a church 
or religious group ? 
YES 
NO 
1 
2 
~ Do you belong to a university religious 
club or other university clubs ? 
YES 
NO 
If YES, 1vhich one (s) ? 
1 
2 
@ • .afi. Do you say prayers or practice any other 
form of spiritual exercise e.g. 
meditation·? 
PRAYER AT LEAST ONCE DAILY 1 
AT LF~ST ONCE A WEEK 2 
ONLY OCCASIONALLY 3 
NEVER 4 
MEDITATION AT LEAST ONCE DAILY 1 
AT LEAST ONCE A WEEK 2 
ONLY OCCASIONALLY 3 
NEVER 4 
USE TELLING BEADS AT LEAST ONCE DAILY 1 
AT LEAST ONCE A WEEK 2 
ONLY OCCASIONALLY 3 
NEVER 4 
O'riiER AT ST ONCE DAILY 1 
AT LEAST ONCE A WEEK 2 
ONLY OCCASIONALLY 3 
NEVER 4 
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If "othern, please specify :-
2.4i6_. Have your religious beliefs and practices 
changed since you have been a.t university? 
YES 
NO 
If YES, in what way have they changed , 
Do you GO TO CHURCH 
MORE FREQUENTLY 
LESS FREQUENTLY 
Do you S · S, OR 
0 F'O S OF 
BP1RITUAL EXERCISE 
MORE FREQUENTLY 
LES:S FREQUENTLY 
RXISTFBCE OF GOD 
MORE 
L:mss 
Do you EXPERIENCE A FEELING 
OF CLOSENESS TO GOD 
1 
2 
1 
2 
1 
2 
1 
2 
MORE SO 1 
LESS SO 2 
Do m 
LIFE 
MORE IN!FLUENCE 
LESS mFLUENCE 
1 
2 
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~. Since you have been at w1.iversity, do 
you think your attitude towards religion 
has 
BECOME MORE FAVOURABLE 1 
HAS REMAINED UNCHANGED 2 
HAS BECOME LESS FAVOURABLE 3 
(Questions 38, 39, and 40 to be ans.wered only 
by those who have exper:Lenced a change in 
religious beliefs, practices or attitudes) • 
.Q.....3,8• If your beliefs, practices, or attitude 
tmvards religion ~ vlha.t factors 
in and outside university do you feel have 
influenced these changes ? 
PARENTS. CONTRIBUT!ED TOWARDS 
INCREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
RELIGION 1 
CONTRIBUTED TOWARDS 
DECREASE IN 
FAVOURABLE ATTITUDE 
TOWARDS RELIGION 2 
N 0 INFLUENCE 3 
OTHER WAY THEY HAVE 
INFLUF~CED CHANGE 4 
If "other", please specify :-
COURSE MA TER_l!& 
CONTRIBUTED TOWARDS 
INCREASE IN FAVOURJmLE 
ATTITUDE TOWARDS 
RELIGION 1 · 
CONTRIBUTED TOWARDS 
DECREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
RELIGION 2 
N 0 INFLUENCE 
OTHER WAY THIS HAS 
INFLUF~CED CHANGE 
If "other", please specify :~ 
. QTHER STUDENTS 
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CONTRIBUTF~ TOWARDS 
INCREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
3 
4 
RELIGION 1 
CONTRIBUTED TOWARDS 
DECREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
RELIGION 2 
N 0 INFLUENCE 3 
OTHER WAY THEY HAVE 
INFLUENCED CHANGE 4 
If 'other 1 , please specify :~ 
UNIVERSITY CLUBS 
CONTRIBUTED TOWARDS 
INCREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
RELIGION 1 
CONTRIBUTED TOWARDS 
DECREASE IN 
FAVOURABLE ATTITUDE 
TOWARDS RELIGION 2 
N 0 INFLUENCE 3 
OTHER WAY THEY HAVE 
INFLUF,NCED CHANGE 4 
If 'other', please specify :-
If University clubs have had an influence in 
changing your attitudes etc., towards religion, 
which clubs were they ~ 
CLUBS OUTS IDE 
UNIVERSITY 
CONTRIBUTED TOWARDS 
INCREASE IN 
FAVOURABLE ATTITUDE 
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TOWARDS RELIGION 1 
CONTRIBUTED TOWARDS 
DECREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
RELIGION 2 
NO INFLUENCE 3 
OTHER WAY THEY HAVE 
INFLUENCED CHANGE 4 
If 'other', please specify :-
If clubs outside university have had an 
influence in changing your attitude etc. , 
towards religion, which clubs were they '? 
READING IN GENERAL 
CONTRIBUTED TOWARDS 
INCREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
RELIGION 1 
CONTRIBUTED TOWARPS 
DECREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
RELIGION 2 
NO INFLUENCE 3 
OTHER WAY THIS HAS 
INFLUENCED CHANGE 4 
If 'other', please specify :-
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OTHER INFLUENCES 
OF CHANGE 
Please specify :-
CONTRIBUTED TOWARDS 
INCREASE IN 
FAVOURABLE ATTITUDE 
TOWARDS REt~GION 1 
CONTRIBUTED TOWARDS 
DECREASE IN FAVOURABLE 
ATTITUDE TOWARDS 
RELIGION 2 
OTHER WAY THIS HAS 
INFI,UENCED CHANGE 3 
If 1 other,' please specify :-
Q-aa. Of those changes which occcrxed since 
you have been at un;Lyersity, in what 
year of your study did most of them 
occur '1? 
FIRST YEAR 
SECOND YEAR 
THIRD YEAR 
1 
2 
3 
~. Of those changes that occurred befor~ you 
came to universit;y, how old were you when 
the most significant changes occurred 1 
••.••.••••.•.•.•.• years of age. 
What were these changes "1? 
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Q. 41. What religion (inclading denomination) 
do yoar parents belong to 1 
MOTHER FATHER 
1 NAME OF RELIGION 1 --
<------' (Please circle a NAME OF DENOMINATION 
number and fill 
in religion and ( ) denomination for 
liQIH. mother ~ 
Father) 2 ATHEIST 2 
3 AGNOSTIC 3 
4 OTHER 4 
If 'other', please specify :-
~. Would you describe your mother and father 
as :-
(Please circle MOTHER FATHER 
a namber for 
BOTH Mother 1 VERY RELIGIOUS 1 
1lliQ Father). 2 RELIGIOUS 2 
3 NOT RELIGIOUS 3 
4 ANTI-RELIGIOUS. 4 
2.......:1a. HovJ frequently do your parent§. attend 
charch or religions meetings 1 
(Please circle 
a namber for 
!2..QTii Mother 
AND Father) 
MOTHER 
1 
2 
3 
4 
FATHER 
MORE THAN ONCE 1 
A WEEK 
WEEKLY 2 
ONLY OCCASIONALLY 3 
NEVER 4 
~- What is your sex and marital status '? 
MALE UN~IARR IED 
FEMALE UNMI\RRIED 
MALE MARRIED 
FEMALE MARRIED 
~. How old are you? 
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1 
2 
3 
4 
17 YEARS OF AGE OR UNDER 1 
18 YEARS OF AGE 2 
19 YEARS OF AGE 3 
20 YEARS OF AGE 4 
21 YEARS OF AGE 5 
OVER 21 YEARS OF AGE 6 
~. In what year of your study are you at 
university '? 
FIRST YEAR 
Sli.D OND YEAR 
THIRD YEAR 
Q. 42. Are you a full-time or a part-time 
student 1 
FULL ... TIME 
PART-TIME 
1 
2 
3 
1 
2 
~·48. Which of the following faculties do you 
major in, or expect to major in '? 
ARTS 1 
SCIENCE 2 
ENGINEERING 3 
FINE ARTS 4 
COMMERCE 5 
LAW 6 
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w.a. What is yoar majoring subject(s) '? 
O.so. List the units you have taken, or are 
taking at the moment '? 
~. What are yoar living arrangements 1 
LIVE IN PARENTS HOME 
LIVE IN HOSTEL 
LIVE IN A FLAT 
PRIVATE BOARD 
OTHER ARRANGEMENTa 
If not her arrangementsn, please specify :-
1 
2 
3 
4 
5 
~. What is (was) the occapation of the chief 
bread-,vinner in your family'? (Please be 
specific as possible, e. g., if the 
occapation is nci vil Servant", what kind 
of Civil Servant, or if nTradesman,n what 
Kind of Tradesman'?) 
9...:ba. What is your own proposed future occupation'? 
Q. 5:4· What woald you estimate to be the total 
annual GROSS income (i.e., before tax 
deductions), of your parents: combined ~ 
BELOW $2,000.00 
$2,001-$3,000.00 
(continued •• ) 
1 
2 
y3,001-$4,000. 
)i 4' 001-~5 '000. 
~5 '001-~6 'ooo .. 
~6,001-~7 ,ooo. 
~7,001-¢8,000. 
OVER ~8,000. 
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3 
4 
5 
6 
7 
8 
~. Here are some questions concerning your 
;ea.rents education 
MOTRER FATHER 
NUMBER OF YE.ARS 
----- ATTE~DED HIGH -----SCHOOL 
1 ATTENDED UNI-YES 
VERSITY 
2 NO 
1 
2 
(Please 
circle a. 
number and 
give number 
of years at 
high YES 
school, 
name of 
degrees NO 
et~T,. for £Q!tt -------'NAME OF DEGREES _____ _ 
Mother and 
F'ather) CERTIFICATES 
______________ DIPLOMAS,ETC. ______ ~------·----
~. Which of the following categories do you 
think (or guess) most closely corresponds 
to your m_othe~.'§ and ;fath~r '§\.political 
Vi§WS ? 
(Please 
circle a. 
number for 
~Mother 
AND Father) 
MOTHER FATH:F!R 
1 SOC IALIS.T 1 
2 LIBERAL 2 
3 CONSERVATIVE 3 
4 HIGHLY CONSER- 4 
VATIVE 
5 OTHER 5 
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If 'other', please specify :-
MOTHER ____________ ~FATHER ________ __ 
Q...,52. Which of the follovling categories most 
closely corresponds to your policitical 
views 1 
SOC IALI.ST 1 
LIBERAL 2 
CONSERVATIVE 3 
HIGHLY CONSERVATIVE 4 
NO POLITICAL 
VIEW 5 
If 'other', please specify :-
fLliS.. What political vievlS have you held in 
the past ? 
Socialist Lj_beral Conservative Highly No 
Conser- political 
vative view. 
BEFORE 
YOU CAME 
TO 
UNIVERSITY 
1ST YEAR 
AT UNI-
VERSITY 
(omit if 
inapplic-
able) 
SECOND 
YEAT AT 
UNIVERSITY 
(omit if 
inapplicable) 
Would you be available for further interviewing if 
necessary within the next few weeks ? 
YES 
NO 
301. 
1 
2 
If YES, could you please put your name and 
telephone number or address at which you can 
be contacted ? 
PHONE ADDRESS 
--
Please add here any other information or 
comments you consider useful or relevant to 
this survey. 
Thank you very much for your co-operation. I 
hope you found the questions interesting. I 
certainly look forward to analysing your 
ansvTers. All that remains for you to do is 
to mail this questionnaire back in the 
stamped addressed envelope provided. 
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APPENDIX II 
INDICATORS OF THE VARIOUS CONCEPTS OF RELIGION. 
Question numbers, (q.n.) are given 
for each of the items, (refer to appendix I, 
where a copy of the questionnaire is set out 
in full). 
1. BELIEF. 
Religious belief (defined) 
n Belief in God 
Interpretation of 
Christian beliefs 
Interpret,ation of Biblical 
beliefs 
The specific Biblical 
teachings were :-
q.n.l5 
q.n.l3 
q.n.ll 
q.n. 12 
was Jesus the Son of God 
the Trinity 
resurrection 
a.rmgeddon 
immortality 
Membership in a re,ligious group, (defined) q .n. 24 
Ultimate concern q.n.19 
Need to believe q.n.2. 
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2. ATTITUDE. 
Attitude tovmrds the church q.n. 10. 
Attitude towards the Bible q.n. 6. 
Attitude towards religious 
education for children 
(defined) q.n.9 
~ttitude towards God i.. e.' 
had the concept of 
God been replaced. q.n. 1. 
3. INTEREST. 
Church related religious questions q.n. 4. 
Philosophical religious questions q.n. 5. 
4. RELIGIOUS PRACTICES. 
Church attendance 
Church attendance outside 
the formal structure of 
the church. 
Member of Children of God 
Movement 
Social activity associated 
with the church 
Financial contributions 
t ov1ards the church 
q.n. 29 .. 
q.n. 30. 
q.n. 31 .. 
q.n. 32. 
q.n.33. 
Member of university religious 
group 
Prayer, meditation, Telling 
beads, and other forms of 
spiritual exercise. 
Bible reading 
Read other religious books 
(defined) 
5. RELIGIOUS EXPF~IENCE. 
Religious experience 
Extra-sensory contact 
Drugs as a means of 
obtaining a religious 
experience 
6. CONSEQUENCES OF RELIGION. 
Influence of religion on life 
Necessity of a personal ethical 
system 
Influence of moral behaviour 
on future existence 
Political beliefs 
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q.n.34. 
q.n. 35. 
q.n. 7. 
q.n. 8. 
q.n. 17. 
q.n. 14. 
q.n. 18. 
q.n. 27 
q.n. 51. 
q.n. 16. 
q.n. 57. 
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7. CHANGE IN RELIGION. 
Change was measured in two ways, 
perceived change and cross-sectional change. 
Perceived change was examined on the four 
main dimensions of religiosity; including 
items on God, attitnde, church, prayer, 
experience and consequences (q.n. 36). 
Perceived influences of change were also 
examined, (q.n. 38), and the perceived year 
when most of the change occurred (q.n. 39). 
Changes before the respondent came to university 
were also looked a.t (q.n. 40). 
Cross-sectional change during the years 
at university was assessed by comparing the 
responses of samples of students from different 
year groups on the four main dimensions of 
religiosity. Doubts about religious matters were 
also looked at (q.n. 3). 
8. BACKGROUND VARIABLES. 
(a) ~OCIO-ECONOMIC-CLASS. 
A combined scale was constructed which 
consisted of : parents combined gross income, 
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occupation of the chief bread winner, and 
parents number of years at school and the 
educational level achieved. 
A choice of eight levels of income 
were provided in the questionnaire from 
below $2,000.00 to over ~8,000.00. These 
levels were subdivided into 
(1) High 
(11) Moderately High. 
(111) Moderately Low 
(1V) Low 
~8,000. and over. 
~4,000. - ~7,000. 
~2,000. - ~3,000. 
below $2,000. 
(q.n. 54). 
The occupation of the chief bread 
winner in the famj.ly was ranked by means of 
the Congalt...QQ. and Ha.vinghur,et88 (1954) scale. 
In the case where both parents worked the 
highest ranking occupation was chosen for 
inclusion in the scale. The scale was as follows: 
(1) High - ranks 1, 2, 3. 
(II) Moderately high 
(III) Moderately low 
(IV) Low 
- rank 4 
- rank 5. 
- ranks 6, 7. 
(q.n. 52). 
88. 
A · h t '·'c 1 .• A.Conga.lton, and R.J.Hav1ng urs , ;.' onga ton 
and Havinghurst scale status ranking of occupations 
in New Zealand" A..u,.st. J. Psych., 6, 1954, 10-15. 
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Education was measured by t'IITo scales 
as follows : the first meas11re consisted of 
years at school, i.e., the number of years at 
primary a.nd secondary school, the highest number 
of years which was achieved by either the mother 
or father of the respondent, was used in the 
scale. 
(I) High 
(II) Moderately High 
(III) Moderately Low 
(IV) Low 
- 13 years at school. 
- 11 - 12 years at 
school. 
- 9-10 years at school. 
- less than 9 years at 
school. 
The second measur•e of education was 
qualifications obtained, again the highest 
level was used by either mother or father. 
(I) High - holder of a university 
(II) Moderately high 
(III) Moderately Low 
degree or diploma, 
or of teachers or 
nursing certificates. 
school certificate, 
university entrance, 
or matric!llation 
- 1-2 years at 
secondary school. 
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(IV) Low - primary school only 
(q .n. 55). 
The respondent was ranked on each of 
these four scales, and an average socio-economic-
scale was given as follows :-
(I) High 
- average score of 1. 
(II) Moderately High - average score of 2. 
(III) Moderately Low - average score of 3. 
(IV) Low 
- average score of 4. 
(b) Faculty q.n. 48. 
(c) Year at university q.n. 46. 
(d) Sex q.n. 44. 
Here the married or unmarried category 
was not used in the analysis because the 
number of students in each category was too 
small. 
(e) Age q.n.45. 
Six categories were used ranging from 
17 and under to over 21. Again, the 17 and under 
category was not used in the analysis because 
there were too few sttldents in this age group 
for it to be reliable. 
(f) Religious Upbringing 
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q.n. 21. 
This item included the degree of 
emphasis placed on the respondents religious 
upbringing. 
(g) Denominational Upbringing. q.n.20. 
The respondent was asked whether, 
and what religion, including denomination he 
was brought up in. 
(h) Discuss ion of Social Issues. q.n. 22. 
The degree of emphasis of such 
discussion in the respondents home of upbringing. 
(i) Parental Religion and Denomination. q.n.41. 
(j) Parents degree of Religiosity. q.n.42. 
This was measured by the students 
perception of their parents religiosity. 
(k) Parental Church Attendance. q.n.43. 
(1) Parents Political Beliefs. q.n.56 
(m) Peer-Group Influence. q.n.25,26. 
The respondent was asked how many of 
his friends had similar beliefs to his own 
(q.n.25), and how much influence his peers 
had on his religious beliefs (q.n.26). 
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(n) Part time v. Full time Student. q.n.47. 
(o) Public v. Private Education. q.n.m. 
(p) Living Arrangements. q.n. 51. 
(q) Vocational Plans. q .n. 53. 
Responses were classified into nine 
categories : physical science, biological 
science, social science - including social 
work, humanities and fine arts, education, 
engineering, law, other occupations and other 
professional fields, e.g., the forces, nursing, 
research unspecified, sports instructor, 
and business. 
Most of the background variables and 
religious concepts had several choice categories, 
usually varying in degree of intensity, or 
as in the case of q.n. 6, 10, and 11, from 
liberal to more orthodox beliefs. Most 
questions were also provided with an 'other' 
open ended response category. However, this 
was only included in the analysis where the 
findings were relevant. 
APPENDIX III 
THE INTERVIEW 
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The proposed intervie·w schedule 
contained questions on contemporary events, 
and follow up questions for some of the more 
abstract questions in the qllestionna.ire. 
The questions on contemporary events could 
be altered according to what issues were 
important when the interview was carried o!lt. 
S11ch q!lestions could be 11sed as part of the 
conseqllentia.l dimension, and a comparison co11ld 
be made of replies to them from st!ldents at the 
two extremes of religiosity, i.e., pro and anti 
religious. The moral questions were designed 
for the same purpose. 
A. CONTEMPORARY EVENTS. 
1. What do yo11 think should be the purpose of 
a university education '? 
A means for gaining qualifications for 
a future occupation. 
To teach students how to think in such 
a v.Tay that they would have something to contribute 
to whatever job they might do. 
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A place for gaining an education in a 
much broader sense, and for finding and 
developing ones own potentials. 
2. Do you support New Zealand's involvement 
in Vietnam '? 
Yes No Why'? 
3. Do you support compulsory military training 
Yes No Why? 
4. Do you support the Catholic uprising 
Ireland '? 
Yes No Why'? 
5. Are you a Passivist '? 
\ Yes No Why'? 
6. Do you support apartheid '? 
Yes No Why? 
7. Do you .think political issues should 
come into sport '? 
Yes No Why'? 
8. With regard to abortion, which of the 
following are you in favour of 'f? 
Abortion on demand. 
in 
? 
Abortion in cases where the physical 
and psychological health of the mother is in danger. 
Only in cases of rape, or where having 
the child would be fatal for the mother. 
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No abortion at all. 
(If the respondent answers yes to any of the 
last 3 categories - what are your grounds for 
objecting to a. more liberal approach ?) 
9. Do you think the laws against homosexuality 
should be changed ? 
Yes No Why1 
(If yes - In what way should they be changed?) 
10. Do you think the use of marijuana should 
be : 
Legalized and freely available. 
Legalized, but use subject to certain 
restrictions. 
The situation remain as it is. 
Stronger measures taken to restrict the 
use of this drug. 
B. MORAL QUESTIONS. 
1. Stealing is sometimes justifiable 
SA A D DS 
Why? 
2. People should try to be as honest as possible. 
A D DS 
Why '? 
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3. I have an attitude of goodwill towards 
other people. 
SA .A D DS 
Why'? 
4. I would only kill another person in self 
defence. 
SA. A 
Why'? 
D 
C. FOLLOW UP ON RELIGIOUS QUESTIONS FROM 
QUEST I &NA IRE. 
1. Follow up on q.n.l. 
DS 
Why do you think that this has taken 
the place of God '? 
2. (on q.n. 13). 
What proofs do you think there are for 
God's existence 1 
3 • (on , q • n . 16) • 
What is the basis for your own system 
of morality 1 
4. (on q. n • 6) • 
How does the Bible hold back and retard 
human progress '? 
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5. (on q.n.l2). 
Immortality - Do you believe that there 
is another form of life that exists after 
this one 1 
Yes No 
If so, what form do you think it will 
take 1 
Armageddon - What leads you to believe this '? 
Does this belief in any way influence the 
way you live your life now '? 
If so, in what way '? 
6 • (on q • n • 14 ) • 
What is this power like ? 
What effect does this' power have on 
your life, and the way you live '? 
Hov1 do you think this power has 
such an effect '? 
7. (on q • n. 15 ) • 
List the factors contributing towards 
your present lack of religious fa.i th. 
8. (on q.n. 17) 
If so, what age were you '? 
Describe what it was you experienced. Why do 
you think you had such an experience '1 What 
effect did it have on your life '? 
9. (on q.n.l9). 
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These qaestions concern me above all 
other issues in my life. 
There are other issues that concern 
me more, but these questions are still 
important to me. 
These questions are of some concern 
for me, but other issues are far more important. 
What f!lnction or purpose do these 
beliefs have for you ? 
Do yoa belong to a group who share 
similar beliefs ? 
Does your group have any activities, 
rituals , etc. , whereby these beliefs are 
affirmed ? If so, what form do they take '? 
10. (on q.n. 35). 
What do these spiritual exercises 
achieve for you ? 
317 .. 
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